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INTRODUCTION 

It is an established fact of history that whenever God Almighty 
directs a chosen apostle to call mankind to righteousness and 
piety, His commissioned messenger and those who identify 
themselves with him are subjected to excessive persecution. The 
Quran is full of examples where the righteous have become 
victims of physical violence, emotional humiliation and verbal 
abuse at the hands of their adversaries who shield their iniquity 
under the guise of zealous religious piety. For instance, Hadhrat 
Noah as was denounced a liar 1 ; pronounced mad 2 and threatened 
with death 3 while Hadhrat Hud as was called a liar 4 and accused 
of being smitten by idols . 5 Hadhrat Salih as was accused of being 
deluded 6 and threatened with banishment 7 as well as 
assassination 8 and Hadhrat Abraham 38 was nearly burnt alive . 9 
Hadhrat Lot 38 10 and Hadhrat Suhaib 38 11 were both threatened 
with expulsion from the city of their domicile while Hadhrat 
Moses 3S was accused of being possessed 12 and denounced a 
sorcerer . 13 Hadhrat Jesus 38 was nearly crucified on the accursed 
stake 14 and Hadhrat Muhammad 83 endured severe physical 
torture, emotional humiliation and verbal abuse at the hands of 
the kuffar who accused him of being a liar 15 ; a forgerer 16 ; a 
sorcerer 17 as well as insane . 18 He and his companions were 
finally forced to migrate from Mecca . 19 

1.AI Quran 7.60/65 2. Ibid., 23/26 3. Ibid., 26.106/117 4. Ibid., 7.67 

5. Ibid., 11.55 6. Ibid., 26.154 7. Ibid., 26.168 8. Ibid., 27.49/51 9. Ibid., 21.69/70 

10. Ibid., 26.168 1 1 . Ibid., 7.89 12. Ibid., 26.28 13. Ibid., 7.110 14. Ibid., 4.158 

15. Ibid., 42.25 16. Ibid., 25.5 17. Ibid., 69.39/43 18. Ibid., 34.47 19. Ibid., 9.40 
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Although times have changed and such brute physical force has 
as a norm, become a matter of the past, yet, verbal abuse of the 
virtuous remains the wont of their enemies. Hence, in our own 
age, the founder of the Ahmadiyya Muslim Community, 
Hadhrat Mirza Ghulam Ahmad as has been subjected to extensive 
vilification by his foes who are unable to reconcile the fact that 
God Almighty has, once again, sent a commissioned apostle to 
guide mankind to the truth and lead it to the most perfect and 
complete religion of Islam. Since he claimed to be the 
prophesied Messiah and Mahdi, his adversaries have produced 
a colossal amount of hostile literature in which they 
misrepresent the beliefs of the Ahmadiyya Muslim Community 
and also subject its Founder 35 and his successors to severe 
character assassination. 

In recent times, this tirade has been joined by a certain Syed 
Abdul Hafeez Shah with his publication titled Two in One in the 
preface of which he pretends to mitigate his impropriety with 
excuses of high regard for human dignity and respect for the 
beliefs of other people. Yet, on reading this publication, one is 
convinced that its author has no regard for either. He speaks of 
human dignity and yet has no scruples to caricature some 
grotesque cartoons winch, far from creating any satirical effect, 
seem repellent to refined taste. He pretends to wish not to get 
involved in polemics and yet has no qualms about lying 
through his teeth to misrepresent the beliefs and ideals of other 
people. He also claims to try his best not to cause any sectarian 
discontent and yet has no compunction about reviling others to 
the extent that one reaches a state of mind where perseverance 
and forbearance ceases to be a virtue. 

The following pages propose to expose the gross 
misrepresentation and inveracity of the author of Two in One 
and illustrate to the masses, the extent of deception to which the 
opponents of Hadhrat Mirza Ghulam Ahmad 55 and the 
Ahmadiyya Muslim Community have sunk. 
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CHAPTER ONE 



THE MUBAHALA CHALLENGE 

The author of the extremely grotesque publication. Two in One, 
states in the opening pages of his book that while he would 
have preferred to remain aloof from this controversy, he was 
prompted to take action by the Mubahala challenge issued by 
the Ahmadiyya Muslim Community 'on the cover of which he 
came across such startling titles for Muslims like enemies, 
disbelievers and liars .' 1 In the first instance, if his conscience had 
been as clear as that of the majority of people who happened to 
read the Mubahala, he would have neither had any cause to 
consider these titles as being directed towards Muslims nor be 
offended since the cover of the publication on which these 
words appear does not specify Muslims but states that it is the: 

'Ahmadiyya Community International's open challenge to 
enemies, disbelievers and liars of the entire world .' 2 

Furthermore, had Abdul Hafeez been as honest in his views 
and opinions in relation to the Ahmadiyya Muslim Community, 
as he pretends to be before reading the Mubahala 3 , he would 
have realised that these titles are not directed to any particular 
community but to two categories of people only: 

'Firstly: Those who direct every kind of vile attack against the 
person of the Founder of the Ahmadiyya Community and 
falsify all his claims; accuse him of disbelief and lies against 

1. Shah, Syed Abdul Hafeez. Two in One, p. 5 

2. Ahmadiyya Muslim Association. Mubahala, Urdu Edition, t/p 

3. Shah, Syed Abdul Hafeez. Two in One, p. 5 
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God; denounce him as a Dadjaal and an imposter and 
attribute such false beliefs to him as are not a part of his faith. 
Secondly: Those who accuse his Community of totally false 
charges; engage themselves in active propaganda against it; 
persistently attribute such beliefs to the Community as are not 
a part of its faith; accuse the present Imam of the Ahmadiyya 
Community of serious criminal charges and give currency to 
this character assassination in Pakistan as well as overseas .' 4 

What, if one may ask Abdul Hafeez, would he expect the 
Ahmadiyya Muslim Community to call people who indulge in 
such active enmity of the Community; who not only disbelieve 
in the truth of Hadhrat Ahmad as but also fabricate lies against 
him and accuse him and his Community of serious moral and 
criminal charges? If he can suggest a more appropriate title for 
these people, then maybe one would take his suggestion into 
consideration. In the meantime, his objections leave a distinct 
impression that a mere profession of being a Muslim safeguards 
a person from having these appellations applied to one. In that 
event, the question that needs to be considered is whether it is 
proper or not to call a person who professes to be a Muslim an 
enemy, a disbeliever and a liar when such description is 
appropriate and truthfully applicable. 

Linguistically, an enemy is a person who shows malice or 
hostility to another or who opposes the purposes or interests of 
the other person. A disbeliever is a person who refuses to 
believe and a liar is a person who deliberately presents a false 
statement or piece of information as being true with intent to 
deceive. In view of these definitions of the words to which 
exception is being taken, one would recall Abdul Hafeez 1 s 
attention to the age of Hadhrat Muhammad 83 and ask him as to 
how would he define ’Abd Allah ibn Ubayy ibn Salul who 
embraced Islam after the battle of Badr but continued to nurture 
sentiments of hostility towards it for the rest of his mortal life 
- to become a centre of dissatisfaction in Medina; assume the 

4. Ahmadiyya Muslim Association. Mubahala, Urdu Edition, p. 3 
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position of the leader of the disaffected and thereafter utilise 
every available opportunity to suffer harm to the faith he 
verbally professed. Would he not accept that although Ibn 
Ubayy professed to be a Muslim, yet he conspired against Islam 
from within ? 5 Would he not agree that although Ibn Ubayy 
swore allegiance to Islam, yet he was not convinced of the truth 
of Prophet Muhammad's 53 claims ? 6 Would he not acknowledge 
that although Ibn Ubayy uttered unfavourable remarks in 
relation to Prophet Muhammad 53 , yet when questioned, he 
swore that neither he nor any of his associates ever made any 
such statement ? 7 Was Ibn Ubayy, therefore, not a hypocrite, an 
enemy of Islam and a liar? 

The Holy Quran has often used these descriptions to which 
offence is being taken for people who outwardly professed faith 
in Islam but inwardly never reconciled to it . 8 Although they 
identified themselves with the Ummah and claimed to be 
Muslims, yet God Almighty denounced them as transgressors 
who enjoined evil and forbade good 9 ; hypocrites who found 
fault with believers 10 and mocked them 11 ; seditious people who 
devised plots against Islam 12 ; enemies of Islam who cherished 
enmity against believers even after they had embraced the 
faith 13 ; disbelievers who disbelieved in Allah and His 
Messenger 14 ; people upon whose heart a seal had been set 15 ; liars; 
whose conduct was evil 16 and enemies against whom Muslims 
should beware and upon whom God has placed a curse . 17 What 
would Abdul Hafeez say to such descriptions being applied to 
nominal Muslims who professed faith in Islam and yet, were 
denounced as hypocrites, enemies of Islam, disbelievers and 
liars by God Almighty in the Holy Quran? 

Hadeeth literature also indicates that such descriptions were 
employed by Hadhrat Muhammad 53 against Muslims not on 
one 18 but several occasions . 19 In view of these precedents in the 
Quran and Hadeeth, scholars of Islam have expressed an 

5. Al Quran 59.12 6. Ibid., 63.9 7. Ibid., 9.74 8. Ibid., 9.63/68 9. Ibid., 9.67 10. Ibid., 9.79 

11. Ibid., 2.16 12. Ibid., 9.43/48 13. Ibid., 9.74 14. Ibid., 9.80 15. Ibid., 63.4 

16. Ibid., 63.2/3 17. Ibid., 63.5 18. Sahih Bukhari 66.33 19. Sahih Muslim 29.1030 
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opinion that to say something about a person which is 
appropriate is perfectly permissible and in order . 20 Hence, 
amongst the many companions of Prophet Muhammad 83 , 
Hadhrat Umar ibn Khattab ra 21 , Hadhrat Sa'd ibn 'Ubada ra 22 
Hadhrat 'Abd Allah ibn Abbas ra 73 , Hadhrat 'Abd Allah ibn 
Salam ra 24 as well as Hadhrat 'Ubada ibn Samit ra 25 used these 
appellations against Muslims whenever considered appropriate. 
What judgement would Abdul Hafeez now like to pronounce 
upon God Almighty, His apostle Prophet Muhammad 83 and his 
blessed companions for having described some people, albeit 
Muslims, as enemies, disbelievers and liars? Would he take 
exception to God Almighty and His Prophet 83 as well as early 
Muslims for having used these descriptions for people to whom 
these aptly applied? And if not, then is his entire premise for 
getting involved in this century old controversy not rather 
misjudged and without reasonable cause? 

The author of Two in One may deceive the masses by 
pretending to have taken exception to these words contained in 
the Mubahala challenge issued by the Caliph of the Ahmadiyya 
Muslim Community but it is an established fact of Islamic 
history that Muslim saints and scholars have employed such 
descriptions for other Muslims whenever considered 
appropriate. In fact, Islamic literature is full of instances where, 
in the interest of truth, Muslim divines have branded their co- 
religionists as enemies of the faith, disbelievers in Islam and 
personified liars. Had Abdul Hafeez been conversant with 
Islamic literature, he may have yet abstained from being 
engaged in this controversy which according to his own claim, 
he would have rather avoided. 



20. Hibban, [Hadhrat] Abu Hatim Muhammad ibn. Kitab a! Majruhin 

21. Sahih Bukhari. 60.145 22. Ibid., 60.219 

23. Adi, [Hadhrat] Abu Ahmad 'Abdullah al Jurjani ibn, Muqaddima al Kamil, p. 84 

24. Ahbar, [Hadhrat] Ka'b ibn Mati al. vide. Suhaib Hasan, Criticism of Hadith Among Muslims 

With Reference To Sunan Ibn Maja, p. 75 25. Sunan Abu Daud 
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THE OPEN MUBAHALA CHALLENGE 



The Mubahala challenge to which Abdul Hafeez has taken 
exception may not have been necessary had the Ahmadiyya 
Muslim Community not been forced into a situation to finally 
take recourse to the Court of Allah against the persistent abuse 
being directed towards it and also its active persecution by its 
adversaries. This is clearly indicated by the announcement of 
Hadhrat Mirza Tahir Ahmad ay prior to the challenge wherein he 
stated that since: 

This dispute has assumed grave proportions and the one 
sided persecution does not seem to relent. The Ahmadiyya 
Community having given evidence of its perseverance and 
forbearance and having employed every peaceful mean to 
counsel the leaders of this campaign against the 
consequences of their actions, it is now expedient that an 
open challenge to a Mubahala be given to these adversaries 
and this matter be referred to the Court of God Almighty as it 
is now not possible for the Ahmadiyya Community to 
persevere this oppression any longer .' 26 

This statement indicates that the adversaries of the Ahmadiyya 
Muslim Community had, with their century old persecution and 
vulgar abuse as well as fabrications, pushed Ahmadi Muslims 
to resort to Divine judgement in this controversy since this 
dispute has assumed such proportions that it is now not within 
human powers to bring it to conclusion. Where is the harm in 
this when there is a precedent for it in the history of Islam 27 and 
the permissibility of such a challenge is itself acknowledged by 
Abdul Hafeez with his own four point Mubahala ? 28 

Hadhrat Mirza Tahir Ahmad' s ay challenge to Mubahala is an 

26. Ahmadiyya Muslim Association. Mubahala, Urdu Edition, p. 3 27. Al Quran 3.62 

28. Shah, Syed Abdul Hafeez. Two in One, p. 19 
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exceptionally bold and courageous step worthy of only such 
people who have absolute faith in the truth of their convictions 
and also ample proof of it. It has been divided into two parts, 
the first dealing with the rejection of Hadhrat Mirza Ghulam 
Ahmad' s as claims by his adversaries who impute charges of 
falsehood against him and the second concerns the false 
allegations made against his Community, which has been 
further categorised into seven groups dealing which every 
fabrication concocted against Hadhrat Mirza Ghulam Ahmad as , 
his righteous successors and also the beliefs and conduct of the 
Ahmadiyya Muslim Community . 29 But, such a bold step proved 
to be extremely unsettling to the leadership of the inimical 
organisations. Therefore, rather than accept this extremely 
comprehensive, yet a simple and straight-forward challenge and 
leave the judgement in the hands of Allah, these hostile 
elements made numerous attempts to wriggle out of their 
predicament. 

Hence, Abdul Hafeez himself, rather than come in the open and 
accept the invitation to Mubahala, issues a restricted four point 
counter challenge 30 in which he dare not address the issues 
which prompted the Mubahala challenge in the first place. The 
question which one need ask him is that if he is so thoroughly 
convinced of the truth of his position, then why does he not just 
accept the challenge already issued by Hadhrat Mirza Tahir 
Ahmad ay , which within its content embraces all the false 
allegations made against the Ahmadiyya Muslim Community by 
the author of Two in One in his book? Is it possible that he does 
not possess the moral courage to stand up to his false 
statements and allegations under oath - an oath invoking the 
curse of Allah upon the liar? 

Nonetheless, since he has raised four points in his counter 
Mubahala, one considers it essential that these be analysed and 
responded to so that in his conceit, he may not claim victory by 
default. 

29. Ahmadiyya Muslim Association, Mubahala, Urdu Edition & An Open Invitation to Mubahala 

30. Shah, Syed Abdul Hafeez, Two in One, p. 19 
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THE FOUR POINT CHALLENGE 



In the first of his four point Mubahala challenge issued by 
Abdul Hafeez, he demands that: 

'if the first 40 years of the life of Hadhrat Mirza Ghulam 
Ahmad 35 resembles any Prophet then Ahmadi Muslims ought 
to prove this in writing.' 31 

In making such a demand, the author of this grotesque 
publication has demonstrated that he does not understand the 
Holy Quran at all or else he would have known that a 
Mubahala is engaged into only after all avenues to reconcile 
differences between two parties have been exhausted and there 
is absolutely no prospect of the dispute being brought to an 
amicable conclusion through human efforts. Hence, to make 
such a demand at this late stage after an invitation to Mubahala 
has been issued or one engaged into is rather naive. 

Secondly, a Mubahala challenge is issued on the command of 
Allah on behalf of the claimant to those who reject his claims 
and not to him and the ultimate judgement is left to Him to 
demonstrate the truthfulness of either party. If, at this stage, 
either of the party is required to provide evidence of its 
truthfulness, then the entire exercise of entering into a Mubahala 
contest would become superficial and there would be absolutely 
no point whatsoever in referring the dispute to the Court of 
Allah. 

Alas! if this petty pir of Gujjo had a better understanding of the 
Holy Quran and the philosophy behind the need to engage in 
a Mubahala contest, he would not have made such naive 
demands. However, since he has demanded proof of the 
righteous life of Hadhrat Mirza Ghulam Ahmad 3S , one shall 
oblige him and leave it to his honesty and Islamic sense of 
justice, if he has any, to judge how far it fell within the 
expectations of the life of any prophet. 

31. Ibid., p. 19 
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A GLIMPSE INTO HADHRAT AHMAD'S" LIFE 



In the absence of a criterion upon which the lives of the 
previous prophets have been judged being provided, one would 
have to rely upon the general criterion upon which the truth of 
a claimant to prophethood is evaluated. However, since an 
evaluation of a person's life by his own followers could be as 
prejudicial in one’s favour as the evaluation of one's enemies 
prejudiced against him, one would therefore, refer to the 
opinions expressed by Hadhrat Mirza Ghulam Ahmad's" 
contemporaries who did not accept his claim to be the Promised 
Messiah and the Imam Madhi but have had an opportunity to 
observe his life from close quarters. These should establish 
beyond any doubt that Hadhrat Ahmad's" life did not fall short 
of the expectations of the life of any prophet in history. 

The first maxim through which the truth of a prophet is 
generally evaluated concerns the claimant's personal purity and 
piety. The Holy Quran itself has established this criterion and 
Hadhrat Muhammad 53 was directed by God to refer the 
disbelievers to the period of his life which had already passed 
as evidence of his truthfulness . 32 The question that arises now is 
whether there is any evidence in history to suggest that Hadhrat 
Ahmad's" life was of singular purity and piety. If there is, then 
he passed this very essential test of the truthfulness of his claim. 
For the information of Abdul Hafeez, Maulana Siraj ud Din, the 
editor of the leading Urdu newspaper Zamindar of Lahore who 
had an opportunity to know Hadhrat Ahmad" from very early 
in his age stated in relation to him; 

'He would be 22 or 23 years of age at that time. We can say 
from personal observation that even in his youth Mirza Sahib 
was a very virtuous, God fearing and venerable person. After 
work, all his time was spent in religious studies. He did not 

32. Al Quran 10.17 
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meet people much. In 1877, we had the honour of his 
hospitality at his home in Qadian for one night. In those days 
too, he was so engrossed in worship and devotion that he 
conversed little.' 33 

The age of early twenties is a period when young men 
normally begin to enjoy manhood and indulge in pursuits of fun 
and enjoyment. Yet at this stage of his life, Hadhrat Ahmad 38 
impressed his contemporaries with his high sense of virtue and 
devotion to worship which draws one's attention to the life of 
Hadhrat Muhammad 83 who, around the same age showed signs 
of singular purity and virtue and who also withdrew himself 
from worldly pursuits to dedicate his time in prayer and 
worship at the cave in Hira. 

Hadhrat Ahmad' s 3S piety was also vouched for by the teacher 
of Allama Sir Muhammad Iqbal, Maulana Sayyid Mir Hasan 
when Hadhrat Ahmad as was a young man of around 29 years of 
age. He stated: 

'Hadhrat Mirza Sahib came to Sialkot in 1864 during his 
service and he lived there. As he was a pious man, he was 
averse to trivial and nonsensical talk. He lived in aloofness.' 34 

Maulana Abdullah al Imadi, another reputed intellectual and 
scholar of the Indian subcontinent was also the editor of the 
famous newspaper Vakeel of Amritsar which often engaged 
itself in the anti Ahmadiyya Muslim controversy. Yet he stated 
in relation to Hadhrat Ahmad 38 : 

'By virtue of his study and upright nature, he had attained 
mastery over religious literature. In 1877, when he was 35 or 
36 years of age, we find him charged with unusual religious 
fervour. He is leading the life of a true and pious Muslim. His 
heart is unimpressed by worldly attractions. He is happy in 

33. Din, Maulana Siraj ud. Zamindar, June 8, 1908 

34. Hasan, Maulana Sayyid Mir. vide Sheikh Abdul Qadir, Hayat i Tayyebah, p. 29 
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solitude as if he were in congenial company and when in 
company he is enjoying the bliss of solitude. We find him 
restless and it appears as if he is in search of a lost thing no 
trace of which can be found in the mortal world. Islam has so 
overwhelmed him that he holds debates with the Arya and 
writes voluminous books in support of Islam .' 35 

This statement in relation to Hadhrat Ahmad' s as early life once 
again draws one's attention to the life of Hadhrat Muhammad 83 
who, from the beginning, showed signs of being charged with 
religious fervour; spent most of his time in solitude at Hira; 
remained restless as if he has lost something and finally when 
the time was ripe he confronted the Kuffar of Mecca and the 
Jews of Medina as well as the Christians of Najran to 
overwhelm them with the superior argument of the Islamic 
faith? Although not a follower of Hadhrat Ahmad 38 , the 
Maulana added: 

'As to his character, there is not the slightest trace of a blot on 
it. He lived a virtuous life, the life of a righteous, God-fearing 
person. To conclude, the first fifty years of his life, in terms of 
moral integrity, commendable habits, and sterling services to 
religion, raised him to an enviable position of great distinction 
and honour among Indian Muslims .' 36 

Maulvi Muhammad Hussain Batalvi, the then leader of the 
Jamait Ahle Hadeeth in India and editor of the popular Mus li m 
periodical Isha'atas Sunnah knew Hadhrat Ahmad 38 since 
childhood. He stated on behalf of Hadhrat Ahmad's 38 friends 
and foes alike: 

'According to the experience and observation of friends and 
foes alike, the author of Braheen e Ahmadiyya regulates his 
life according to the Shariah of Islam and is a pious and 
truthful person by habit .' 37 

35. Imadi, Maulana Abdullah al. Vakeel, Amritsar, May 30, 1908 36. Ibid. 

37. Batalvi, Maulvi Muhammad Hasan, Isha'atas Sunnah, vol. 7, no. 9, p. 284 
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He became one of Hadhrat Ahmad' s 39 arch enemies at some 
later date but this change of heart was not occasioned by any 
fault in the latter's character. It was a question of him not being 
able to reconcile to Hadhrat Ahmad' s as claim to be the Promised 
Messiah since he subscribed to the dogma of Hadhrat Isa ibne 
Mariam' s“ physical descent from heaven. Although he 
subsequently issued edicts of apostasy against Hadhrat 
Ahmad 315 , yet he did not ever raise any objection against his 
character and continued to hold his personal piety and purity in 
high esteem. 

Hadhrat Khawaja Ghulam Farid rh , the patron saint of Chachran 
Shareef was a contemporary of Hadhrat Ahmad 39 and is today 
revered in Pakistan and India as a great saint of his time. He too 
held Hadhrat Ahmad 39 in high regard and vouched for his 
excellent character. He declared that: 

'Mirza Sahib is a good and virtuous person. He has sent me 
a book containing the revelations received by him. That book 
alone shows his spiritual excellence. He is a true person in his 
claim. He is not a forger nor a liar .' 38 

The aforementioned testimonial admits that Hadhrat Ahmad 39 
was a person of spiritual excellence and also acknowledges that 
he was a recipient of Divine revelation - a phenomenon every 
apostle of God must essentially experience in his life to be true 
in his claim since according to the Holy Quran, God does not 
reveal His secrets to anyone except whom He chooses to be a 
Messenger . 39 Another great sufjof the subcontinent, Hadhrat 
Sufi Ahmad Jan rh of Ludhiana spoke of these revelations 
vouchsafed unto Hadhrat Ahmad 39 and declared that he: 

'is not one of the common run of divines and spiritual 
preceptors, but has been specially commissioned by God and 
is a recipient of revelation. Hundreds of revelations and 

38. Farid, [Hadhrat] Khawaja Ghulam. vide. Isharat e Faridi, vol, 3, p. 42 

39. Al Quran 72.27/28 
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messages and prophecies and true dreams and Divine 
directions and glad tidings relating to this book and comprising 
intimations of triumph and Divine help and Divine guidance 
couched in various languages, such as Arabic, Persian, Urdu, 
and even English, though the author is not at all versed in 
English, have been set out in this book, supported by the 
testimony of hundreds of opponents of Islam, which 
establishes their truth and proves that the author is 
doubtlessly writing this book under Divine instruction. It is also 
clear that according to the hadeeth of the Holy Prophet sa , 
Allah, the Lord of Glory and Honour, would raise among 
Muslims at the beginning of every century one who would 
revive faith. The author of this book is the Reformer of the 
14th century and is a profound scholar and one of the most 
perfect individuals of the Muslim community. This is also 
supported by another hadeeth of the Holy Prophet sa wherein 
he is reported to have said: The true divines among my 
followers will be like the prophets of Israel.' 40 

This testimony alone should answer the question as to what 
extent Hadhrat Ahmad' s as life resembled that of other prophets 
for his contemporaries to consider him to be, not a common run 
of divines and spiritual preceptors, but specially commissioned 
by God. If they had not found his life to resemble that of other 
prophets, they would have never considered Hadhrat 
Muhammad 1 s 83 hadeeth in relation to the divines of his ummah 
being like the prophets of Israel applicable to Hadhrat Ahmad as . 
Hadhrat Sufi Jan's rh opinion was shared by Maulana 
Muhammad Shareef of Banglore, the editor of Manshoor 
Muhammadi who wrote an extended review on the publication 
of Braheen e Ahmadiyya. He stated that Hadhrat Ahmad 38 was: 

'the greatest of Ulema, the illustrious general, pride of the 
followers of Islam in India, the accepted one of God.' 41 

40. Jan, [Hadhrat] Sufi Ahmad. Tassurate Qadian 

41. Shareef, Maulana Muhammad, Manshoor Muhammadi, Banglore, Rajab 25, 1300, p. 214 
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The Maulana had absolutely no doubt that Hadhrat Ahmad 38 
was a recipient of revelation also and these revelations 
vouchsafed unto him were from God Almighty. Hence, he 
invited all those who doubted the Divine nature of these to stay 
in the company of Hadhrat Ahmad 39 and acquire certainty for 
themselves. He stated: 

'The author has also disclosed his visions and revelations to 
the opponents of Islam and if anyone has any doubts, he can 
attain certainty of observation with regard to these Divine 
revelations which are a gift of God by staying in the company 
of the author .' 42 

Maulvi Muhammad Hussain Batalvi was also convinced of the 
Divine nature of these revelations. He alluded to Hadhrat 
Ahmad's 39 challenge to the deniers of revelation and stated that 
those who denied the possibility of it should come to Qadian 
and satisfy themselves that the challenger is a recipient of this 
bounty . 43 He declared that Hadhrat Ahmad 39 : 

'has announced to the whole world that anyone who doubts 
the truth of Islam should come to him and should witness the 
intellectual and spiritual proofs based upon the Quran, and the 
miraculous manifestation of the prophethood of Muhammad sa 
in support of the truth of Islam by which he means the 
revelations and signs granted to the author of Braheen e 
Ahmadiyya .' 44 

He asserted that these revelations were positively of Divine 
nature since: 

'It is well known that Satanic suggestions are mostly false but 
not one of the revelations received by the author of Braheen 
e Ahmadiyya have been proved false up to this day. These 

42. Ibid., Jamadi al Awwal 5, 1301. AH 

43. Batalvi, Maulvi Muhammad Hussain. Isha'atas Sunnah, vol. vii, no. 6, June/August 1884 

pp. 169/170 44. Ibid., p. 348 
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cannot therefore be considered Satanic suggestions. Can any 
Muslim follower of the Quran believe that Satan can be given 
knowledge, like the Prophets and the angels, of that which is 
hidden so that none of his disclosures should lack truth ?' 45 

The aforementioned statement by the then leader of the Jamait 
Ahle Hadeeth has raised a very appropriate question in relation 
to the nature of revelation and one is certain that no Muslim 
follower of the Quran could even remotely contemplate the 
feasibility of Satan being given knowledge of the hidden like the 
prophets and angels of God. But people like Abdul Hafeez who 
profess faith in Islam and claim to be scholars of the Holy 
Quran believe Satan's knowledge to be superior to that of the 
Messengers of God Almighty. This is evident from his naive 
statement that, God forbid, 'Satan was the teacher of God 
Almighty's blessed Angels.' 46 How could any sane Muslim 
believe that an accursed being could ever be blessed with the 
honour of being a teacher of Allah's Messengers? 

According to the wisdom contained in the Holy Quran, apostles 
of God Almighty are also recipients of Divine help 47 . Hence, one 
observes that Hadhrat Ahmad's 38 contemporaries bore testimony 
of being witness to him being assisted by God. For instance, at 
the time of the Conference of Religions held at Lahore in 
December 1896, a Muslim editor of an independent Indian 
periodical observed: 

'If the paper of Mirza Sahib had not been there, Muslims 
would have faced degradation and shame at the hands of 
other religions. But the powerful hand of God saved holy 
Islam from defeat, and through that paper granted Islam such 
a triumph that let alone its adherents, even the opponents 
cried out spontaneously: This paper is the best of all! This 
paper is the best of all !' 48 

45. Ibid., 46. Shah, Sayid Abdul Hafeez, Two in One, p. 40' 47. Al Quran 40.52 

48 Guhar Asafi, Calcutta, January 24, 1897 
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Pir Mehr Ali Shah of Golra Sharif in Punjab who later became 
engaged in a controversy with Hadhrat Ahmad 38 also believed 
him to be a recipient of Divine help. In a statement made to 
Babu Feeroz Ali, he stated: 

'Imam Jalal ud Din Sayuti 01 says that there are certain stages 
of spiritual progress where many servants of Allah become 
the Messiah and Mahdi. I cannot say whether he is only at 
that stage or whether he is the same Mahdi promised for this 
ummah by the Holy Prophet 83 but he is proving to be a cutting 
sword against false religions and is certainly Divinely aided .' 49 

This statement was published in 1904, more than six years after 
Pir Mehr Ali had turned against Hadhrat Ahmad 3S . He also 
lived another thirty three years after its publication and died in 
May, 1937. Yet, in all those years, he never contested the 
aforementioned statement attributed to him although it was 
published in A1 Hakam after he became engaged in a dispute 
with Hadhrat Ahmad 3s and even proceeded to write a book 
against him. This is an indication of the fact that despite his 
later hostility, he continued to believe that his opponent was 
Divinely aided. 

The Holy Quran defines various functions expected of the 
prophets of God during their mortal lives one of which being 
the dedication of their lives to establishing the Unity of God on 
earth 50 . How far did Hadhrat Ahmad 38 strive to establish this 
may be gauged by the comments of his contemporaries. Hadhrat 
Khawaja Ghulam Farid rh referred to his endeavours in relation 
to this and stated: 

'Mirza Sahib spends all his time in the service of Allah, prayer 
and recitation of the Quran and similar other preoccupations. 
He is so resolved to champion Islam that he has invited 
Queen Victoria of England to accept Islam. Similarly, he has 

49. Golarvi, Pir Mehr Ali Shah. Al Hakam, June 24, 1904, p. 5 50. Al Quran 16.37 
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invited the kings of France, Russia and other countries to 
accept Islam. All his efforts are for the purpose that the creed 
of Trinity and the Cross, or of total disbelief and godlessness 
should be eradicated and in its place the Unity of God should 
be established on earth .' 51 

Does this not recall one's attention to the life of Hadhrat 
Muhammad 53 who sent such invitations to some of the mightiest 
kings and emperors of that period? Incidentally, while Abdul 
Hafeez demands proof of how Hadhrat Ahmad' s as life resembles 
that of any prophet in history, Hadhrat Ahmad as appears to be 
the only prophet in history who followed the sunnah of the 
greatest prophet known to the history of mankind, the Khatamal 
Anbiyya, Hadhrat Muhammad Mustapha 83 . History does not 
speak of any other prophet having sent letters of invitations to 
the mighty kings of their time to accept the faith of Allah, 
except the Prophet of Islam, Hadhrat Muhammad 53 and his 
prophesied Messiah, Hadhrat Ahmad as . All praise belongs to 
Allah! 

The Holy Quran also indicates that Messengers of God are 
required to strive in the cause of Allah with their wealth and 
person 52 which Hadhrat Ahmad 38 did with the greatest of 
dedication. Hadhrat Khawaja Ghulam Farid rh declared: 

'Mirza Ghulam Ahmad Sahib Qadiani is on the truth. He is 
truthful in his affair. Day and night he is engrossed in the 
service of God Almighty. He has given his life for the progress 
of Islam and raising aloof the cause of the faith. I see nothing 
wrong or undesirable in him at all. If he has claimed to be the 
Mahdi and Isa, that too is among the things which are 
permissible .' 53 

He was so impressed by the manner in which Hadhrat 

51. Farid, [Hadhrat] Khawaja Ghulam. vide. Isharat e Faridi, vol. 3, p. 66 52. Al Quran 9.88 

53. Farid, [Hadhrat] Khawaja Ghulam. vide. Isharat e Faridi, vol. 3, p. 79 
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Ahmad as strived to serve the cause of Allah that he gave vent 
to his feelings of disgust with the ulema of his age who opposed 
him. He censured them and stated: 

'Look at the ulema of that time that, leaving alone all false 
creeds, they attacked this decent man who is a complete 
follower of the Prophet of Allah sa and who is on the right path 
and shows guidance to others. Such a venerable man who is 
perfect in all respects has been condemned as a kafir 
although if you see his writings they show that they are 
beyond the capacity of a human being. And all that he says 
is totally full of inner knowledge and truths and it is wholly the 
path of true guidance. And he is not a disbeliever in the faith 
of the Ahle Sunnat wal Jamaat and the requirements of the 
religion of Muhammad 53 .' 54 

Incidentally, such ulema exist in this day and age too, Abdul 
Hafeez being a classical example. If he had any respect for Islam 
and the truth which he so numerously claims in his book, then 
rather than attack such a perfect, decent and venerable man as 
Hadhrat Ahmad as who was a complete follower of Prophet 
Muhammad 53 and whose writings are full of inner knowledge 
and truths and guidance, he would have rather engaged himself 
in fighting the influence of the false creeds of Trinity which 
appears to have heavily burdened his own homeland. If he were 
to visit the Christian centres at Shikarpur and Hyderabad, he 
would gauge the extent to which ordinary Muslims are being 
lured to Christianity and deluded into believing in the plurality 
of God . 55 But while he is able to do nothing to save Mus lim s at 
Shikarpur 56 or Hyderabad 57 in Sindh from fallin g into apostasy 
and being baptised into a faith which believes Christ to be either 
God, His partner of His son, Hadhrat Ahmad 1 s as high sense of 
dedication to the cause of Allah and establishing the Unity of 
God was applauded by many. Maulana Abdul Kalam Azad, 

54. Ibid. 55. Inter Varsity Press, Leicester. Jesus, More than a Prophet 

56. Khan, Jahangir, vide. Intervarsity Press, Jesus, More than a Prophet, pp. 23/25 

57. Parwez, John. vide. Intervarsity Press, Jesus, More than a Prophet, pp. 30/32 
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the renowned scholar of the subcontinent and pride of Indian 
Muslims observed: 



'Mirza Sahib appeared in the front line of devotees who for the 
cause of Islam accepted the dedication to sacrifice their time 
from the cradle, through the springs and autumns to their 
grave in fulfilling the pledge of loyalty to their beautiful beloved 
Islam .' 58 

Maulvi Muhammad Hussain Batalvi also commented upon 
Hadhrat Ahmad 1 s as dedication to strive in the cause of Allah and 
stated that he: 

'has been so steadfast in the service of Islam through his 
money, life, pen and tongue, etc., that few such instances are 
to be found amongst Muslims. If anyone should be disposed 
to consider our language an instance of Asiatic exaggeration, 
he should point out at least one book which refutes the 
opponents of Islam, particularly the Arya Samaj and the 
Brahmo Samaj, so emphatically and forcefully and should 
name three or four such helpers of Islam who are determined 
to serve Islam not only with their money, pen and tongue but 
also with their person .' 59 

Yet, when this challenge was issued, none was able to offer the 
name of even a single Muslim so determined to serve Islam 
with his money, pen, tongue and person - not even of Abdul 
Hafeez's patron saint, Maulvi Sanaullah Amritsari who was 
alive at that time. In fact, his own family is probably long 
established as gaddhi nashin pirs. Why did his father or 
grandfather not take up this challenge or for that matter, their 
mureeds offer the names of their pir? How does Abdul Hafeez 
explain the failure of his spiritual predecessors to respond to 
this challange? 

58. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May 1908 

59. Batalvi, Maulvi Muhammad Hussain. Isha'atas Sunnah, vol. 7, no. 6, June to August 
1884, pp. 169/70] 
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Prophets of God are specifically commissioned by Him to 
confront disbelief and strive against disbelievers 60 and in this 
relation too, Hadhrat Ahmad 38 surpassed all expectation as 
evident from the testimony of the Muslim intelligentsia which 
witnessed his challenge to disbelievers of their age. Maulana 
Bashir ud Din of Rewari stated: 

'Mirza Sahib, with his forceful speeches and magnificent 
writings, shattered the foul criticism of the opponents of Islam, 
silencing them for ever and proving that truth is, after all, the 
truth. He left no stone unturned in the service of Islam by 
championing its cause to the full and therefore justice requires 
that one should condole the sudden and untimely death of 
such a resolute defender of Islam, helper of Muslims and an 
eminent and irreplaceable scholar .' 61 

Mirza Hairat Delhvi also, referred to Hadhrat Ahmad's 38 jihad 
against disbelief and disbelievers and declared: 

'We admit, not because of our being Muslims but being 
seekers of truth, that the top most Arya Samaj leader or 
Christian missionary did not dare open his mouth to confront 
him. The incomparable books which he wrote in refutation of 
these creeds as well as the shattering replies which he gave 
to the opponents of Islam could not be refuted by them .' 62 

He commented upon Hadhrat Ahmad 1 s as endeavours against 
two of Islam's most potent enemies, passionately committed to 
spreading disbelief amongst Muslims and declared: 

'The services of the deceased which he rendered to Islam in 
confrontation with the Christians and the Arya Samajists 
deserve the highest praise .' 63 

It was in appreciation of these remarkable services and an 

60. Al Quran 9.73 61 . Din, Maulana Bashir ud. Sadiqul Akhbar, Rewari, May 1908 

62. Dehlvi, Mirza Hairat. Curzon Gazette, Delhi, 1 June 1908 63. Ibid. 
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unrelenting fight against disbelief and disbelievers that the 
editor of the Aligarh Institute Gazette, Maulvi Waheed ud Din 
of Aligarh declared: 

'Undoubtedly the deceased was a great fighter for Islam .' 64 

In fact, the impact of Hadhrat Ahmad 1 s as defence against 
disbelief and disbelievers was so intense that Muslim scholars 
referred to it whenever challenged by scholars of other religions. 
For instance, when Maulvi Irshad Ali of Nagpur, who had at 
one stage apostatised to Christianity but repented and embraced 
Islam again, was challenged to a debate to determine the truth 
of Islam and Christianity by the Christian missionary Safdur Ali, 
he responded with the statement: 

'If he is so confident about the arguments and truth of 
Christianity, then where was he when Maulvi Ghulam Ahmad 
Qadiani stood in the field of debate like a brave lion and 
challenged him? This challenge had such an effect on you 
people that no Christian missionary dared confront him .' 65 

Muslim scholars of integrity have continued to applaud 
Hadhrat Ahmad 1 s as successful jihad against disbelievers and 
disbelief. Allama Niaz Fatehpuri, a reputed scholar of India 
declared that: 

'Mirza Ghulam Ahmad Sahib defended Islam well and he did 
so at the time when the greatest of the ulema did not dare 
face the enemies of Islam .' 66 

This statement by Maulana Fatehpuri some 52 years after 
Hadhrat Ahmad 1 s as demise is evidence of the fact that the 
memory of how he confronted disbelief and quietened 
disbelievers is still fresh in the minds of true and faithful 

64. Din, Maulana Sayyid Waheed ud. Aligarh Institute Gazette, June 1908 

65. Ali, Maulvi Irshad. Dastkari, Amritsar, 18 June 1899 

66. Fatehpuri, Allama Niaz. Nigar, Lucknow, October, 1960 
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Muslims. And why should it not be when, according to Maulvi 
Noor Muhammad Sahib Qadri Naqshbandi Chishti, Hadhrat 
Ahmad 35 routed the agents of disbelief. He stated when the fate 
of Muslims stood at the crossroads: 

'Maulvi Ghulam Ahmad Qadiani stood up and challenged the 
churchmen and their community and said, "Christ, by whose 
name you swear, died like a human being and I am the Jesus 
whose advent is predicted." In this manner, he made things so 
hot for the Nazarenes that they were hard put to make good 
their escape. By this very method he put to rout the padres 
both in India and England .' 67 

Abdul Hafeez has a very superficial knowledge of history or 
else out of rancour and jealousy he perverts the facts to delude 
the masses. Had that not been the case, he would have 
acknowledged that Hadhrat Ahmad 35 was instrumental in 
saving true belief and believers from disbelief and disbelievers 
personified. Hence, Maulana Abul Kalam Azad, an eyewitness 
to the state of affairs during that era observed that: 

'just about when the religious passion of Christians was about 
to cure their hereditary rancour of some twelve to thirteen 
centuries by achieving its objective, i.e., blowing the light of 
Islam which alone enlightened true reality but was found to be 
an obstruction in the way of Christendom, the defence of 
Islam began in which Mirza Sahib played a part and it routed 
the Christians .' 68 

Christian disbeliefs were not the only ones against which he 
strived nor Christians the only disbelievers whom he confronted 
and routed. According to the Maulana, Hadhart Ahmad 35 : 

'performed a very special service to Islam by crushing the 

67. Chishti, Maulvi Noor Muhammad Qadri Naqshbandi. vide. Maulvi Ashraf Ali Thanvi, 
Preface to the Commentary of the Holy Quran, p. 30, edition, 1934 

68. Azad, Abul Kalam. Vakeel, Amritsar, May, 1908 
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poisonous fangs of Arya Samaj .' 69 



Maulvi Zafar Ali Khan who, at some stage, flirted with the 
Majlis Ahrar e Hind, a politically motivated pseudo religious 
organisation and the leading organisation in the anti Ahmadi 
Muslim civil disturbances of 1934 and 1953 was normally not 
favourably disposed towards the Ahmadiyya Muslim 
Community. Yet, he complimented Hadhrat Ahmad as for the 
manner in which he confronted the Hindu and Christian clergy 
and routed the disbelievers. 70 

Prophets of God are also instrumental in the defence of 
believers from the mechanism of disbelievers 71 as was Hadhrat 
Ahmad as . Maulana Abul Kalam Azad, who witnessed the 
pitiable state of Muslims during the later part of the previous 
century^, acknowledged the debt of Muslims to Hadhrat 
Ahmad as for producing a colossal amount of literature to 
counter the persistent attacks of disbelievers which was 
instrumental in saving the believers. He stated: 

'We have to acknowledge the value and greatness of this 
literature from the bottom of our hearts, now that he has 
completed his task. That is because the time when Islam was 
surrounded and was besieged by attacks from all sides 
cannot be forgotten nor effaced from our minds and Muslims, 
who had been entrusted with the defence of Islam by the Real 
Saviour, in this world of material causes and means were 
lying flat sobbing in the aftermath of their shortcomings either 
doing nothing for Islam or perhaps not being able to do 
anything .' 72 

At that time, according to the Maulana, the literature produced 
by Hadhrat Ahmad as : 

'not only shattered to bits the influence of Christianity which 

69. Ibid. 70. Ali, Maulvi Zafar. Zamindar, September 12, 1923 71. Al Quran 22.39 

72. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May 1908 
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it really had due to support from the government but it saved 
thousands, nay millions of Muslims from this dangerous attack 
which could have succeeded but the talisman of Christianity 
itself was blown away like smoke .' 73 

He then proceeded to acknowledge the debt of the future 
generation of Muslims owed to Hadhrat Ahmad as of Qadian and 
declared: 

This service rendered by Mirza Sahib will place the coming 
generations under the debt of gratitude in that he fulfilled 
his duty of the defence of Islam by joining the front rank of 
those engaged in Jihad by the pen and he left behind him as 
a memorial such literature as will last so long as Muslims 
have blood flowing in their veins and the urge to support Islam 
remains their prominent national characteristic .' 74 

Alas! that blood which the revered Maulana believed must 
flow in the veins of Muslims for them to feel indebted with 
gratitude to Hadhrat Ahmad as for having fulfilled his duty to 
Islam and Muslims does not appear to flow in the veins of 
Abdul Hafeez. Nor does the urge to support Islam appear to be 
his most prominent national characteristic or else he would not 
have shown such ingratitude to Hadhrat Ahmad 38 as is evident 
from his publication under review. 

It has been customary for mankind to allow floss to gather over 
true religion to the extent that it becomes obscured by the 
innovation introduced in it. Subsequently true faith becomes 
corrupted with the passage of time 75 and prophets of God are 
raised to revive religion for the benefit of mankind. Hadhrat 
Ahmad as revived the religion of Islam for Muslims who had 
become victims of innovation in their faith and hence saved 
them from the error from which numerous Hebrew prophets 
had previously saved the Israelites during the Mosaic 

73. Ibid. 74. Ibid. 75. Al Quran 7.170 
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dispensation. This fact is once again borne by the statements of 
Muslim scholars who witnessed the state of Muslims before and 
after Hadhrat Ahmad 89 appeared on the scene. Hence Maulana 
Abdullah al Imadi declared that: 

'He presented to the world a captivating picture of the religion, 
cleansed off the blots of dust that had collected upon it as a 
result of superstition and natural weaknesses of the 
ignorant .' 76 

Allama Niaz Fatehpuri, the editor of Nigar studied the life and 
works of Hadhrat Ahmad 89 and despite general opposition 
fuelled against the Ahmadiyya Muslim Community by the 
mullah, he risked subscription revenue to his periodical and 
stated that he found Hadhrat Ahmad 89 : 

'a man of action, courage and determination. He discerned the 
true significance of religion and presented Islam in a manner 
which is reminiscent of the times of the Holy Messenger 58 and 
the pious Caliphs .' 77 

Is it not rather sad that while the manner in which Hadhrat 
Ahmad" discerned the true significance of religion and 
presented Islam is, to Muslim scholars of repute and credibility, 
reminiscent of the times of the greatest of the prophets, the Holy 
Prophet of Islam", a petty pir of Gujjo should enquire as to how 
does the life of Hadhrat Ahmad" resemble that of any prophet? 

Prophets of God are blessed with special powers to revive the 
spiritually dead 78 , awaken them from slumber and raise them to 
the need of the hour. Even according to the testimony of 
Hadhrat Ahmad's" adversaries, he deployed these powers 
successfully to awaken those lost in slumber to life and instilled 
in them the zeal to propagate the truth of Islam. Chaudhry 

76. Imadi, Maulana Abdullah al. Vakeel, Amristsar, 30 May 1908 

77. Fatehpuri, Allama Niaz. Nigar, Lucknow, November, 1961 78. Al Quran 8.25 
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Afzal Haq, the President of Majlis e Ahrar, an organisation 
committed to the opposition of the Ahmadiyya Muslim 
Community observed the miraculous change which Hadhrat 
Ahmad as brought to Muslims who were spiritually in deep 
slumber. He stated: 

'Before Arya Samaj came into being, Islam had almost been 
a dead body. Muslims lost their sense of mission. Dayanand's 
endeavours to create suspicion against Islam alerted Muslims 
for a while. But they soon fell into deep slumber. Among the 
Muslims no organisation came into existence for the 
propagation of Islam. But there was one soul which was 
restless at the indifference of Muslims. He got round him a 
small Community and went ahead to preach Islam. Mirza 
Ghulam Ahmad instilled in his Community an unrelenting zeal 
for the propagation of Islam. This was a noble example not 
only for Muslims of various sects but also an inspiration for 
the missionary organisations and communities in the entire 
Muslim world .' 79 

Maulana Abul Kalam Azad witnessed the change wrought in 
Muslims of the Indian sub continent by Hadhrat Ahmad as . He 
lamented the sad demise of this exceptional personality who for 
such a long period of his life served the cause of Islam with 
great dedication. He stated: 

That man, that very great man whose pen was a magic wand 
and whose tongue spell binding; that man whose brain was a 
complex of wonders, whose eyes could revive the dying and 
whose call aroused those in the graves, whose fingers held 
the wires of revolution and whose fists were powerful; that 
man who for thirty years was for the religious world an earth 
shaking quake, who, like the trumpet of doomsday awakened 
those lost in slumber of life, has left the world .' 80 

79. Haq, Chaudhry Afzal. Fitna i Irtdad aur Siyasi Qalabazian, p. 46 

80. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May 1908 
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Such comments could not have been fortcoming had Hadhrat 
Ahmad as not been blessed with a unique power of persuasion 
with which to revive and reform the spiritually dead - powers 
bestowed upon prophets and messengers by the Almighty God 
and powers which Muslim divines acknowledged Hadhrat 
Ahmad 38 was endowed with. Maulana Sayyid Mumtaz Ali 
observed in the columns of his magazine: 

The late Mirza Sahib was a very saintly and exalted 
personage. He had such spiritual power bom of virtue that it 
could enslave the most hardened of hearts. He was a very 
knowledgeable scholar, a reformer of high resolve and an 
exemplar of the most virtuous life. Although we did not believe 
him to be the Promised Messiah, his guidance and teaching 
was indeed messianic for the spiritually dead .' 81 

There is however a particular class of the spiritually dead 
whom God Almighty in His wisdom determines to leave 
beyond the power of any human being to revive. These are the 
ones to whom the Holy Quran has alluded in the words: 

They say, our hearts are secure under coverings against that 
which thou callest us, and in our ears is a heaviness, and 
between us and thee there is a veil. So carry on thy works, 
we, too, are working .' 82 

They are the ones on whose heart, according to the Holy 
Quran, a veil has been placed and in their ears deafness . 83 The 
early history of Islam witnessed one such spiritually dead in 
1 Abd al Uzza alias Abu Lahab and the other in Abu Hikam alias 
Abu Jahl and the current history of Islam is witnessing one in 
Abdul Hafeez. How then could the author of Two in One be 
expected to appreciate the life of Hadhrat Ahmad 38 - a life 
within which, like all prophets in history, he produced such a 
spiritual revolution that on his sad demise, Maulana Abul 

81. Ali, Maulana Mumtaz. Tehzib e Niswan, Lahore 82. Al Quran 41.6 83. Ibid. 18.58 
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Kalam Azad Sahib observed: 

The demise of Mirza Ghulam Ahmad Sahib is not such an 
event that a lesson should not be learnt from it nor should it 
be consigned to the passage of time to efface. Such people 
who produce a religious or intellectual revolution are not bom 
often. These sons of history, in whom it rightly takes pride, 
appear but rarely on the world scene, and when they do they 
bring about a revolution for all to see .' 84 

But, it is an established fact of history that this kind of a 
revolution is never observed by the spiritually blinded or else 
the thirteen companions of Abu Jahl who died at Badr would 
not have wasted their lives. Therefore, one does not expect 
Abdul Hafeez to be in a position to be able to observe the 
spiritual revolution which Hadhrat Ahmad as brought unless God 
Almighty, in His Infinite grace bestows a better understanding 
upon him. Nonetheless, Hadhrat Ahmad as left an indelible mark 
on the history of mankind as all prophets of God do - 
irrespective of how their adversaries attempt to minimise their 
contribution. Maulana Abul Kalam Azad, himself a religious 
scholar of great repute and leader of Muslims in India stated in 
relation to him: 

'It is not likely that a man of this grandeur will be bom again 
in the religious world of the Indian subcontinent who would 
devote his highest desires in this way to the study of 
religion .' 85 

The impact of Hadhrat Ahmad 1 s as success did not die with him 
and this is evident from the statement of Maulana Sayyid Mir 
Hasan who stated more than a quarter of a century later: 

'Sadly we did not appreciate him. I just cannot describe his 
spiritual accomplishments. His life was not that of ordinary 

84. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May, 1908 85. Ibid. 
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men, nay, he was one of those who are chosen servants of 
God and who appear but rarely .' 86 

And why should every sincere Muslim not feel the sadness on 
the death of such a great man when, according to one dedicated 
Muslim, Hadhrat Ahmad's 35 : 

'separation for ever has convinced every enlightened Muslim 
that one of their great personages has left them. With him the 
mighty defence of Islam against its opponents, which was 
linked with his person, has come to an end. His special 
characteristic, that he acted against the enemies of Islam as 
a victorious general compels us to express our feelings that 
the grand movement which for so long defeated and trod over 
our opponents should be continued in future .' 87 

Had the author of Two in One been an enlightened Muslim, he 
would have certainly been convinced that the demise of 
Hadhrat Ahmad 35 is a loss of a great personage, a mighty 
defender of faith and a victorious general of Islam - a loss which 
left behind a huge gap which cannot be filled. Hence Maulana 
Abul Kalam Azad observed in relation to the death of Hadhrat 
Ahmad 35 of Qadian: 

'this bitter cup, this cup of poison which entrusted the 
deceased to dust will remain on thousands, nay millions of 
tongues, as words of bitter disappointment and regret. The 
stroke of death which slaughtered, along with one who was 
very much alive, the hopes and longings of many, and the 
wails it raises of lament will remain in memories for a long 
time to come .' 88 

Alas! had Abdul Hafeez been educated and enlightened to the 
level of this great leader of Muslims, who was, within his own 
right, one of the greatest Muslims scholars of his era, he may 

86. Hasan, Maulana Sayyid Mir. Al Hakam, 7 April, 1934. 

87. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May 1908 88. Ibid. 
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have yet appreciated the life of Hadhrat Mirza Ghulam Ahmad 38 
in a thoroughly different light. But the Holy Quran indicates 
that prophets of God are, as a rule, opposed by enemies from 
among the sinners 89 and the leaders of the wicked ones, who 
plot against God's messengers 90 and dispute with them by 
means of false arguments that they may thereby rebut the 
truth. 91 They are also mocked 92 and rejected 93 and what Abdul 
Hafeez has done with the publication of Two in One or what his 
mureed Dr. Syed Rashid Ali is currently doing with the 
publication of A1 Fatwa International being regularly posted to 
addresses of Ahmadi Muslims further enhances the truth of 
Hadhrat Ahmad' s 3S claim to be a prophet and messenger of God 
Almighty. 

These, in the opinion of any rational person are the qualities 
which apostles of God Almighty are expected to possess and an 
analysis of Hadhrat Mirza Ghulam Ahmad' s as life gives 
sufficient evidence that he possessed all these characteristics 
expected of a prophet of God - a conclusion based upon 
opinions expressed by Muslim scholars who either witnessed his 
life personally or else conducted an extensive survey of history 
with a sincerity of purpose. One therefore rests one's case with 
the submission that if Abdul Hafeez is as honest in his 
motivation as he pretends to be, then what does he now think 
of Hadhrat Mirza Ghulam Ahmad 1 s as life in the light of these 
comments made by Muslim scholars of his age who were more 
qualified to analyse his life and achievements, being eyewitness 
to things that transpired. However, if he is still not convinced, 
and must insist that Hadhrat Ahmad 38 should have possessed 
other qualities besides these to resemble any other prophet in 
history, then one would suggest that he bring these to light. 
When he does, one is certain that the life of the founder of the 
Ahmadiyya Muslim Community would not fail to stand true to 
his righteous expectations, if the expression righteous can ever 
be applied to Abdul Hafeez 1 s expectations. 

89. Al Quran 25.32 90. Ibid., 6.124 91. Ibid., 40.6 92. Ibid., 21.42 93. Ibid., 36.15 



31 




BODIES OF PROPHETS AND MARTYRS 



In his second point of the counter challenge, the author of Two 
in One attempts to wriggle out of the Mubahala challenge 
issued by Hadhrat Mirza Tahir Ahmad 3y by stating that it is his 
'belief that bodies of prophets and shaheeds [those who die in 
the way of God] are safe in their graves and are preserved 1 and 
then suggests that Ahmadi Muslims open the grave of Hadhrat 
Mirza Ghulam Ahmad 38 to see if his body has been preserved .' 94 
Abdul Hafeez is entitled to whatever personal beliefs he wishes 
to entertain but in view of the fact that Islamic beliefs are based 
upon the knowledge contained in the Holy Quran and Hadeeth, 
one challenges him to substantiate the correctness of this naive 
claim from the wisdom contained in the Holy Quran or 
authentic Hadeeth. While it is not denied that in rare instances, 
due to some unique soil conditions, a human body buried under 
the soil may be preserved for thousands of years, yet there is 
absolutely no Islamic basis upon which it could ever be argued 
that the bodies of a certain class of people, whether prophets or 
shaheeds, are positively preserved as a rule. On the contrary, the 
Holy Quran, rather than promise to preserve the bodies of 
prophets and shaheeds issues such a promise to the worst of 
God Almighty's creation so that they may be a Sign unto the 
world. Hence, one finds it stated to Pharaoh: 

This day shall We save thee in thy body, that thou mayest be 
a Sign to those who come after thee! But verily, many among 
mankind are heedless of Our Signs !' 95 

As against this, there was no such promise made by Allah to 
Hadhrat Moses 38 . However, if it is still insisted that this belief in 
relation to the preservation of the bodies of prophets and 
shaheeds is correct then before one demands that Ahmadi 

94. Shah, Syed Abdul Hafeez. Two in One, p. 19 

95. Al Quran 10.92. Text Translation and Commentary by Abdullah Yusuf Ali, p. 507 
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Mus lim s desecrate the grave of Hadhrat Ahmad as , one submits 
that the challenger, first open the grave of any one of the people 
considered shaheeds by him to establish the validity of his 
claim. The definition of a shaheed which he offers in his book 
is 'those who die in the way of God 196 and since his ancestors 
were hereditary pirs of Gujjo, one would assume that according 
to him, they must have died in the way of Allah. Why does 
Abdul Hafeez then not open the grave of any one of his 
ancestors whom he considers died in the way of Allah and let 
the world see if his body 'is fresh and appears alive and if his 
eyes are open and rays of light coming out of his eyes blind the 
eyes of the watchers' - a state in which he believes the bodies of 
the shaheed' s are preserved. 97 He has spent a colossal amount of 
time and effort as well as money in writing this obnoxious book 
Two in One to prove to the world that Ahmadi Muslims are 
disbelievers and his mureed Dr. Syed Rashid Ali is draining his 
finances to post his grotesque publication A1 Fatwa as well as 
nasty audios to hundreds of Ahmadi Muslims to hammer his 
beliefs and opinions? Why should Abdul Hafeez go through all 
this effort and cause his mureeds so much expense if he can 
prove the truth of his claim by just doing what he proposes 
Ahmadi Muslims do to prove the truthfulness of their stand? 
After all, it is his belief that such preservation of the bodies of 
those who die in the way of God is essentially true. 

If on the other hand, he does not consider any of his ancestors 
to have spent a life worthy of being considered to be amongst 
those whose bodies are preserved, then one suggests that he 
exhume the body of the latest shaheed of his ummah - Zia ul 
Haq buried at what has now come to be popularly known as 
Gabra Chawk in Islamabad, Pakistan and demonstrate to the 
world that his body is preserved with all its limbs. If he can 
substantiate this naive belief of the preservation of bodies 
through any such actual proof then he might just have cause to 
demand similar proof of others. 

Abdul Hafeez' s attempts to prove his belief in relation to this 
96. Shah, Syed Abdul Hafeez. Two in One, p. 19 97. Ibid. 
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by stating that during shifting of the shrines of two companions 
of Hadhrat Muhammad' 3 at Baghdad in 1933, the bodies of 
Hadhrat Huzaifa al Yaman ra and Hadhrat Jaber ibn ' Abd Allah” 
'were fresh; they appeared alive; their eyes were open and rays 
of light were coming out and blinding the eyes of watchers' and 
also that 'their shrouds were fresh' 98 may sound convincing to 
religious sensitivities. But, one would leave it to the masses to 
determine for themselves the truth of this claim in the light of 
the recorded historical fact that at least one of these two blessed 
companions, that is, Hadhrat Jabir ibn 'Abd Allah” whose body 
is claimed by the author of Two in One to have been exhumed 
at Baghdad in 1933 died at Medina in the year 693™ at the age 
of 94 and was buried there. 99 How could his corpse have then 
reached the north eastern city of Baghdad, miles from Medina 
is something which needs explanation. 

Hadeeth literature indicates that bodies of shaheeds are subject 
to mutilation as much as bodies of ordinary human beings. It is 
recorded in relation to the Uhud martyr, Hadhrat Anas ibn 
Nadhr”: 

'we found more than eighty wounds caused by swords and 
arrows in his body. We found him dead and his body was 
mutilated so badly that none except his sister could recognise 
him by his fingers .' 100 

Similarly, Hadhrat Jabir ibn 'Abd Allah's” father Hadhrat 'Abd 
Allah ibn 'Amr” also suffered martyrdom at Uhud and his body 
was so extensively mutilated that Hadhrat Jabir” was restrained 
from uncovering his face. 101 Hadhrat Jabir” who later exhumed 
his father's body from the common grave to bury him separately 
some six months later found a change in the condition of the 
corpse. 102 Now, if Abdul Hafeez's belief in relation to the state 
of the bodies of shaheeds is to be given any credibility and his 
story in relation to the state of the bodies of two companions 

98. Ibid. 99. Siddiqui, Dr. Muhammad Zubayr. Hadith Literature, p. 34 

100. Sahih Bukhari 52.12 101. Ibid., 52.20 102. Ibid., 23.76 
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of the Holy Prophet 83 buried at Baghdad is to be believed and 
given any consideration, then the question which one would ask 
him is as to why was the body of the son Hadhrat Jabir”, 
allegedly buried at Baghdad preserved while that of his father 
Hadhrat 'Abd Allah ra who incidentally died in battle and was a 
shaheed of the first order, not preserved? Why was it that when 
Hadhrat Jabir's ra grave at Baghdad was opened, 'his body was, 
allegedly, fresh and appeared alive and his eyes were open and 
the rays of light coming out of the eyes blinded the eyes of 
thousands of watchers ' 103 while when he opened the grave of his 
father at Uhud, he neither found the body of his father fresh 
and appear alive nor were there any rays of light coming out of 
his father's eyes to blind the son? Could the author of Two in 
One explain as to how, according to his unsubstantiated report 
for which he provides no evidence whatsoever, the body of a 
son is preserved as fresh and alive while according to the 
substantiated report of the second most reliable book of Islamic 
literature, the Sahih of Hadhrat Imam Bukhaii rh , the body of the 
father is not preserved in the same manner? 

The basis of Abdul Hafeez's belief in relation to the state of the 
bodies of shaheeds is neither substantiated by the Holy Quran 
or Hadeeth nor by facts recorded in Islamic history. In fact, one 
has to but search the recorded history of the ummah to find that 
many a shaheed were buried with dismembered bodies and one 
just hopes that this pir of Gujjo is not so naive as to state that 
after burial of the shaheeds, their mutilated bodies are restored 
to their former state when Hadeeth itself declares that those 
who die in the cause of God shall be restored on the Day of 
Resurrection with their wounds intact. For instance, Hadhrat 
Muhammad sa declared: 

'By Him in Whose hands my soul is! Whoever is wounded in 
Allah's cause, and Allah knows well who gets wounded in His 
cause, will come on the Day of Resurrection with his wounds 
having the colour of blood but the scent of musk .' 104 

103. Shah, Syed Abdul Hafeez, Two in One, p. 19 104. Sahih Bukhari 53.10 
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MEDITATE IN SEPARATE ROOMS 



In his third point, Abdul Hafeez suggests to Hadhrat Mirza 
Tahir Ahmad ay that the Caliph of the Ahmadiyya Muslim 
Community and he: 

'meditate for 3 days in separate closed rooms and supplicate 
God that a sign be revealed upon the truthful of the two and 
when they come out after three days, people, on looking at 
them will observe the signs of truth and falsehood.' 105 

Subsequent to the invitation to Mubahala issued by Hadhrat 
Mirza Tahir Ahmad ay , the entire leadership of these hostile 
organisations have displayed lack of courage to accept the 
challenge. Consequently, they have hidden behind false 
pretences and proposed different and novel methods of how 
they would like to engage in a Mubahala challenge. However, 
such action by these antagonists was anticipated well in advance 
and hence Hadhrat Mirza Tahir Ahmad ay stated that: 

'It may happen that some of the opponents will attempt to 
confuse the issue by behaving in such a dishonest manner so 
that their running away from this challenge may somehow be 
concealed from the watchful eyes of the common people. Yet, 
in order to escape the Wrath of God, they do not, in reality 
accept the challenge.' 106 

Abdul Hafeez' s novel suggestion is therefore, a ploy to confuse 
the issue and conceal his flight from common people. If it isn't, 
then one fails to see why he is reluctant to simply accept the 
challenge already issued by Hadhrat Mirza Tahir Ahmad ay on 
his own and on behalf of the entire Ahmadiyya Muslim 
Community rather than issue a restricted counter challenge with 

105. Shah, Syed Abdul Hafeez. Two in One, p. 19 

106. Ahmadiyya Muslim Association. An Open Invitation to Mubahala, p. 18 
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naive conditions 107 and restricted prayers only . 108 Is it because he 
is aware that all his other colleagues in the anti Ahmadiyya 
fraternity have offered their own novel suggestions in relation 
to the manner in which they would like to engage in a 
Mubahala challenge and since it would not be practically 
possible for a single person to oblige them all individually, they 
and the author of Two in One will have an excuse to not engage 
in a Mubahala at all? 

The Mubahala challenge issued by Hadhrat Mirza Tahir 
Ahmad ay is a simple and straightforward duel of prayer which 
can be engaged into by any number of persons at die same time 
- irrespective of which comer of the world they reside in. All 
that one needs to do is to repeat the alleged charges contained 
in the Mubahala invitation and invoke the curse of Allah on the 
liar. As regards the Ahmadiyya Muslim Community, its Caliph ay 
has already noted the alleged charges and invoked the curse of 
Allah upon himself and the entire Ahmadiyya Muslim 
Community eight times if he and they be liars 109 even before any 
of its adversaries consented to respond to the challenge and 
assented to it. Why does Abdul Hafeez then not display similar 
courage and signed his acceptance of the challenge? Or does he 
believe that God listens to a supplicant's prayer from behind 
closed doors only? 

It is rather interesting to note that to save face, this pseudo pir 
pretends not to assent to the Mubahala invitation issued by 
Hadhrat Mirza Tahir Ahmad ay on the pretext that the proposed 
method disobeys Quranic orders and disregards the Sunnah . 110 
The question as to whether it does or doesn't shall be presently 
discussed. For the moment, one would ask him if his stipulation 
of meditating for three days in separate closed rooms is in 
accordance of the injunctions of the Quran and the requirements 
of the Sunnah? If it is, then would he substantiate this with 
evidence from the Quran and the Sunnah? 

107. Shah, Syed Abdul Hafeez. Two in One, p. 19 108. Ibid., p.26 

109. Ahmadiyya Muslim Association. Mubahala, Urdu ed., pp. 5/7 

110. Shah, Syed Abdul Hafeez. Two in One, p. 52 
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ENTER FIRE 



In the fourth of his counter Mubahala points, Abdul Hafeez 
suggests that 'a fire be lighted and he and Hadhrat Mirza Tahir 
Ahmad ay enter this fire .' 111 Apparently, the purpose behind such 
an exercise would be that the liar would be consumed by the 
fire and the truthful would survive . 112 In this instance also, the 
author of Two in One has made a novel suggestion being fully 
aware of the Ahmadiyya Muslim Community's resolve not to be 
drawn into any kind of behaviour which is not in strict 
conformity with the requirements of Islamic regulations. Neither 
the Quran nor the Sunnah of Prophet Muhammad 83 countenance 
any such action by a Muslim whereby one subjects one's self to 
the perils of nature and puts the faithfulness of God to test. 

In fact, in Islamic terms, such suggestions are forthcoming from 
Satan rather than God. For instance, one observes that Hadhrat 
Jesus 3S was challenged by the Devil to throw himself down from 
the pinnacle of the temple to prove his righteousness . 113 On this 
occasion the Accursed Being argued with the Apostle as of God 
on the basis that: 

'it is written that God will give His angels charge concerning 
you and on their hands they will bear you up lest you strike 
your foot against a stone .' 114 

To this Hadhrat Jesus as responded as one would expect a 
righteous servant of God to respond. He stated: 

'On the other hand, it is written, You shall not put the Lord 
your God to test .' 115 

However, if Abdul Hafeez believes that it is proper for man to 
tempt the faithfulness of God and put it to test, then he is 
welcome to come to London and enter a burning fire and let the 

111. Ibid., p. 19 112. Ibid. 113. Matthew 4.5/6 114. Ibid., 4.6 115. Ibid., 4.7 
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world see for itself if he survives or is burnt to ashes and 
consequently if he is truthful in his stance or else a personified 
liar. This would be an excellent opportunity for him to exhibit 
the veracity of his own position through a criterion of proving 
the truthfulness of a person established by Abdul Hafeez 
himself. Nay! It would be a perfect contingency for him to prove 
his charges against Ahmadi Muslims and put them to shame. If 
he is ever able to muster enough courage to undergo this test of 
his own truthfulness, then one can assure him wide publicity 
even to the icy shores of Antarctica with the Muslim Television 
Ahmadiyya's international satellite transmission network. One 
awaits his response to this suggestion and assent to undertake 
this test of the truthfulness of his position - a test suggested by 
himself. But one is certain that he has not the courage- to so, 
since, when it was suggested to him previously that he prove 
the truthfulness of his position through the criterion established 
by himself 116 , he conveniently agreed with the Ahmadiyya 
Muslim Community that his four point Mubahala is ridiculous 
and non Islamic . 117 

While one awaits his decision, one asks him once again that in 
view of his reluctance not to accept Hadhrat Mirza Tahir 
Ahmad' s ay straightforward invitation to a Mubahala on the 
alleged grounds that it does not conform to Islamic principles 
and the pretext that it disobeys Quranic orders and disregards 
the Sunnah 118 , would Abdul Hafeez, for the benefit of the 
masses prove that his invitation to a Mubahala and the demand 
that the contestants enter a burning fire conforms to Quranic 
orders and the Sunnah of the Prophet of Islam, Hadhrat 
Muhammad 93 ? Could he prove from the history of prophethood 
if any prophet of God ever challenged his opponent to assent to 
such an action to prove the truthfulness of either of the parties? 
If not, then under what religious authority does he make such 
a demand of the Ahmadiyya Muslim Community and on what 
grounds does he expect it to assent to this demand for which 
there is absolutely no precedent in the history of prophethood? 

116. Shah, Syed Abdul Hafeez. Two in One, p. 46 117, ibid., p. 65 118. Ibid., 52 
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GOD’S RESPONSE TO RESPECTIVE PRAYERS 



It is rather interesting to note that Abdul Hafeez appends a 
prayer to his four point challenge invoking humiliating death to 
the members of the Ahmadiyya Muslim Community 119 but 
while his prayer remains unanswered, the true liars and 
slanderers have been more than exposed as a consequence of 
Hadhrat Mirza Tahir Ahmad 1 s ay prayer in the wake of the 
Mubahala challenge. For instance, one of the grave charges 
which the opponents of the Ahmadiyya Muslim Community 
persistently levied against it was that Ahmadi Muslims had 
kidnapped Maulvi Aslam Qureshi and were holding him 
against his will .' 120 Maulvi Manzoor Chinioti, the principal 
perpetrator of this lie was so insistent in his allegation that he 
announced his readiness to face a firing squad if Aslam Qureshi 
was not recovered from the custody of Ahmadi Muslim . 121 In 
another statement, Maulvi Chinioti is said to have declared that 
if Aslam Qureshi is ever found, suggesting that he had been 
murdered, he would hang himself to death . 122 
The Ahmadiyya Muslim Community had repeatedly denied 
charges of involvement in the disappearance of Aslam Qureshi 
and this allegation was made an integral part of the Mubahala 
challenge . 123 All praise belongs to Allah! Within a month of the 
challenge, God gave the first sign of His judgement against the 
opponents of the Ahmadiyya Muslim Community when a 
person who had been missing for five years and whose 
disappearance had occasioned repeated allegations of his 
kidnapping and subsequent murder by Hadhrat Mirza Tahir 
Ahmad ay suddenly appeared in Pakistan. He presented himself 
to the Inspector General of Police and also appeared on Pakistan 
Television to deny any Ahmadiyya Muslim involvement in his 
disappearance 124 and in his statement to the Pakistani media, 

119. Ibid., p. 19 120. Chinioti, Maulvi Manzoor. vide. Nawae Waqt, Lahore, 18 February, 1985 
121. Ibid. 122. Daily Jang, 1 March, 1989 

123. Ahmadiyya Muslim Association, Mubahala, Urdu ed., pp. 6/7 & English ed., pp. 10/11 

124. Pakistan Times, 13 July, 1988 
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Aslam Qureshi stated that 'he had not been kidnapped by 
anyone .' 125 This was a humiliating blow to the hostile mullahs 
of Pakistan, particularly to Manzoor Chinioti who was 
challenged in the Pakistan Assembly by a member who stated: 

'Maulana Chinioti had previously stated that Maulana Qureshi 
had been kidnapped by the Qadianis and if Aslam Qureshi is 
found then I will hang myself. Aslam Qureshi has been found 
but Maulana Chinioti has not hanged himself .' 126 

Manzoor Chinioti was subsequently discredited as an honest 
person by his own colleagues. A Pakistani newspaper reported 
a speech by Maulvi Allah Yar Arshad, one of Chinioti's close 
associates in which he stated that: 

'The money which Manzoor Chinioti had acquired from the 
masses and the motions which he had tabled in the National 
Assembly were a cause of insult to the entire Muslim ummah. 
He stated that this deception of the nation would not be 
permitted. Maulana Allah Yar Arshad declared that lies is his 
[i.e., Chinioti's] mission and deception his profession .' 127 

The second proof of the victory of the Ahmadiyya Muslim 
Community was delivered by God with the humiliating death 
of Zia ul Haq. In his sermons subsequent to the Mubahala 
challenge, Hadhrat Mirza Tahir Ahmad ay warned Zia that since 
he was the principal instigator of the hostile campaign, 'whether 
or not he formally accepted the Mubahala, he was a party to 
it .' 128 He was also warned that his fate was sealed ' 129 and 
assured that: 

'God will manifest such signs from the sky that Zia would be 
blown to pieces .' 130 

125. Mashriq, Lahore, 13 July, 1988 126. Daily Jang, 1 March, 1989 

127. Daily Haider, Rawalpindi. 1 November, 1988, p. 2 

128. Ahmad, [Hadhrat] Mirza Tahir. Friday Sermon, 30th July, 1988 & 5 August, 1988 

129. Ibid., Friday Sermon, 12 August, 1988 130. Ibid. 
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All praise belong to Allah! Within less than a week of this 
pronouncement by Hadhrat Mirza Tahir Ahmad ay which sealed 
the fate of this principal perpetrator of hostile propaganda 
against the Ahmadiyya Muslim Community, international media 
carried the headlines: 

c.\a blown out of the Sky .' 131 

This may sound a coincidence to Abdul Hafeez 132 but the truth 
is that the death of Zia ul Haq in the light of Hadhrat Mirza 
Tahir Ahmad' s ay Mubahala challenge and his warning to the 
Pakistani tyrant at the time of the height of his power has 
unsettled many an adversary of the Ahmadiyya Muslim 
Community. It is therefore not surprising that people like Abdul 
Hafeez, who have witnessed the fate of their colleagues whose 
persistent allegations and constant abuse forced the Ahmadiyya 
Muslim Community to issue this challenge, refuse to be drawn 
into this straightforward Mubahala invitation issued by the 
Ahmadiyya Muslim Community out of fear that they might call 
the wrath of God upon themselves if they ever dared accept the 
challenge. 

Abdul Hafeez may also continue to deny this as a Sign of God 
Alm ighty 133 but history is full of instances where disbelievers 
have refused to recognise the Divine Signs wrought by God in 
favour of His apostles and righteous servants. The Holy Quran 
states that the Signs which God wrought in favour of Hadhrat 
Moses as were contended to be skilful sorcery by the Egyptians . 134 
The decimation of Zia and his entire cabinet which blew up 
with him on that fateful day may not seem a Sign of God to 
Abdul Hafeez but then neither did the decimation of Abu Jahl 
and his host at Badr seem a Sign of God to the kuffar of Mecca 
who continued to pursue their hostile policies against Islam and 
its Prophet, Hadhrat Muhammad sa as well as his blessed 
companions. 



131. The Sun, London 
133. Ibid. 
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ABDUL HAFEEZ EXPOSED AS A LIAR 



While still on the question of prayers invoking humiliation 
upon the liar and the slanderer, in his counter challenge Abdul 
Hafeez offers a supplication that 'which ever party is a liar and 
a slanderer, God bring down His anger upon him within one 
week of his prayer.' 135 Incidentally, it may interest him to know 
that his prayer has been instantaneously heard by God 
Almighty and he has been caused to be exposed as a liar and a 
slanderer in his own words. For instance, no sooner did he 
record this prayer, he proceeded to claim on the next page: 

'On page 5, challenge No. 1 of the challenge of Mubahilla 
dated 10.6.88 of Mirza Tahir Ahmad s/o Mirza Bashiruddin 
Mahmood Ahmad, Imam of Jama'at Ahmadiyya International, 
a statement is made that Mirza Ghulam A. Qadiani never 
claimed to be a promised maseeh and promised mehdi.' 136 

This statement is a blatant lie since nowhere in the entire 
Mubahala challenge nor in any of its subsequent publications 
was any such statement ever made by Hadhart Mirza Tahir 
Ahmad ay which could remotely be construed to be a denial of 
a claim to be the Promised Messiah and the Imam Mahdi by 
Hadhrat Mirza Ghulam Ahmad as . On the contrary, he stated in 
his Challenge No. 1, subsequently published on page 4 of the 
Mubahala publication: 
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This photocopy of the introductory statement to Challenge No. 
1 of the initial Mubahala invitation, published on page 4 of the 
original Urdu edition establishes that rather than make a 
statement that Hadhrat Ahmad as 'never claimed to be the 
Promised Messiah and the Promised Mahdi, 1 Hadhrat Mirza 
Tahir Ahmad ay acknowledged that he claimed to be the 
Promised Messiah and the Imam Mahdi anticipated in the 
Muslim ummah. The above statement when translated in 
English would read: 

'As far as the question of the truthfulness or falsehood of the 
founder of the Ahmadiyya Community, Hadhrat Mirza Ghulam 
Ahmad Qadiani who claimed to be the anticipated Promised 
Messiah and the Imam Mahdi of the Muhammadean ummah 
is concerned, we need not present a new challenge to a 
Mubahala. There exists for ever an open challenge to this 
effect in the founder of the Ahmadiyya Community, Hadhrat 
Mirza Ghulam Ahmad Qadiani's own words.' 

There is further evidence within this publication. Two in One, 
to establish that its author has been caused by God Almighty to 
be proved a personified liar and slanderer instantaneously sifter 
his prayer to the effect that the wrath of God fall upon the liar. 
For instance, to prove his concoction that in Challenge No. 1 of 
the Mubahala, 'a statement is made that Hadhrat Ahmad 35 
never claimed to be the Promised Messiah and the Promised 
Mahdi,' Abdul Hafeez states: 

'We don’t have to submit fresh evidence to refute these 
statements. Mirza Ghulam A. Qadiani, in his own words made 
the following challenges which is there for everyone to read. 
We invite all disbelievers and liars to study this closely and 
decide, knowing full well the consequences, whether they are 
willing to accept this challenge or not. The challenge of Mirza 
Qadiani's words is as follows :-' 137 

137. Ibid. 
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He then pretends to quote in evidence, Hadhrat Ahmad as from 
his book Haqeeqatul Wahi wherein a claim to be the Promised 
Messiah and the Imam Mahdi by him is contained and a 
challenge to Mubahala issued to those who call him a liar. 138 
Nonetheless, the aforementioned passage in Abdul Hafeez's 
book, which has been presented to create an impression that he 
is the author of it, is in itself a rather crude translation of 
Hadhrat Mirza Tahir Ahmad 1 s ay statement in the Mubahala 
publication. And, it precedes the citation of Hadhrat Ahmad' s as 
claim and challenge in Haqeeqatul Wahi. Except, whereas Abdul 
Hafeez's first sentence reads: 'We don't have to submit fresh 
evidence to refute these statements,' Hadhrat Mirza Tahir 
Ahmad's ay statement reads: 'We do not have to submit a new 
challenge to a Mubahala.' We reproduce below, a photocopy of 
Hadhrat Mirza Tahir Ahmad' s ay words published on page 4 of 
the Mubahala challenge: 






These words contained within the introduction to Challenge 
No. 1 of the Mubahala published in Urdu, when translated in 
English would read: 

'we need not present a new challenge to a Mubahala. There 
exists for ever an open challenge to this effect in the founder 
of the Ahmadiyya Community, Hadhrat Mirza Ghulam Ahmad 
Qadiani's as own words. We invite all liars and disbelievers to 
read this challenge with due attention and decide whether, 
after being fully aware of its consequences, they are prepared 
to accept it with courage. The challenge is being herewith 



138. Ibid. 
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cited in his own words. 



It is therefore evident that while, to prove his false allegation, 
Abdul Hafeez pretends to have made the aforementioned 
statements himself before citing Hadhrat Ahmad 39 from 
Haqeeqatul Wahi, he has in fact pilfered the entire passage 
including, Hadhrat Ahmad's 39 citation from the Mubahala 
challenge. The fact that this passage has been pilfered from 
Hadhrat Mirza Tahir Ahmad' s ay Mubahala challenge is also 
evident from the following few lines which follow Abdul 
Hafeez's citation of Haqeeqatul Wahi: 

'Since the founder of Jama'at Ahmadiyya is no longer alive 
and to accept this challenge of Mubahilla somebody should 
represent the other party, / and Jama'at Ahmadiyya announce 
the acceptance with full knowledge, satisfaction and 
conviction .' 139 

This statement, although crudely translated, is an integral part 
of the Mubahala challenge issued by Hadhrat Mirza Tahir 
Ahmad ay and subsequently published on page 4 of the Urdu 
edition - immediately after the statement of Hadhrat Ahmad 39 
cited from Haqeeqatul Wahi. He stated: 

'Since the founder of the Ahmadiyya Muslim Community is no 
longer present in this world, and it is essential that there be 
someone present to represent him against the other party 
accepting the challenge, therefore, I and the Ahmadiyya 
Community accept this responsibility with full consciousness 
and declare our acceptance of it .' 140 

One need not have even cited Hadhrat Mirza Tahir Ahmad 1 s ay 
statements from the Mubahala publication to prove that this 
entire quotation which Abdul Hafeez pretends to quote from 

139. Ibid., pp. 20/21 

140. Ahmadiyya Muslim Association. Mubahala, Urdu ed., Challenge No. 1, p. 4 
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Haqeeqatul Wahi has not been cited from Hadhrat Ahmad's 38 
original work but from the Mubahala challenge. The words I and 
the Jamaat Ahmadiyya announce the acceptance highlighted in italics 
in the aforementioned passage cited from Abdul Hafeez's book 
give him away and establish that he has translated this from the 
Mubahala publication. Yet, he has the audacity to cite this 
passage from Hadhrat Mirza Tahir Ahmad's ay Mubahala 
challenge in which the claims of Hadhrat Ahmad 39 to be the 
Promised Messiah and the Imam Mahdi are clearly stated, in 
evidence to allege that the 'Imam of the Ahmadiyya Muslim 
Community denied any such claims and is hying to convince 
the outer world that Hadhrat Ahmad 39 never claimed to be the 
Messiah and the Mahdi.' 141 

In fact, while hiding the truth that these passages in his book 
are an integral part of Hadhrat Mirza Tahir Ahmad's 3y challenge, 
Abdul Hafeez alludes to this Mubahala invitation to state that 
Hadhrat Mirza Tahir Ahmad 3y 'himself accepted Hadhrat 
Ahmad 39 as the Messiah and the Mahdi as recently as in 1988.' 142 
What he doesn't state is that this incident in 1988 to which he 
has referred was the initial announcement of the Mubahala 
challenge issued at London on the 10th of June, 1988 - the 
announcement subsequently published as the Mubahala. 
However, the most interesting exposure of Abdul Hafeez as a 
liar and a slanderer is contained in his conclusion of this false 
charge. For instance, in the beginning of this allegation, he 
claims that 'on page 5, challenge No. 1 of the Mubahala, 
Hadhrat Mirza Tahir Ahmad 3y made a statement that Hadhrat 
Ahmad 39 never claimed to be the Promised Messiah and the 
Promised Mahdi.' 143 Yet, in his concluding remarks he alludes to 
the same section of the Mubahala and states: 

'Dear Reader, after reading the challenge No. 1 you should 
decide yourself that there is no room for doubting that Mirza 
Ghulam A. Qadiani openly claimed to be promised maseeh & 
mehdi sent by God.' 144 

141. Shah, Syed Abdul Hafeez. Two in One, p. 21 142. Ibid, 143. Ibid, p. 20 144. Ibid., p. 21 
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To quote Abdul Hafeez's own words, what kind of a white lie 
is either of his statements? In one instance he claims that 
Challenge No. 1 of the Mubahala contains a denial of the claim 
of Hadhrat Ahmad 38 as the Promised Messiah and the Imam 
Mahdi and in another he claims that after the same challenge of 
the Mubahala, there is no room for doubt that a claim to be the 
Promised Messiah and the Imam Mahdi has been made. Is it 
possible that while this charsi pir from Gujjo was writing this 
passage of his book, he was under the influence of his favourite 
reefer? If not, then one would be justified in assuming that his 
prayer on the previous page in relation to the wrath of God 
befalling the liar and the slanderer has been heard. 

Of course! After reading Challenge No. 1 of the Mubahala, 
there is absolutely no room to doubt that Hadhrat Ahmad as 
claimed to be the Promised Messiah and the Imam Mahdi 
because his Caliph, Hadhrat Mirza Tahir Ahmad ay stated quite 
clearly in Challenge No. 1 of the Mubahala: 

'As far as the question of the truthfulness or falsehood of the 
founder of the Ahmadiyya Community, Hadhrat Mirza Ghulam 
Ahmad Qadiani who claimed to be the anticipated Promised 
Messiah and the Imam Mahdi of the Muhammadean ummah 
is concerned, we need not present a new challenge to a 
Mubahala. There exists for ever an open challenge to this 
effect in the founder of the Ahmadiyya Community, Hadhrat 
Mirza Ghulam Ahmad Qadiani's own words .' 145 

No Ahmadi Muslim or for that matter any honest reader of the 
Mubahala would deny that the claim of Hadhrat Mirza Ghulam 
Ahmad as as the Promised Messiah and the Imam Mahdi is 
contained within Challenge No. 1 of the Mubahala publication 
and has been acknowledged by Hadhrat Mirza Tahir Ahmad ay . 
Only a liar like Abdul Hafeez is capable of denying the fact that 
within Challenge No. 1 of the Mubahala, a denial is contained 
of these claims. It is therefore a blessing of God that He has 

145. Ahmadiyya Muslim Association. Mubahala, Urdu ed., Challenge No. 1, p. 4 
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trapped the author of Two in One in his own snare and proved 
him a liar and a slanderer of the first degree. He has answered 
Abdul Hafeez's prayer: 'O God! Which ever party is a liar and 
slanderer, bring down your [sic] anger upon him within one 
week' 146 in so much that he had not even finished his 91 page 
tirade against Hadhrat Mirza Ghulam Ahmad as of Qadian and 
the Ahmadiyya Muslim Community that his prayer on page 19 
was answered instantaneously when he was exposed a liar on 
pages 20 and 21 of his book. Hence God responded to his 
supplication on the previous page and fulfilled Abdul Hafeez's 
desire in his own words. He 'subdued the existent liar with His 
vanquishing power and crushed him in the wheel of His anger 
for the world to recognise this evil and accursed author of Two 
in One.' 147 

At some later stage in his book, the author of Two in One has 
recorded another prayer supplicating that 'if these people are 
truthful and on the right path and I am wrongly accusing them 
or writing this for any worldly gain, O Allah trap every liar and 
accuser with Your Curse and reveal such a sign which will 
decide between true and false.' 148 The preceding illustration of 
how he has been trapped in his own snare should establish that 
his prayer has been responded to by God Almighty. However, 
since he has begged a question of Ahmadi Muslims as to 
whether they consider Hadhrat Mirza Ghulam Ahmad as of 
Qadian to be the Promised Messiah and the Imam Mahdi or 
not 149 - in response to this question, one can assure him that 
they have, throughout their history since Hadhrat Ahmad as 
claimed to be such, considered him to be the Promised Messiah 
and the Imam Mahdi; they do consider him to be the Promised 
Messiah and the Imam Mahdi unto this day and Inshallah they 
shall continue to consider him the Promised Messiah and the 
Imam Mahdi for the rest of their lives. For this they are neither 
embarrassed nor apologetic because their faith in Hadhrat 
Ahmad as being the Promised Messiah and the Imam Mahdi is as 
certain as their faith in the truthfulness of all the previous 

146. Shah, Syed Abdul Hafeez. Two in One, p. 19 147. Ibid. 148. Ibid., p. 52 149. Ibid., p. 36 
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prophets of God Almighty. Hence, they have neither, ever, 
denied in the past nor are ever likely to deny in the future, their 
faith that Hadhrat Ahmad as of Qadian was the Promised 
Messiah and the Imam Mahdi prophesied by their beloved lord, 
Hadhrat Muhammad Mustapha 83 who commanded his ummah 
that when this prophesied Messiah arrives: 

'If any of you meets him, he should say al Salaam to him from 

me .' 150 

With the grace of Allah, Ahmadi Muslims have been blessed 
with this opportunity to first meet and then obey the command 
of their beloved Prophet 83 . They have therefore conveyed his 
greeting of Assalamo Alaikum to him. Hadhrat Muhammad 83 
also commanded: 

'So when you see him, take 'bai'at even if you have to go on 

your knees in snow .' 151 

As commanded, Ahmadi Muslims have taken 'bai'at at the 
hands of his prophesied Messiah and Mahdi and identified 
themselves with him. They have therefore only obeyed their 
beloved Prophet 83 for which they are neither ashamed nor 
apologetic. But Abdul Hafeez has not been blessed with this 
bounty by God Almighty to obey the command of the Holy 
Prophet of Islam 83 just as Abu Jahl and his hosts were not 
granted the bounty to take 'bai'at at the hands of the Khatamal 
Anbiyya, Hadhrat Muhammad Mustapha 83 . 



150. Kanz al 'Ummal, vol. vii, p. 203 151. Ibid., p. 186 
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THE QURANIC CRITERION OF MUBAHALA 



Finally, Abdul Hafeez invites Ahmadi Muslims that if they are 
'right then they should come forward and lay down their lives 
for the honour of Hadhrat Mirza Ghulam Ahmad 38 whom they 
consider a prophet.' 152 One is rather amazed that he should have 
missed the fact that Ahmadi Muslims have already laid then- 
lives down with the Mubahala and invoked the curse of Allah 
upon themselves if they be liars on eight occasions in the 
context of the challenge issued by their Caliph, Hadhrat Mirza 
Tahir Ahmad ay at London on 10th of June 1988. 153 What remains 
now is that adversaries like Abdul Hafeez accept this challenge 
in the spirit in which it has been issued and come in the field by 
assenting to it and not making excuses. But, people like him 
whose only purpose in being involved in this controversy is to 
gain fame for themselves will never have the courage to accept 
the Ahmadiyya Muslim Community's invitation to a Mubahala. 
Hence, he makes an excuse: 

The method you have adopted for Mubahilla is wrong 
because by not fixing the time and the place and adopting a 
method of cursing while sitting at home, you have openly 
disregarded the Quranic law .' 154 

If this lame excuse is not a ploy to avoid being a party to the 
Mubahala, then is Abdul Hafeez' s insistence to his own four 
point challenge within the realm of the Quranic law? 155 Did 
Hadhrat Muhammad 83 call upon the Christians of Najran to 
'prove that the first 40 years of the life of their prophet 
resembled any prophet' as demanded by the author of Two in 
One?' 156 Did he ask his adversaries to 'dig open the graves of 
their prophets and shaheeds to prove to the world that these are 
still fresh and appear alive and that their eyes are still open 

152. Shah, Syed Abdul Hafeez. Two in One, p. 6 

153. Ahmadiyya Muslim Association. Mubahala, Urdu ed., pp. 5/7 

154. Shah, Syed Abdul Hafeez. Two in One, p. 35 155. Ibid., p. 19 156. Ibid. 
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with rays of light being emitted from them, having a blinding 
effect upon the onlookers' as demanded by this four point 
challenge ?' 157 Did Hadhrat Muhammad 153 demand that 'Abd al 
Masih al 'Aqib, the leader of the Christians 'meditate with him 
for three days behind separate closed rooms so that when they 
come out from their rooms, upon looking at them, people would 
observe the signs of truth and false from God , 1 as demanded by 
this challenger ?' 158 Did he invite 'Aqib to jump into a fire with 
him' as demanded by this counter challenge ?' 159 Which Quran 
may one ask this pseudo scholar of Islam establishes this 
criterion for a Mubahala? 

Abdul Hafeez's argument that the challenge to Mubahala 
issued by Hadhrat Mirza Tahir Ahmad's ay 'is wrong and openly 
disregards Quranic law in as much that it does not fix a time 
and a place ' 160 is thoroughly false and so is his other statement 
that: 

'by not specifying the time and place, you have openly 
disobeyed Quranic orders. Just as in the verse of Mubahilla 
[Verse No, 61, Surah 3] Prophet of Allah has specified the 
time & place for Mubahilla with Christians of Najran, and this 
is the only way according to Quran.' 161 

This statement is a blatant lie against the Holy Quran since the 
aforementioned Quranic verse cited in evidence does not, in any 
manner whatsoever, even remotely, specify the time and the 
place for a Mubahala as asserted by the pir of Gujjo. The only 
thing it states is: 

'And whoso disputeth with thee concerning him, after the 
knowledge which hath come unto thee, say [unto him]: Come! 
We will summon our sons and your sons, and our women and 
your women, and ourselves and yourselves, then we will pray 
humbly [to our Lord] and [solemnly] invoke the curse of Allah 
upon those who lie.' 

157. Ibid. 158. Ibid. 159. Ibid. 160. Ibid., p 35 161. Ibid., p. 52 
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Where does this Quranic verse specify the time and the place 
for a Mubahala contest? In case Abdul Hafeez wishes to argue 
that Ahmadi Muslims have expunged mention of time and the 
place from within the text of this passage, one would advise 
him that the above translation of the Quranic verse has been 
quoted from Marmaduke Pickthall's translation of the Quran 
published by a non Ahmadiyya Muslim publishing house, the 
Taj Company of Karachi. A translation to the same effect is also 
to be found in the Quran published by Idara Isha'at e Dinyat of 
New Delhi, India and yet nowhere does this verse stipulate that 
a specific time and place ought to be fixed for a Mubahala. Has 
this pir from Gujjo sunk to such deception and falsehood that in 
his desperation to wriggle out of the challenge of Mubahala 
issued by the Ahmadiyya Muslim Community, he has even 
begun to fabricate lies against the Holy Quran or is it that God 
has once again instantly heard his prayers 162 and exposed him 
as a liar yet once again? 

Incidentally, Abdul Hafeez 1 s own counter Mubahala does not 
specify the time and place as apparent from his 4 point 
challenge. 163 Would he then censure himself for having openly 
disregarded the Quranic law and disobeyed the Quranic orders. 
Furthermore, his third condition stipulates that this Mubahala 
be conducted in separate closed rooms 164 in which event one 
would ask him if the Mubahala challenge issued by Hadhrat 
Muhammad sa , which the author of Two in One insists, 'is the 
only way according to the Holy Quran and Sunnah' 165 was 
required to be engaged into in separate closed rooms. 

Hadhrat Mirza Tahir Ahmad' s ay invitation to Mubahala is in 
strict conformity with the above passage of the Quran since on 
the conclusion of every one of the specified groups of false 
allegations he has declared: 

'In my capacity as the Imam of the Ahmadiyya Muslim 
Community, I do hereby declare all these allegations to be 
utterly false and a bundle of fabrications. So, in the words of 

162. Ibid., pgs. 19 & 52 163. Ibid., p. 19 164. Ibid. .165. Ibid., p. 52 
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the Holy Quran, we invoke Allah's curse be on those who 
lie .' 166 

While one does not deny that some Muslim scholars have 
expressed the opinion that the two parties should meet face to 
face in any challenge of Mubahala, there is absolutely no hard 
and fast rule laid down by the Holy Quran or Hadeeth which 
demands that such a meeting be a prerequisite to a Mubahala. 
In fact, Abdul Hafeez's own 4 point counter Mubahala 
establishes that such a face to face confrontation of the parties 
engaged in this duel of prayer is not essential. This is indicated 
by his demand that Hadhrat Mirza Tahir Ahmad ay and he 
'meditate for three days in separate closed rooms.' 167 Now, if 
they were to meditate in separate rooms as demanded, then such 
a Mubahala could not be construed to be a face to face meeting 
between the contestants. Or could it? 

The only purpose of such a meeting in the days in which the 
Mubahala was instituted was to give it the widest possible 
publicity and bring to the knowledge of the masses that such a 
challenge had been assented to and therefore engaged into so 
that neither could, at a later stage, deny being a party to it. In 
this day and age of modem technology, Islam not being 
restricted to a localised region as in the days of yore - this 
system of assent to the Mubahala through the media as 
suggested by Hadhrat Mirza Tahir Ahmad ay is the best possible 
under the present circumstances. But Abdul Hafeez and his 
colleagues would rather avoid such wide publicity lest they be 
exposed as liars and disbelievers as well as enemies of the truth 
throughout the world. These mullahs do after all travel the 
length and breadth of the world to deceive masses into parting 
with their hard earned pounds and dollars as well as marks and 
francs. Why then would they want to jeopardise revenue in 
foreign currency? 

As regards the question of fixing of the time limit, the 

166. Ahmadiyya Muslim Association. Mubahala, Urdu ed. pp. 4/7 

167. Shah, Syed Abdul Hafeez. Two in One, p. 19 



54 




aforementioned Quranic passage in relation to the Mubahala 
does not require that any such time limit be specified. Hadeeth 
on the other hand suggests that Prophet Muhammad 53 stated in 
relation to his challenge of Mubahala to the Christians of 
Najran: 

'If the Christians had accepted the Mubahala and agreed to 
pray to God to send His punishment on the lying party, God 
would have surely destroyed the liars before the year had 
passed .' 168 

In view of this statement by Hadhrat Muhammad 53 , the Caliph 
of the Ahmadiyya Muslim Community concluded his challenge 
of Mubahala with the prayer: 

'O, our Lord! Whichever of us in Thy sight are liars and 
fabricators, let Thy wrath descend upon them within one year. 
May thou inflict such disgraceful and tormenting punishment 
upon them that people should witness their debasement and 
utter destruction. Let Thy wrath descend upon them in diverse 
ways and let the criminals be punished and exposed in an 
exemplary manner so that the world should bear witness that 
they are recipients of Thine wrath .' 169 

Nonetheless, people like Abdul Hafeez cannot be expected to 
understand the true purpose of Mubahala nor give the respect 
due to it. Hence, they treat this Quranic concept with such 
ridicule that they consider it, God forbid, a 'notorious weapon ' 170 
despite the knowledge that it has been initiated on God 
Almighty's command as clearly indicated by the Quranic verse 
in which our Prophet, Hadhrat Muhammad 53 was directed by 
Allah to challenge his opponents who denied the truth to a 
Mubahala . 171 One is, however, not surprised that people like the 
author of Two in One should consider the Mubahala a notorious 

168. Sahih Bukhari 169. Ahmadiyya Muslim Association. Mubahala, Urdu ed., pp. 8/9 

170. Shah, Syed Abdul Hafeez. Two in One, p. 44 171. Al Quran 3.62 



55 




weapon since notorious also means something which is known 
widely but is regarded unfavourably. None would deny that in 
Islamic teachings and history, Mubahala is a widely known 
concept and it was Engaged into by our own Prophet, Hadhrat 
Muhammad sa when commanded by God Almighty to take 
recourse to. Hence, sincere Muslims not only know of it but also 
take pride in the fact that Hadhrat Muhammad 53 routed the 
Christian opponents of Islam and the truth with it. But, this 
offer was not regarded favourably by the Christians who 
consequently did not engage into it. One can therefore see a 
parallel between them and people like Abdul Hafeez who know 
of the Mubahala but dare not engage into it and thus look upon 
it unfavourably. 

Historical evidences also establish that our Prophef 3 took 
recourse to a Mubahala contest with the Christians of Najran 
after being commanded by God to do so which, like the author 
of Two in One, the Christians being unsure of their grounds 
declined to accept . 172 By making such a statement that a 
Mubahala is a 'notorious weapon , 1 is this self proclaimed scholar 
of Islam not implicating that God is, God forbid, capable of 
demanding that His righteous servants take recourse to 
'notorious weapons' and that God forbid, on His command. His 
righteous servants, as righteous as the Khatamal Anbiyya, 
Hadhrat Muhammad Mustapha S3 took recourse to a 'notorious 
weapon 1 ? May God perish the author of Two in One for 
impheating such obscenity! Or else, how does he explain his 
definition of a Mubahala as a 'notorious weapon '? 173 



172. Zurqani, [Hadhrat] Imam Muhammad ibn 'Abd al Baqi al. Sharha Zurqani 

173. Shah, Syed Abdul Hafeez. Two in One, p. 44 
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ABDUL HAFEEZ’S RETREAT FROM 
OWN FOUR POINT MUBAHALA 

Hadhrat Mirza Tahir Ahmad 1 s ay challenge to a duel of prayers 
to all those who falsify the claims of Hadhrat Mirza Ghulam 
Ahmad as ; accuse him of disbelief and lies against God; denounce 
him as a Dadjaal and an imposter; attribute false beliefs to him; 
accuse his Community of totally false charges; engage 
themselves in active propaganda against it; persistently attribute 
such beliefs to it as are not a part of its faith; accuse the present 
Imam of the Ahmadiyya Muslim Community of serious criminal 
charges and give currency to this character assassination in 
Pakistan and overseas conforms thoroughly to the principle laid 
down by the Holy Quran. But, Abdul Hafeez, who has been 
guilty of all the aforementioned enormities cannot muster 
enough courage to accept this challenge to, what could very 
appropriately be termed as the enemies of Hadhrat Ahmad 38 
and the Ahmadiyya Muslim Community; disbelievers in the 
claims of Hadhrat Ahmad 3S as the prophesied Messiah and the 
Mahdi and also liars who give currency to these fabrications 
against Hadhrat Ahmad 38 , his successors and the Ahmadiyya 
Muslim Community. Therefore, he issues a counter four point 
challenge to a Mubahala 174 with such naive stipulations for 
which there is neither basis in the Holy Quran nor precedent in 
the Sunnah of Hadhrat Muhammad 83 or the entire history of 
religion. 

Nonetheless, Hadhrat Mirza Tahir Ahmad 3y has had the 
courage to fulfil the demand which he makes of those whom he 
challenges to a Mubahala in so much that while he challenges 
them to invoke the curse of Allah upon themselves if they not 
be the liars, he invokes this curse upon himself and the 
members of the Ahmadiyya Muslim Community if they be liars 
on eight separate occasions . 175 But, Abdul Hafeez does not have 
the courage to do what he demands of others. On the contrary, 

174. Ibid., p. 19 175. Ahmadiyya Muslim Association. Mubahala, Urdu ed., pp. £/7 
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when asked by the Ahmadiyya Muslim Community to prove his 
own truthfulness 176 with the criterion set by the pir of Gujjo 
himself in his four point counter challenge, i.e., enter a lighted 
fire and emerge from it unscathed 177 , the author of Two in One 
immediately withdrew this stipulation and asked Ahmadi 
Muslims to comment upon his amended three point Mubahala 
challenge . 178 

This indicates that he is not certain of his conviction or else he 
would have gladly jumped in a lighted fire as he demanded of 
others and left the decision to God to save him if he is truthful 
or bum him to ashes if he is a liar just as Hadhrat Mirza Tahir 
Ahmad ay gladly invoked the curse of Allah, to which he invited 
others, upon himself and the entire Ahmadiyya Muslim 
Community and left the decision to God to preserve them if 
they are truthful or destroy them if they be liars. 

And then, probably apprehensive that his counter challenge to 
Mubahala might drag him into further embarrassment, Abdul 
Hafeez, unashamedly, writes in relation to his four point 
Mubahala: 

'Now regarding the four conditions of Mubahala, I am glad that 

you have stated them to be ridiculous and non Islamic .' 179 

Can one ever imagine that a person who declares himself to be 
the most humble servant of our beloved Prophet Muhammad 63 ; 
claims to be eager to sacrifice his life, money and honour from 
him and prove himself a true Muslim 180 ; repeatedly asserts that 
all his efforts are dedicated to the cause of Allah 181 ; states that 
his being engaged in this tirade against Ahmadi Muslims is in 
consideration of his religious duty which he feels obliged to 
fulfil 182 - would, after all these tall claims and pretences invite 
others, as Abdul Hafeez does on numerous occasions 183 , to be 
engaged in something which he himself admits is non Islamic ? 184 

176. Shah, Syed Abdul Hafeez. Two in One, p. 46 177. Ibid., No. 4, p. 19 

178. Ibid., 53 179. Ibid., p. 65 180. Ibid., p. 6 181., Ibid., p. 38 & 52 

182. Ibid., p. 45 183. Ibid., pgs. 5,18/19 & 53 184. Ibid., p. 65 
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CHAPTER TWO 



CLAIMS OF HADHRAT AHMAD 19 

In his crude ridicule of the Ahmadiyya Muslim Community, 
Abdul Hafeez first states that Hadhrat Mirza Ghulam Ahmad' s as 
'visions and hallucinations assure him that God in heaven 
glorifies him and invests him with the highest decorations ' 1 and 
then appends a grotesque cartoon in which he cites numerous 
claims Allegedly made by Hadhrat Ahmad 35 . 2 He also includes 
a caption to this tasteless cartoon to the effect: 'I may be 
unstable, but believe me, I am versatile enough to fit any frame 
all in one .' 3 However, despite his own statement that 'for every 
claim there has to be some proof ,' 4 the author of Two in One 
follows the wont of his lying colleagues to accuse Hadhrat 
Ahmad as of proposing to establish a claim to be God or the son 
of God and even the father of God etc., etc., without actually 
furnishing any conclusive proof to support his foul accusations. 

In absence of any supporting evidence to substantiate the foul 
charges made against Hadhrat Ahmad as , one would have been 
inclined to ignore these allegations but since such false 
assertions have been made often by many authors hostile to 
Hadhrat Ahmad 35 , one would refer to these and illustrate the 
extent of falsehood and deception to which the adversaries of 
the Ahmadiyya Mus li m Community have resorted in their 
hostile propaganda. One is certain that at the end of this 
exercise, those who possess a noble and a pious disposition 
would acknowledge that any person accusing Hadhrat Ahmad 35 
of these obnoxious charges could only be an advocate of the 
accursed Satan. 



1. Shah, Syed Abdul Hafeez. Two in One, p. 2 2. Ibid., p. 3 3. Ibid. 4. ibid., p. 6 
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CLAIM OF DIVINITY 



In evidence of their false allegation that Hadhrat Mirza Ghulam 
Ahmad as of Qadian claimed to be God Almighty, some of his 
adversaries quote him from his book Kitabul Barriyah to state 
that he declared: 

'I saw in one of my contemplative visions [Kashf] that I am 
God myself and believed that I am the same. His Godhead 
penetrated and infused in me. My personal edifice collapsed 
and that of God appeared distinctly and divinity subdued me 
completely.' He further writes 'and in this state, I submitted 
that we need a new system and a new sky. So, first of all, I 
vaguely created the earth and the sky but there was no order 
and no system therein. Then according to the will of God, I 
put them in proper order and appropriate arrangements and 
I saw that I was capable of creating things. Then I originated 
the sky of the earth and said [sic]. Then I asserted that now 
We should beget man with the essence of clay. Then the 
state of contemplative vision converted into inspiration and I 
started muttering "These are the inspirations I am enlightened 
with by God Almighty." Kitab al Baria p.p. 85 to 87; A'ina 
Kamalat i Islam p. 564.' 5 

While one does not accept that this is a perfectly accurate 
translation of Hadhrat Ahmad' s as original statement, one still 
calls upon every honest and sincere person to read this passage, 
albeit not a faithful reproduction of the original and truly 
determine if there is any claim of Divinity contained herein. In 
the first instance, one draws one's attention to the following 
passages of this citation: 

1 . I saw in one of my contemplative visions [kashf] that I am 
God myself and believed that I am the same. 

5. Irfani, Abu al Bashir. The Cunning Chameleon, p. 15 
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3. In this state I submitted that we need a new system and a 
new sky. 

6. Then the state of contemplative vision converted into 
inspiration and I started muttering: These are inspirations 
I am enlightened with by God Almighty'. 

These passages in the hostile publications are an admission that 
this entire scenario was being observed by Hadhrat Ahmad as in 
a state of vision. Now, every rational human being, whether a 
believer or not, would accept that a person who sees something 
in a dream or a vision cannot be held responsible for it since at 
that precise moment when a dream or vision is being observed, 
one's faculties are not in one's possession at all. If Abdul Hafeez 
refuses to accept this explanation then one would ask him as to 
how would he reconcile Hadhrat Muhammad 1 s 53 dream or 
vision in which he saw himself wearing two gold bangles on his 
wrist 6 when Muslim men have been forbidden to wear gold. 
Would he care to state that God forbid, the Prophet of Islam 53 
contravened the laws of Islam contrary to the explicit command 
of God? 

There is other evidence contained within this citation which 
establishes that Hadhrat Ahmad as did not claim any Divinity 
with this vision. As for instance, he stated that 'he saw in his 
vision that he was God himself which admits the fact there is 
a God Who is not Hadhrat Ahmad as . The sentences in relation 
to the penetration of the Almighty's Godhead; the collapse of 
Hadhrat Ahmad' s as edifice and it being subdued with God's 
divinity; his submitting to God that a new system and sky was 
needed; his putting things in proper order with the will of God 
and his being enlightened with such inspirations by God 
Almighty are all admissions of the fact that there is no claim of 
Divinity but that there is a God Who is not Hadhrat Ahmad 35 . 
It is however ironic that in order to prove their false allegations 
against Hadhrat Ahmad as , his adversaries cite incomplete 
quotations from his books since such an exercise assists them in 

6. Sahih Bukhari, 59.69 
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hiding true facts and creating some doubt in the minds of 
simple minded people whose intellectual capacity often limits 
them from reading between the lines. For instance, when one 
refers to Hadhrat Ahmad' s as original work, one finds that this 
passage quoted by his adversaries reads: 

'In a vision I saw that I myself was God and believed myself 
to be such. I felt that I had no will or thought or action of my 
own left, and that I had become like something which was 
being completely overpowered by something else that had 
absorbed me wholly so that my own being had completely 
disappeared. I saw the divine spirit envelop my soul and 
covering my body hide me completely in itself so that not a 
particle of me remained. I beheld myself as if all my limbs had 
become His, my eyes had become His eyes, my ears had 
become His ears and my tongue had become His tongue. My 
Lord seized me with such great force that I disappeared in 
Him and I felt that His power was surging in me and that His 
divinity was coursing through me. The Lord of honour then set 
His camp around my heart and the Lord of power ground 
down my soul so that there was no more of me nor any desire 
of mine left. My whole structure was demolished and only the 
structure of the Lord of the universe remained visible. 

The Divine overcame me with such force that I was drawn to 
Him from the hair of my head to the nails of my toes. Then I 
became all spirit which had no body and became an oil which 
had no dregs. I was separated completely from my ego and 
I became like something which was not visible or like a drop 
which had become merged in the ocean so that the ocean 
comprehended it in its vastness. I no longer knew what I had 
been before nor what my being was. Divinity coursed through 
my veins and muscles. I was completely lost to myself and 
God Almighty employed my limbs for His purpose and took 
possession of me with such force that nothing exceeded it. By 
this seizure I became non existent. I believed that my limbs 
had become God's limbs and I imagined that I had discarded 
my own being and had departed from my existence, and that 
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no associate or claimant had remained as an obstruction. God 
Almighty entered wholly into my being and my anger and my 
gentleness, and my bitterness and my sweetness and my 
movement and my inertness all became His. In this condition 
I said: I desire a new universe, a new heaven and a new 
earth .' 7 

One would observe from this complete statement that the 
hostile citation of Hadhrat Ahmad 1 s as statement has expunged 
a large section of the original vision recorded by him only 
because it proves that he did not claim Divinity but that in a 
state of vision, the Glory of God descended upon him and none 
can object to such a phenomenon - a phenomenon totally 
acceptable to Islamic thought as for instance acknowledged by 
Hadhrat Abu Yazid Bustami rh who stated: 

'If a man be totally lost in God, since God is everything he will 
see in himself everything .' 8 

This statement by the revered Persian saint is in strict 
conformity with Islamic teachings since Hadhrat Muhammad 83 
is stated that God Almighty declared: 

'My servant who offers optional prayers constantly increases 
in grade of nearness to me so much so that I also begin to 
love him. Then I become his ears with which he hears and his 
eyes with which he sees and his hands with which he holds 
things and his feet with which he walks .' 9 

To a person of Abdul Hafeez's calibre, this statement by 
Hadhrat Muhammad 33 may suggest that God literally becomes 
the ears and eyes and hands and feet of a person who offers 
optional prayers constantly. But, this does not alter the fact that 
in truth, it proposes to establish that those people who engage 

7. Ahmad, [Hadhrat] Mirza Ghulam. Kitabul Bariyyah, p. 85/87; Ruhani Khazain, vol. xiii, pp. 
103/105 

8. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirath al Aulia, ch. xiv, p. 146 9. Sahih Bukhari 
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in such spiritual exercises are drawn closer to Him so much that 
they become a part of Him as He becomes a part of them and 
since they are totally lost in Him, they begin to see Him in 
themselves. This phenomenon has often been experienced by the 
saints of Islam. Hence, Hadhrat Ali ibn Talib ra declared: 

'I am the dot under the letter b of Bismillah. I am that aspect 
of God about which you have been indifferent. I am the Qalm. 

I am the Luh, I am the 'Arsh, I am the Kursi, I am the Seven 
Heavens and the Earths .' 10 

Such expressions as Luh and Qalm to which Hadhrat Ali ra laid 
claim are attributes of God Almighty. Similarly, Hadhrat Imam 
Ja'far Sadiq rh , a descendent of Hadhrat Muhammad 83 and the 
sixth Imam of the Shi' ah Muslims declared: 

'we are the face of God .' 11 

Hadhrat Abu Yazid Bustami rh was much more explicit with his 
claim when he declared: 

'There is no one like me in heaven, nor anyone of my 
attributes on earth. My attributes are hidden in the Unseen. 
How can such a one be man? Nay, he is the tongue of Truth, 
and the speaker of the Truth Himself. For Me he speaks, for 
Me he hears, from Me he sees. Therefore, it is God Who 
speaks through the tongue of Abu Yazid .' 12 

The revered Persian saint claimed to be a 'God of great glory ' 13 
and he also declared: 

'There is none worthy of worship besides me, so worship 
me .' 14 



10. Talib, [Hadhrat[ Ali ibn. vide. Sharh Fusoos al Hukm, Preface, Sc. viii, p. 32 

1 1 . Sadiq, [Hadhrat] Imam Ja'far. vide. Kitab Mazhar al 'Ajai'b fin- Nikat e Wal Ghara'ib 

12. Bustami, [Hadhrat] Abu Yazid. Tadhkirat al Aulia, ch. xiv, p. 151 

13. Ibid. vide. Fawa'id Faridiyya, p 73 14. Ibid., Tadhkirat al Aulia, ed. 1917, p. 134 
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Hadhrat Jalal ud Din Rumi rh , who was a disciple of Hadhrat 
Abu Yazid Bustami rh wrote an ode in the honour of his spiritual 
preceptor and stated that: 

That glorious sage Abu Yazid came to the disciples and said: 

I am God. This perfect spiritual leader, in the state of spiritual 
intoxication declared: There is no God but me, serve me; In 
other words, in my robe there is none but God, so how long 
will you search Him in heaven and earth .' 15 

Hadhrat Sheikh Muhiy ud Din Ibne Arabi rh also declared in 
relation to himself: 

'I am the spirit of spirits, not the spirit of vessels .' 16 

Hadhrat Sultan Bahu rh , a revered sufi of the Punjab claimed to 
be God in his poetic verses: 

'I know only the Truth, I see only the Truth, I cry only the 
Truth. Truth is in me and I am the Truth, this is the Truth .' 17 

Hadhrat Abu al Hasan Kharqani rh another venerable sage of his 
time announced: 



'I am the God of my age .' 18 

Hadhrat Sheikh Farid ud Din Attar rh was also extremely explicit 
in his claim and declared: 

'I am free from spite, arrogance and greed; I am God, I am 
God, I am God .' 19 

Hadhrat Hussain ibn Mansur al Hallaj rh was asked if he 

15. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ulum, sec. iv, pt. ii, pp. 25 & 36 

16. Arabi, [Hadhrat] Sheikh Muhiy ud Din ibne. Fatuhat Makkiyya, pt. 1, p. 1 

17. Bahu, [Hadhrat] Sultan, vide. Kaleed at Tauheed, p. 194 

18. Kharqani, [Hadhrat] Abu ai Hasan. Tadhkirat al Aulia, ed. 1917, p. 585 

19. Attar, Hadhrat Sheikh Farid ud Din. Fawa'id Faridiyya, p. 85 
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claimed to be a prophet of God to which the revered sage 
replied: 

'I am sorry for you that you have reduced my worth. I claim 
Divinity for myself and you ask me of a claim to 
prophethood .' 20 

In the height of his intensity of love for his Creator, he declared 
in a state of ecstasy: 



'I am the Lord .' 21 

Hadhrat Abu Bakr Shibli rh was also extremely explicit in his 
pronouncement and stated in relation to himself: 

'It is I who speaks, it is I who listens. In the two worlds, there 
is none but I myself .' 22 

Muslim saints have also been referred to as God in Person by 
their followers as for instance Sheikh Sabir Kalyari stated in 
relation to Sufi Sayyid Abid Mia Uthman Naqshbandi: 

'I call him Ka'aba or Quran or Prophet or God .' 23 

Allama Muhammad Iqbal who in recent times has become the 
patron saint of most anti Ahmadiyya Muslim elements stated in 
relation to Hadhrat Nizam id Din Aulia rh : 

'What the angels read, that is your name. Great is your status, 
widespread is your Grace .' 24 

These are but a few sample illustrations of the pronouncements 
of some of the greatest sufis known to the history of Islam, 
generally revered for their piety by the larger majority of the 

20. Hallaj, [Hadhrat] Mansur al. vide. Fawa'id Faridiyya, p. 76 

21. Ibid., vide. Anwar e Aulia, pp. 180/1 22. Shibli, [Hadhrat] Abu Bakr. Fawa'id e Faridiyya 
23. Kalyari, Sheikh Sabir. Miraj ul Mu'mineen, pp. 144/45 24. Iqbal, Muhammad. Bang e Dara 
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Muslim ummah or else of Muslim scholars in relation to their 
spiritual mentors. One has to but read through the colossal 
Islamic literature to gauge the extent of such pronouncements 
made by Muslim saints and scholars. Yet, one observes that 
whereas Hadhrat Ahmad as did not at any point in time claim to 
be God, numerous venerable saints and scholars of the ummah 
of Islam made a claim to be Him in Person or else were called 
God by their followers and admirers. 

One would now ask Abdul Hafeez as to what is his opinion in 
relation to all these aforementioned saints and scholars of Islam 
who claimed Divinity for themselves or attributed it to their 
spiritual predecessors? Does he consider them unstable and 
versatile enough to fit in any frame and would he similarly 
accuse them of suffering from hallucinations which assured 
them that they were God in heaven? Would he also condemn 
them as mad as he does Hadhrat Ahmad as although he made no 
such claim to Divinity as the aforementioned saints of the 
Ummah did ? 25 Would he call these pronouncements of all the 
saints and scholars as their doldrums as he does in case of 
Hadhrat Ahmad as who incidentally, unlike them, never made 
any such specific claim ? 26 Would he caricature cartoons of all 
these sufis of the ummah, Hadhrat Ali ibn Talib ra , Hadhrat Ja'far 
Sadiq rh , Abu Yazid Bustami rh , Hadhrat Sheikh Muhiy ud Din 
ibne Arabi rh , Hadhrat Sultan Bahu rh , Hadhrat Abu al Hasan 
Kharqani rh ’ Hadhrat Sheikh Farid ud Din Attar rh , Hadhrat 
Hussain ibn Mansur al Hallaj rh and Hadhrat Abu Bakr Shibli rh 
who claimed to be God Almighty in some form or the other and 
include this in the future editions of his book Two in One. If 
not, then would he not prove himself to be a hypocrite? A liar 
Abdul Hafeez has been already proved since it has been shown 
that Hadhrat Ahmad as did not, ever, claim divinity for himself 
and an enemy also he has proved himself to be by accusing 
Hadhrat Ahmad 38 of a false charge. Why then should a 
hypocrite, a liar and an enemy of the righteous take exception 
to being branded a disbeliever? 

25. Shah, Syed Abdul Hafeez. Two in One, pp. 2/3 26. Ibid. 
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SON OF GOD 



The second false charge often alleged against Hadhrat Mirza 
Ghulam Ahmad 38 is that he claimed to be a son of God in the 
literal sense of the word 27 which once again is argued on gross 
misrepresentation of some of his revelations. In this instance, his 
adversaries quote three alleged revelations in evidence while the 
third of these 'Listen my son' 28 or 'Listen! O my son' 29 stated to 
have been quoted from A1 Bushra is not a revelation vouchsafed 
unto him. Apparently, an Arabic journal A1 Bushra quoted a 
revelation vouchsafed unto Hadhrat Ahmad 38 - the original 
recorded by him in his own works being: 

The host will be scattered and they will turn their backs. Fear 
not My servant, I hear and see. See you not that We are 
reducing the earth from its borders? See you not that Allah 
has power to do all that He wills. Call down blessings on 
Muhammad and the people of Muhammad, Chief of mankind 
and Seal of Prophets .' 30 

However, due to some negligence on the part of A1 Bushra 1 s 
copyist, the expression Asm'aa xva Araa meaning I hear and see 
was incorrectly printed in the journal as Asm'aa Wa'lade 
meaning Listen My Son. Anyone minutely conversant with 
Arabic language would know that such an error is easily made 
considering the characters of the language. In this instance, 
Asm'aa wa Araa is written as <S while Asm'aa Wa'lade 

is written as j£-»l . However, due to the negligence of the 
copyist, the alphabet t which stands for 'alif or its equivalent a 
in English and i ra or r happened to be mistakenly joined 
together as a result of which these assumed the shapes of J 
la'm and a dal and hence what should have been 'Ar became 
jl) la'd. Consequently, Araa assumed the shape of ^Jj 

27. Ibid., p. 3 28. Irfani, Abu al Bashir. The Cunning Chameleon, p. 13 

29. Zaheer, Ehsan Elahi, Qadiyaniat, ed. May 73, p. 116 

30. Ahmad, [Hadhrat] Mirza Ghulam. Anjam Atham, p. 54, Ruhani Khazain, vol. 11, p. 54 
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'lade whereby what should have been Asm'aa wa Araa 

became Asm'aa Wa'lade. 

This unfortunate error in the columns of A1 Bushra was 
immediately detected and the editor of the journal took 
necessary steps to publish a correction in its following issue. He 
also sent a notice to the official journal of the Ahmadiyya 
Muslim Community at Qadian to the effect: 

'In line 10 of page 49 of Al Bushra. vol. 1, the revelation of the 
Promised Messiah Asm'aa wa Araa has been incorrectly 
written as Asm'aa Wa'lade. It is regretted that so far none of 
our friends was able to point out this error and I am indeed 
grateful to a kind friend for drawing my attention to it. When 
compared with the original copy, it was found that the correct 
revelation was Asm'aa wa Araa. All those friends who 
possess a copy of this issue of Al Bushra may kindly make 
the necessary correction.' 31 

It may not be unreasonable to state that during the course of 
any publication either the author or the copyist is extremely 
likely to commit some genuine errors which despite proof 
reading and revision may sometimes not be detected until after 
the material has been printed. Such mistakes have appeared in 
the best of publications and neither the Ahmadiyya Muslim 
Community nor its adversaries can claim immunity to such 
misprints. One, for instance, observes that Abdul Hafeez's 
spiritual preceptor Ehsan Elahi Zaheer claims Hadhrat Ali ibn 
Talib ra to be God Almighty in one such printing error. 32 Would 
it then be fair to assert that in the opinion of Abdul Hafeez's 
spiritual preceptors, Hadhrat Ali ra is God forbid, God Almighty? 

As regards the other two citations, 'You are, of Me, like My son' 
and 'You are, of Me, like My offspring', had these antagonists 
exercised similar honesty which some of their colleagues have 
inadvertently done in the translation of these revelations, they 

31. Al Fazl, vol. 9, p. 96 32. Zaheer, Ehsan Elahi. Qadiyaniat, ed. 1984, p. 21 
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would not have discovered anything objectionable. For instance, 
one hostile author translates this particular revelation as you are 
unto me as my son .' 33 This indicates that whereas the original 
revelations contain the preposition to - it has been substituted 
with of by some critics which gives the revelations a totally 
different meaning from what was originally revealed unto 
Hadhrat Ahmad as by God Almighty and also what was intended 
by Him since it is one thing to state that 'you are of me like my 
son' or you are of me like my offspring' and another to state 
that 'you are to me like my son ' 34 or 'you are to me like my 
offspring ' 35 But, God Almighty does not have a son and this fact 
had been acknowledged by Hadhrat Ahmad 39 who stated that 
one: 

'of the attributes of God to which the Holy Quran calls us is 
that Allah is Single and He begets not, nor is He begotten .' 36 

In another such expression of his beliefs, he stated that 'God is 
not anyone's son, nor is anyone His son .' 37 Therefore, the only 
conclusion one can draw from these revelations is that these 
Divine words have been spoken in a figurative sense and should 
not be an occasion to either take exception or else accuse 
Hadhrat Ahmad 39 of making a claim to Divine sonship in the 
literal sense. In fact, Hadhrat Ahmad 39 appended a footnote to 
this revelation in relation to him being called like a son to God 
and stated: 

'Holy is God Almighty from having sons and this expression 
has been used as a metaphor .' 38 

The use of the expression Son of God abounds in religious 

33. Dhorat, Muhammad Saleem, Qadianism, p. 6 

34. Ahmad, Hadhrat Mirza Ghulam. Haqeeqatul Wahi, p. 86; Ruhani Khazain vol. 22, p. 89 

35. Ibid., Arba'een No. iv, p. 32; Ruhani Khazain, vol. 17, p. 385 

36. Ibid., Islami Usui ki Philosophy, p. 58, Ruhani Khazain, vol. 10, p. 372 

37. Ibid., Lecture Lahore, p. 9, Ruhani Khazain, vol. 20, p. 155 

38. Ibid., Haqeeqatul Wahi, p. 86; Ruhani Khazain vol. 22, p. 89 
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vocabulary and such terminology has also been found perfectly 
acceptable and permissible in Islam. Hadeeth reports that 
Hadhrat Muhammad** stated: 

The creatures of God Almighty are His children and 
whosoever shows kindness unto His family is indeed His most 
beloved servant .' 39 

This statement does not propose to suggest that the creatures 
of God are His children in the literal sense. It merely 
demonstrates the regard in which Allah holds His creation and 
no one dare suggest that with this statement, Hadhrat 
Muhammad 83 committed blasphemy of attributing children to 
God Almighty. Hence, the question which one needs to consider 
in the light of this statement is that if God holds His ordinary 
creatures in such high regard that Hadhrat Muhammad 83 
considered them to be the children of Allah, then how high a 
regard does He have for His commissioned apostles. This 
question has often been answered by some of Islam's most 
venerable personages. The renowned mystic sage, Hadhrat 
Maulana Jalal ud Din Rumi rh declared: 

The apostles of God are symbolically His sons .' 40 

The revered Muhaddith of Delhi, Hadhrat Shah Wali Ullah 
Dehlvi rh discussed the use of this appellation in religious 
vocabulary and stated: 

'if God employs the word son for His beloved then one should 
not be surprised since it is not meant in the literal sense .' 41 

Hadhrat Maulana Muhammad Qasim Nanautvi rh , the founder 
of the Nidawatul Ulama, the famous seminary at Deoband 
defended the permissibility of such vocabulary and explained: 

39. 'Abd Allah, Hadhrat Sheikh Wali al Din Muhammad. Miskat al Masabih 

40. Rumi, Hadhrat Jalal al Din, Mathnavi, vol iii, p. 13 

41. Shah, Hadhrat Wali Ullah, vide. Al Fauz al Kabeer, p. 8 
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'If God calls a pious man His son, it only means that He is 
graciously inclined to him and is kind to him. It would be 
totally wrong to interpret such a statement literally .' 42 

Therefore, there is absolutely no cause to take exception to 
Hadhrat Ahmad as being given the appellation of being 'the like 
of the son of God' in these revelations which are often 
manipulated to allege that he claimed to be the son of God in a 
literal sense. Hadhrat Ahmad as explained this appellation used 
in relation to him and stated that: 

'God Almighty is far above having any sons and neither has 
He an associate and therefore no one has a right to claim that 
he is the son of God. But this sentence has been stated as a 
reflection and metaphorically .' 43 

He also made it quite clear that his 'being called a son of God 
was a mere statement of spiritual grade that had been bestowed 
upon him and that a son of God in a literal sense was not meant 
by this revelation ,' 44 He discussed the figurative use of this 
expression at great length and stated: 

'Those people who efface their identity in the love of God are 
called the sons of God. But this does not mean that they are 
His sons in the literal sense since such an assertion would be 
positively blasphemous as Holy is He, far above having any 
sons. They are figuratively called the sons of God because 
like children, they remain in constant remembrance of God 
with complete devotion. God refers to this kind of supplication 
in the Quran when He states: Remember Allah with such love 
as children love their father. This is why God has been called 
the father in the Arya scriptures and has also been figuratively 
compared to a mother in so much that as a mother nourishes 
a child from her womb, God nourishes His creatures in the lap 

42. Nanauta, Muhammad Qasim. vide. Hujjatul Islam, p. 14 

43. Ahmad, Hadhrat Mirza Ghulam, Dafa e Balaa, p. 7, f/n; Ruhani Khazain, vol. 18, p. 227 

44. Ahmad, Hadhrat Mirza Ghulam, Tauzeeh e Maram, p. 28; Ruhani Khazain, vol. 3, pp. 65/6 
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of His love and hence they are able to discard an evil nature 
and achieve a pious one. Therefore, when the saints are 
called sons of God by the pious, it is meant in a figurative 
sense only otherwise God is far above having any sons and 
He begets not, nor is He begotten .' 45 

These statements should therefore dispel any such contention 
that Hadhrat Ahmad as ever claimed to be the son of God. In 
fact, he stated quite clearly that he was a human being and had 
been commanded by: 

'God Almighty: Say, I am only a human being like you all .' 46 

He explained the reason as to why this expression 'you are to 
Me like My son 1 had been used in relation to him and stated: 

'God is far above having any sons and this expression has 
been used metaphorically because in this age, ignorant 
Christians have deified Jesus on account of such expressions 
and Divine wisdom demanded the use of an even stronger 
expression with regard to this humble one so that Christians 
should realise that stronger expressions than those on the 
basis of which they deified Jesus as have been used with 
regard to the followers of the Holy Prophet 53 of Islam .' 47 

The aforementioned statement should conclusively establish 
that God Almighty had no occasion to bestow this appellation 
upon Hadhrat Ahmad 39 except to honour Hadhrat Muhammad 93 
far above Hadhrat Jesus 39 whom Christians had literally deified 
as a physical son of God. Why then should such a Divine act 
which proposes to establish the superiority of Hadhrat 
Muhammad 93 be a matter of annoyance to Abdul Hafeez? 



45. Ibid., Tab'mmah Haqeeqatul Wahi, p. 144; Ruhani Khazain vol. xxii, p. 582 

46. Ibid., Dafa e Balaa, pp.6/7; Ruhani Khazain, vol. 18, pp. 226/28 

47. Ibid., Haqeeqatul Wahi, p. 86; Ruhani Khazain, vol. xxii, p. 89 
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FATHER OF GOD 



The third unsubstantiated allegation made against Hadhrat 
Mirza Ghulam Ahmad 39 is that he claimed to be the father of 
God. In this instance, his critics misquote another of his 
revelations: 

'We reveal to you the glad tidings of a son who would be the 
manifestation of Elevation and the Truth [Haq] as if God would 
himself descend from heaven .' 48 

While one does not necessarily accept that the above citation is 
a perfectly faithful and linguistically correct translation of the 
passage in Hadhrat Ahmad's 39 original work, one still fails to see 
on what basis even a novice of languages and science of logical 
deduction could come to such a conclusion that on the basis of 
this revelation, albeit incorrectly cited, the son of Hadhrat 
Ahmad 39 is claimed to be God and therefore Hadhrat Ahmad 39 
has to be the father of God . 49 If the author of this extremely 
naive deduction would have referred to the text of his own 
misquoted citation, he may have yet discovered that, in the first 
instance, the son spoken of in this revelation was not to be God 
in Person but 'the manifestation of Elevation and the Truth' - 
i.e., someone who, in his own person, exhibits the attributes of 
God. Hence, the son in question is not being called God but 
merely a manifestation of Him. This is also indicated by the use 
of the words as if in the antagonist's own citation which, once 
again, establishes that the Promised Son was not called God. On 
the contrary, it was stated that his advent would be as if God 
Himself had descended from heaven. 

A claim of such manifestation of God Almighty in the person 
of His righteous servants has not been unknown to religious 
vocabulary. The figurative descent of God in the person of His 
chosen servants is a part of the Biblical vocabulary. Hence, the 

48. Irfani, Abu Bashir al. The Cunning Chameleon, p. 13 49. Ibid. 
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descent of Hadhrat Muhammad 53 has been described as the 
advent of God Almighty in the Torah: 

'And he said, The Lord came from Sinai and rose from Seir 
unto them; he shined forth from Mount Paran, and he came 
with ten thousand of saints; from his right hand went a fiery 
law for them .' 50 

In a similar prophecy in relation to the advent of Hadhrat 
Muhammad 53 , Biblical scriptures once again figuratively 
proclaim his advent as that of God Almighty: 

'God came from Teman, and the Holy One from Mount Paran. 
Saleh. His glory covered the heavens and the earth was full 
of praise .' 51 

Yet while Muslims believe that these prophecies refer to 
Hadhrat Muhammad 93 , no sane person has ever dared argue 
that he is God Almighty in Person. Such metaphoric language 
has also been employed in revelations vouchsafed to Hadhrat 
Jesus 38 and while the parable of the vineyard proclaims the 
advent of Hadhrat Muhammad 83 as that of God Almighty , 52 no 
sane Muslim believes that he was God. 

Islamic literature has also found the use of such terminology 
permissible. Therefore, throughout the history of the Ummah, 
men of exceptional piety have either claimed to be the 
manifestation of God Almighty themselves or have honoured 
other saints and called them as such. Hadhrat Abu Yazid 
Bustami rh claimed: 

'There is no one like me in heaven, nor anyone of my 
attributes on earth. My attributes are hidden in the Unseen. 
How can such a one be a man? Nay, he is the tongue of the 
Truth and the speaker is the Truth Himself. From Me he 
speaks, from Me he hears, from Me he sees. Therefore, it is 

50. Deuteronomy 33.2 51. Habakkuk 3.3 52. Matthew 21.33/44 
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God who speaks through the tongue of Abu Yazid .' 53 

The renowned sage and mystic poet of the Punjab, Hadhrat 
Sultan Bahu rh also claimed to be the manifestation of God 
Almighty, nay, God Almighty in person: 

'I know only the Truth [Haq], I see only the Truth [Haq], I cry 
only the Truth [Haq], Truth [Haq] is in me and I am the Truth 
[Haq], this is the Truth [Haq ].' 54 

Hadhrat Imam Ja'far Sadiq rh claimed to be the face of God 55 and 
Hadhrat Jalal ud Din Rumi rh stated in relation to Hadhrat Abu 
Yazid Bustami rh that: 

'in his robe there was none other but God .' 56 

Hadhrat Farid ud Din Attar rh claimed to be God not once but 
three times in the space of one sentence 57 and so did Hadhrat 
Hussain ibn Mansur al Hallaj rh claim to be God 58 while Hadhrat 
Abu Bakr Shibli rh declared that there is none but himself in the 
two worlds . 59 Yet, in every one of these instances, the authors of 
these words merely proposed to suggest that they were 
manifestations of God Almighty and not Him - a concept 
perfectly permissible in Islam since according to Islamic beliefs: 

'sainthood is the reflection of prophethood and prophethood 
is the reflection of Divinity .' 60 

Why, then, should a revelation vouchsafed to Hadhrat 

53. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirat al Aulia, ch. xiv, p. 151 

54. Bahu, [Hadhrat] Sultan, vide. Khalid e Tauheed, p. 194 

55. Sadiq, [Hadhrat] Imam Jafar. vide. Kitab Mazhar al 'Ajaib fin Nakt wal Ghara'ib 

56. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ulum, sec. iv, pt. ii, p. 36 

57. Attar, [Hadhrat] Farid ud Din. Fawa'id Faridiyya, p. 85 

58. Hallaj, [Hadhrat] Hussain Mansur al. vide. Anwar e Aulia. pp. 180/181 

59. Shibli, [Hadhrat] Abu Bakr. vide. Fawa'id e Faridiyya 

60. Jilani. [Hadhrat] Sayid 'Abd al Qadir Jilani, Bihjat al Israr, p. 83 
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Ahmad 38 , proposing the same concept be construed to suggest 
that the son to be bom of him was claimed to be God in Person 
and therefore, he had to be the father of God? 

Although Hadhrat Ahmad' s as critics falsely accuse him for such 
alleged blasphemy and sacrilege of the Divine, this does not 
alter the fact that a direct reference to the actual passage of his 
book from whence this revelation has been misquoted indicates 
that he did not at any point in time state that the son to be bom 
would be the manifestation of Elevation and Truth - Elevation 
and Truth being suggested as meaning God Almighty on 
account of the use of capital letters by his adversary . 61 On the 
contrary, the actual passage in his original work reads: 

'We give thee glad tidings of a humble boy who will be 
characterised with truth and grandeur as if God Himself has 
descended from heaven .' 62 

The fact that the aforementioned translation of the revelation 
under discussion is positively the correct one is verified by its 
citation in another hostile publication which quotes it to read: 

'He gives you tidings of a boy, the exponent of truth and 
spiritual altitude, as if God descended from Heaven .' 63 

How could these words be construed to imply that according 
to this revelation, the son to be bom is God in Person and 
therefore, Hadhrat Ahmad 3S would certainly be the father of 
God particularly when the adversaries themselves admit that all 
that is being stated by this Divine revelation is that the child 
shall be 'the exponent of truth and spiritual altitude as if God had 
descended from heaven.' 

This revelation which has been subjected to such cruel 
subreption did not at any point in time propose to attribute 
Divinity to Hadhrat Ahmad 1 s 3S son nor did Hadhrat Ahmad as 

61. Irfani, Abu al Bashir. The Cunning Chameleon, p. 13 

62. Ahmad, [Hadhrat] Mirza Ghulam. Anjam Atham, p. 62; Ruhani Khazain, vol. xii, p. 62 

63. Zaheer, Ehsan Elahi. Qadiyaniat, ed. May 1973, p. 116 
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himself make any such statement which could even remotely be 
construed as attributing Divinity to his son. On the contrary, he 
declared quite categorically that: 

'the coming of this son would be a great blessing from God 
Almighty .' 64 

Hence, in Hadhrat Ahmad 1 s as own mind, this son in relation to 
whom the revelation under discussion was vouchsafed was to 
descend from God and was therefore not God Almighty 
Himself. Hadhrat Ahmad as also stated that this son: 

'would be like a light anointed by God with His perfume and 
pleasure .' 65 

This is also a clear indication that the child was to be 
extraordinarily blessed by God and was not to be Him in 
Person. Nevertheless, if these antagonists still insist that their 
criterion of logical deduction is positively correct, despite an 
intentional mistranslation of the revelation vouchsafed unto 
Hadhrat Ahmad as , then one would ask them as to what they 
make of the following verse of the Quran: 

'It is not ye who slew them; it was God: When thou threwest 
[a handful of dust], it was not thy act, but God's: in order that 
He might test the believers by a gracious trial from Himself .' 66 

This Quranic passage refers to the incident at the battle of Badr 
when Hadhrat Muhammad sa threw a handful of pebbles and 
sand at the Meccan army which started a sand storm as a result 
of which the forces of the infidels were routed and the enemy 
decimated . 67 Now, if someone not too favourably disposed to 
Islam was to adopt the criterion of logical deduction adopted 
by these antagonists, he could argue that: 

64. Ahmad [Hadhrat] Mirza Ghulam. Announcement, 20 February, 1886; Tabligh Risalat, vol. 

i, p. 60 65. Ibid. 66. Al Quran 8.17 

67. Ali, Abdullah Yusuf. The Holy Quran, Test, Translation & Commentary, f/n. 1191, p. 419 
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'although the handful of dust at Badr was thrown by the 
Prophet of lslam sa and the enemy slain by Muslims yet 
because the Quran says that the dust was not thrown by 
the Prophet Muhammad 58 but that it was an act of God and 
also that the Muslims did not slay the enemy but God did, 
then the Prophet of Islam 58 would certainly be God Himself 
and so would the Muslims.' 

How would the proponents of this naive system of logical 
deduction answer such a vile charge against the Quran? A 
similar inference could be made from the Quranic passage: 

'Lo! those who swear allegiance unto thee [Muhammad], 
swear allegiance only unto Allah. The hand of Allah is 
above their hands .' 68 

A person hostile to Islam could find inspiration in the criterion 
of logical deduction established by these adversaries and 
manipulate this Quranic passage to assert that: 

'when those who swear allegiance unto the Prophet 
Muhammad 58 swear allegiance only unto Allah and His 
hand is above their hands, then the Prophet of Islam 58 
would certainly be Allah Himself.' 

How would these antagonists explain such an assertion? Such 
vile inferences could be made on several other Quranic passages 
but since Ahmadi Muslims abhor any such vile deductions as 
propose to grant Divinity to human beings and insult the 
dignity of God and His blessed servants, one would refrain from 
indulging into this topic at length and also advise these naive 
critics to get their own act right and appreciate that God 
Almighty does not take kindly to such frivolous academic 
pursuits as tend to hold His dignity in contempt. 

Nonetheless, one thing which is certain from the study of the 

68. Al Quran 48.10 
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Ahmadiyya Muslim Community's literature is that Hadhrat 
Ahmad 89 did not at any time during his life make any such 
statement or claim to have received any such revelation on the 
basis of which a sane person could ever justifiably deduce that 
a status of Divinity was being bestowed upon his son, the glad 
tidings of which were vouchsafed unto him in this revelation. 
On the contrary, he stated that 'God Almighty had given him 
the glad tidings that he shall soon be blessed with a son who 
would one day become His beloved and through whom God 
would remove darkness in this world .' 69 
While Hadhrat Ahmad' s as critics indulge in such frivolous 
deductions to prove their naive hypothesis, he abhorred any 
such belief which even remotely proposed to subject God to the 
indignity of human birth. He censured the followers of Vedantic 
philosophy for their belief that 'their Paramesvara, at one time 
or the other, by way of transmigration, was bom in the shape of 
a human being and therefore became involved in all the ills and 
vices of mortal life - to be subjected to, like other mortal beings, 
hunger and thirst, pain and hurt, fear and sorrow, disease and 
death, humiliation and disgrace and helplessness and 
weakness .' 70 He stated that such belief: 

'negates the high qualities of God Almighty and reduce His 
eternal and lasting glory and majesty .' 71 

The abstruse Christian dogma of the human birth of God 
Almighty in the person of Christ was also held in extreme 
contempt by Hadhrat Ahmad". He considered this essential 
belief of the Christian faith abominable blasphemy and stated: 

To imagine that God was a word in the beginning and that 
the same word that was God descended into the womb of 
Mary and acquired a body from her blood and was bom in the 
usual manner to suffer all the ailments of childhood and 

69. Ahmad, [Hadhrat] Mirza Ghulam. vide. Durre Thamin 

70. Ibid. Braheen e Ahmadiyya, vol. i, p. 365; Ruhani Khazain vol. 1, p. 537 71. Ibid. 
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when he grew up, he was seized and put to the cross is 
abominable blasphemy whereby man has been deified. God 
is above descending into a womb and acquiring a body and 
being seized by His enemies. Human nature rejects that God 
should undergo such suffering and that He Who is the Master 
of all Greatness and the Fountainhead of all honour should 
permit such humiliation for Himself .' 72 

He also insisted that 'God has never been known to have been 
established in the womb of a woman like the sperm nor has He 
ever been bom of a woman like a human child .' 73 He censured 
the Christian dogma of Christ's alleged divinity and stated: 

That to which they call us is a low and shameful doctrine. 
Can reason accept that a humble creature who possesses all 
the qualities of a man should be called God? Can any heart 
draw comfort from the idea that God should spend nine 
months in a womb and be nourished on blood and should be 
bom wailing through the usual channel? Can any reasonable 
person accept that after an eternity of time God should 
assume a body ?' 74 

It is therefore thoroughly wicked of Hadhrat Ahmad' s as 
adversaries to mistranslate, misrepresent and manipulate his 
statements in a manner in which these critics are seen to have 
done. Nonetheless, irrespective of the allegations contained in 
these hostile publications, he held an absolute faith that: 

'God Almighty is neither anyone's son nor is anyone His son.' 
but 'He is Self-Sufficient and needs neither father nor son .' 75 

How does Abdul Hafeez propose to respond to these recorded 
facts against his unsubstantiated allegations? 

72. Ibid., Anjam e Atham, p. 34; Ruhani Khazain vol. xi, p. 34 73. Ibid. 

74. Ibid., Kitabul Bariyyah, Ruhani Khazain, vol. xiii, pp. 86/87 

75. Ibid., Lecture Lahore, p. 9; Ruhani Khazain, vol. xx, p. 155 
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THE APPELLATION OF MARY AND JESUS 



Abdul Hafeez's attempt to ridicule Hadhrat Mirza Ghulam 
Ahmad' s as statement that God Almighty has bestowed upon him 
the appellations of Mary and Jesus 76 is, once again, evidence of 
his thorough ignorance of Islamic thought. It is somewhat ironic 
that rather than try and understand this beautiful and spiritually 
charged phenomenon, he has ridiculed the entire concept and 
questioned if it is not evidence that Hadhrat Ahmad as was an 
imbecile . 77 However, before one proceeds to expose his 
ignorance of such spiritually charged concepts, it may be 
pertinent to refer to Hadhrat Ahmad' s as original statement which 
has been distorted to direct this vulgar abuse. He states in one 
of his books: 

’In the Braheen e Ahmadiyya, God first named me Mary and 
then stated that I have breathed the spirit of Truth in this Mary 
and named it Jesus. Hence, in this state of possessing the 
qualities of Mary, Jesus came into being and in the Word of 
God, I came to be called the son of Mary. There is an 
indication of this in the Quran also which to me is a prophecy, 
that is, the Quran has given some people from amongst this 
ummah a similitude of Mary .' 78 

It should be evident from this original statement that Hadhrat 
Ahmad as did not claim that he was Mary but that he was named 
her. Therefore, it is perfectly dishonest of the author of Two in 
One to allege that on the basis of this statement, he was Mary . 79 
Secondly, Abdul Hafeez may, in his extremely confined 
intellectual capacity to understand matters of such spiritual 
elegance, consider this statement to be an evidence of imbecility. 
But, this does not alter the fact that the system of naming people 
according to their characteristics, qualities and accomplishments 

76. Shah, Syed Abdul Hafeez. Two in One. pp. 2/3 77. Ibid. p. 2 

78. Ahmad, [Hadhrat] Mirza Ghulam. Haqeeqatul Wahi, p. 337; Ruhani Khazain, vol, xxii, p. 
350 79. Shah, Syed Abdul Hafeez. Two in One, Front Cover Page 
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is acknowledged as a perfectly normal and valid practice in 
Islam . 80 The Holy Quran itself speaks of two kinds of believers 
- the first among these being those that are pursued by the devil 
who tries to mislead them but they engage in prayer and 
supplicate the Lord for protection. These are likened to Assiya, 
wife of Pharaoh who remained steadfast in her faith. Hence, the 
Holy Quran states: 

'And God sets forth, as an example to those who believe, the 
wife of Pharaoh: Behold she said: "O my Lord! build for me, 
in nearness to Thee, a mansion in the Garden, and save me 
from Pharaoh and his doings, and save me from those that do 
wrong .' 81 

The second type of believers to which the Holy Quran alludes 
are those who are pure from the beginning and protected 
against any attack from Satan. These are likened to Hadhrat 
Mary 85 : 

'And Mary, daughter of Imran, who guarded her chastity; and 
We breathed into [her body] of Our spirit; and she testified to 
the truth of the words of her Lord and of His Revelations, and 
was one of the devout [servants ].' 82 

Since there is not a third category of believers to be found in 
the Holy Quran, every believer is, according to the wisdom of 
God, either identifiable with Hadhrat Mary 85 or else the wife of 
Pharaoh. Therefore, Hadhrat Ahmad 89 , being a believer of the 
highest order, was named after Hadhrat Mary 89 by God 
Almighty. Why should anyone consider this to be an evidence 
of imbecility when Islamic literature indicates that Hadhrat 
Muhammad 98 declared: 

'There is none bom among the offsprings of Adam but Satan 

80. Razi, [Hadhrat] Imam Fakhr ud Din. Tafseer e Kabir, p. 689 

81. Al Quran 66.11. Translation, The Holy Qur'an, Abdullah Yusuf Ali, pp. 1573/4 

82. Al Quran 66.12. Translation, The Holy Qur'an, Abdullah Yusuf Ali, p. 1574 
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touches him when he is bom. A child therefore cries loudly at 
the time of birth because of the touch of Satan, except Mary 
and her son .' 83 

Apparently, this statement is stated by Hadeeth literature to 
have been made by Hadhrat Muhammad 93 in his explanation of 
the Quranic verse 3.36 and scholars of Islam have maintained 
that it refers, not to the historical Hadhrat Mary 39 or her son 
Hadhrat Jesus 39 but to believers who possess their qualities. 
Hence, Hadhrat Imam Mahmud ibn Umar al Zamakshari rh 
stated that: 

'its meaning is that the devil attempts to mislead every child 
except Mary and her son because they were both pure. The 
same applies to every one who has their qualities .' 84 

Now, if Abdul Hafeez considers this Divine act of a righteous 
servant of God being given the name Mary and identified with 
the first category of believers a sign of imbecility, then one 
would assume that the author of Two in One would not like to 
be given her name or identified with her in any way 
whatsoever. In that event, may one suggest that he, at least, not 
take exception to being identified with the wife of Pharaoh and 
be given her name - that being the only other category of 
believers known to the Holy Quran. Failing this, one would be 
correct in assuming that he considers himself outside the realm 
of either of these two identifications of believers which God has 
set forth as examples in the Holy Quran. This would 
consequently lead one to the conclusion that Abdul Hafeez must 
fall within the realm of either of the other two categories of 
human beings mentioned in the Holy Quran which are: 

'the wife of Noah and the wife of Lot. They were [respectively] 
under two of our righteous servants, but they were false to 

83. Sahih Bukhari, 55.39 

84. Zamakshari, [Hadhrat] Imam Mahmud ibn Umar. Kashshaf, vol. 1 , p. 302 
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their [husbands], and they profited nothing before God on their 
account, but were told: Enter ye the Fire along with [Others] 
that enter .’ 85 

One leaves Abdul Hafeez to decide on this question as to 
which of the categories of human beings known to the Holy 
Quran he wishes to be identified with. One also hopes that in 
his next edition of Two in One, he would declare his intent so 
that the world may know of his decision. In the event that he 
decides to decline being identified with either of the four 
categories of human beings known to the Holy Quran, then one 
would be interested in knowing whether he considers himself 
to be at all a human being or not since there is not a fifth 
category of the species known to the Holy Quran. 

As regards the question of Hadhrat Ahmad 38 being called Jesus, 
Abdul Hafeez appears to be ignorant of the fact that according 
to Islamic thought, every perfect believer is a Jesus of his time. 
This is indicated by Hadhrat Khawaja Mir Dard's rh statement: 

'Every perfect man is the Jesus of his time due to the all 
encompassing power of God. And every moment he faces for 
his own self the affairs of the soul of Jesus .' 86 

It is in view of such universal acceptance of this concept that 
Hadhrat Khawaja Mu' in ud Din Chishti rh stated: 

'If the Holy Spirit continues bringing its help, every day in the 
world the Mary of the time would give birth to a Jesus .' 87 

Hence, he claimed to be Jesus and declared in relation to 
himself: 

'Every moment, the Holy Spirit breathes into Mu'in. So it is not 

85. Al Quran 66.10. Translation, The Holy Quran, Abdullah Yusuf Ali, p. 1573 

86. Dard, [Hadhrat] Khawaja Mir. Risala Dard, p. 21 1 

87. Chishti, [Hadhrat] Khawaja Mu'in ud Din. vide. Diwan Khawaja Ajmeri, o/n. 70, p. 102 
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I who says this, but in fact I am the second Jesus .' 88 

Hadhrat Shams Tabriz 1 * whom the spiritual predecessors of 
Abdul Hafeez accused of heresy and skinned alive and whose 
body they threw into a well because he believed that singing of 
hymns was quite lawful in Islam 89 , declared in relation to 
himself: 

'I am the spirit that was breathed into Mary, I am the soul that 
was the life of Jesus .' 90 

Hadhrat Jalal ud Din Rumi rh , whom the spiritual predecessors 
of Abdul Hafeez had previously denounced as an apostate 91 , 
stated that 'if the veil be lifted from the souls, every one of them 
would say, I am the Messiah .' 92 He also proceeded to claim that 
this veil had been lifted from him and he was Jesus 93 while 
Hadhrat Abu Yazid Bustami 1 *, whose claims to Divinity have 
previously been stated, claimed to be Jesus beside declaring that 
he was Abraham and Moses . 94 

Islamic literature also indicates that other venerable saints of 
the Ummah had been given the appellation of Jesus by God 
Almighty. Hence, Hadhrat Sheikh Muhiy ud Din Arabi rh , whom 
the spiritual predecessors of Abdul Hafeez denounced as an 
infidel and dubbed as an apostate 95 declared that his spiritual 
mentor was named Jesus, son of Mary. He recorded the 
statement: 

'It happened with our spiritual guide, when it was said to him: 
You are Jesus, son of Mary, so heal him .' 96 

The bestowal of such appellation upon their spiritual mentors 

88. Ibid. 89. Khan, Imtiaz Muhammad, Maulana Rum, pp. 44/5 

90. Tabriz, [Hadhrat] Shams, vide. Kuliyyat Shams Tabriz, p. 292 

91. Weekly Khursheed, Sandela. 25 February, 1938, p. 6 

92. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ulum, vol. vii, p. 45 93. Ibid. 

94. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirat al Aulia 

95. Niazi, Abu Javed. Ibni Arabi, p. 73 

96. Arabi, [Hadhrat] Muhiy ud Din ibne. Fatuhat Makkiyya, p. 1, p. 1 
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by their followers has also been an established practice amongst 
Muslims. Hadhrat Shah Ismail Shaheed rh stated in relation to 
Hadhrat Sayyid Ahmad Shah Barelvi rh : 

'Joseph has now come to Egypt from Canaan, and the whole 
world has come for his purchase. To give life to the dead, the 
breath of Jesus has come into this world .' 97 

Similarly, Faqir Muhammad Chishti stated in relation to the 
patron saint of Ajmeer, Hadhrat Mu'in ud Din Chishti rh : 

'Your soul is the soul of Jesus, O Khawaja !' 98 

Such claim of being Jesus was also put forward by a saint of 
Delhi, Shah Niyaz Ahmad 99 while Abdul Hafeez's own spiritual 
mentors, the leaders of the Nidawatul ul Ulema were named 
after the son of Mary by the scholars of Deoband. For instance, 
the Deoband leadership stated in relation to Maulvi Rashid 
Ahmad Gangohi: 

'One like the founder of Islam has departed from the world. 
The Messiah of the age has gone to the sky .' 100 

Maulvi Mahmud al Hasan also stated in relation to Maulvi 
Gangohi: 

'He raised the dead to life, and let not the living die. Just look 
at his Messianic work, O son of Mary.' 

What opinion would Abdul Hafeez express in relation to the 
mental state of Hadhrat Khawaja Mu'in ud Din Chishti rh who 
claimed to being Jesus; Hadhrat Shams Tabriz rh who stated that 
he was the spirit breathed into Mary and the soul that was the 

97. Shaheed, [Hadhrat] Muhammad Ismail. Najm al Saqib, vol. 2 

98. Chishti, Faqir Muhammad. Tadhkirah Pak, p. 143 

99. Ahmad, Shah Niyaz. Diwan e Niaz, p. 44 

100. Hasan, Sheikh Mahmud al. Marsiyya 



87 




life of Jesus; Hadhrat Jalal ud Din Rumi rh for declaring that the 
veil had been lifted from his soul and he was Jesus; Hadhrat 
Abu Yazid Bustami rh who believed that he was Jesus as well as 
Moses and Abraham; Hadhrat Ibne Arabi rh who proclaimed that 
this spiritual mentor was named Jesus, son of Mary and 
Hadhrat Sayyid Muhammad Ismail Shaheed rh who stated that 
in Hadhrat Sayyid Ahmad Shah Barelvi rh , Joseph had come from 
Egypt to Canaan and the breath of Jesus had come to this world; 
Faqir Muhammad Chishti for c allin g the soul of Hadhrat 
Khawaja Mu'in ud Din Chishti rh as that of Jesus; Shah Niyaz 
Ahmad of Delhi for putting forward such a claim and the 
Deobandi leadership for believing that Maulvi Rashid Ahmad 
Gongohi of Nidawatul Ulema was the like of Hadhrat 
Muhammad 53 and the son of Mary? Would he state that these 
claims by some of the most respected saint known to Ummah 
of Islam or scholars of his own school of thought, were signs of 
madness? If so, would he pronounce a verdict of imbecility 
upon them for their statements as he had the audacity to 
pronounce this upon Hadhrat Ahmad 35 for claiming that he was 
named Mary and called Jesus? 

One would also ask Abdul Hafeez if, in view of the 
aforementioned statements by numerous saints and scholars of 
Islam, he considers them all to be suffering from hallucinations 
and unstable as well as versatile enough to fit any frame all in 
one? Does he then propose to include their caricatures in the 
future publications of Two in One considering that they claimed 
to be Jesus or the son of Mary? If not, then would he not be 
leaving himself open to being branded a hypocrite and an 
enemy of Hadhrat Ahmad 35 - and rightly so? Why should he 
then object to the appellation of an enemy being stated on the 
cover of the Mubahala? 
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KRSNA AND KING OF ARYANS 



The advent of a Messianic prophet in the latter age of strife and 
irreligiousness has been recorded by nearly all religions of the 
world. The Judaeo Christian scriptures contain several 
prophecies in relation to the coming of the Messiah as in the 
Book of Daniel 101 and the Gospel according to St. Matthew . 102 
Buddhist literature alludes to the advent of the Maitreya or 
Shaky amuni Buddha 103 while Vedic scriptures contains a 
prophecy in relation to the advent of an avatara in the age of 
Kaliyuga: 

'Whenever and wherever there is a decline in religious 
practice. O descendants of Bharata, and a predominant rise 
of irreligion, at that time I descend myself. To deliver the pious 
and to annihilate the miscreants, as well as to re-establish the 
principles of religion, I myself appear, millennium after 
millennium .' 104 

Islam also records a prophecy in relation to the Messiah in its 
books of Hadeeth 105 in which it is clearly indicated that he 
would be the judge who would abolish Jizya 106 and an impartial 
leader who would judge with justice . 107 It is also stated in 
Hadeeth literature that he would be a leader amongst men 108 
who would lead them according to the Book of Allah and His 
Apostle' s M Sunnah 109 and the one who would rid the world of 
spite, hatred and jealousy . 110 In view of this prophecy contained 
in Hadeeth literature, Muslim scholars have generally expressed 
the view that this is an indication of the fact that the Shari 1 ah of 
all earlier prophets before the advent of Islam would stand 

101. Daniel 12.1/9 102. Matthew 24.3/31 

103. Laggawati Sutatta. vide. Buddha, Dr. Herman Oldenberg, p. 142 

104. Bhagavad Gita, 4.7/8 

105. Sahih Bukhari, vol. 4, bk. 55, ch. 44; Sahih Muslim, vol. 1, bk, 1, ch. 72 

106. Sahih Muslim 72.287 107. Ibid., 72.288 108. Ibid., 72.290 

109. Ibid., 72.292 110. Ibid., 72. 289 
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abrogated 111 since no other religion will remain acceptable to 
Allah 112 and the entire human race would eventually come to 
accept Islam . 113 It has also been argued that mankind would be 
judged by him according to the Shariah of Islam 114 and 
apparently, none would object to it since it would bring faith in 
Hadhrat Muhammad 83 as an apostle of God 115 whereby their 
hearts would be purified of such evil which breeds spite, hatred 
and jealousy . 116 

The question which arises now is that if people of every 
religion expect the advent of a prophet in the latter age who 
would arrive to deliver them from irreligiousness and rid the 
world of spite, hatred and jealousy and also save it from the 
mischief of the Dadjaal of whom Hadhrat Muhammad 93 declared 
every prophet had warned his followers 117 , what would come of 
this world if all these various prophets, prophesied in the 
literature of various religions arrived amongst different nations 
considering the marked divisions that exist between the beliefs 
and philosophies of these numerous religions? 

It needs wisdom and sagacity which people like Abdul Hafeez 
are denied to appreciate that all these various prophecies in 
relation to the advent of the prophesied prophet of the latter age 
refer to one single person who would arrive in the spirit of all 
the earlier prophets, to unite mankind under one banner of the 
ultimate religion, Islam. Hence Hadhrat Mirza Ghulam Ahmad 38 
stated that: 

'God Almighty has disclosed to me repeatedly in my visions 
that a person of the name of Krsna, who appeared among the 
Aryas, was a chosen one of God and was a Prophet. The 
expression avatara which is current among the Hindus is, in 
its essence synonymous with Prophet. There is a prophecy in 
Hindu scriptures that in the latter days an avatara will appear 

111. Siddiqui, Abdul Hamid, vide. Explanatory Note 288, Sahih Muslim, vol. i, p. 92 

112. Ibid., vide. Explanatory Note 289, p. 92 113. Ibid., vide. Explanatory Note 291, p. 92 

1 14. Asqaiani, [Hadhrat] Abu'l Fadl Shihab al Din Ahmad ibn Ali. Fath al Bari, vol. vfi, p. 304/5 

115. Ibid., p. 303 116. Usmani, Shabbir Ahmad. Fath al Mulhim, vol. 1, p. 303 

117. Sahih Bukhari 88.27 
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who will possess the qualities of Krsna and will be his 
reflection. It has been conveyed to me that I am that 
person .' 118 

He stated this on the authority of a Divine revelation 
vouchsafed unto him and even predicted that ignorant Muslims 
would object to his claim to be Krsna . 119 Nonetheless, without 
fear of censure by people of Abdul Hafeez's ilk, he declared: 

'I am the Krsna whose advent the Aryans are waiting for in 
these days. I do not make this claim on my own, but God 
Almighty has conveyed to me repeatedly that I am Krsna, king 
of Aryas, who will appear in the latter days .' 120 

Alas! were the author of Two in One aware that such claims by 
Hadhrat Ahmad 39 , rather than being proof of imbecility are an 
evidence of his truthfulness as the prophesied Messiah and 
Mahdi of whom it was stated: 

The Imam Mahdi will say: O people, if any of you wishes to 
behold Abraham and Ishmael, let him note that I am Abraham 
and Ishmael; if any of you wishes to behold Moses and 
Joshua, let him note that I am Moses and Joshua; if any of 
you desire to behold Jesus and Simon, let him note that I am 
Jesus and Simon; if any of you wishes to behold Hadhrat 
Muhammad Mustapha sa or the Ameerul Momineen ra , let him 
note that I am Muhammad and Ali, may Allah be pleased with 
them all .' 121 



118. Ahmad, [Hadhrat] Mirza Ghulam. vide. Tadhkirah, English ed., pp. 220/21 

119. Ibid., Lecture Lahore, p. 33; Ruhani Khazain, vol. 20, p. 228 

120. Ibid., Tatimma Haqeeqatul Wahi, pp 85. Ruhani Khazain, vol. 22, pp. 521/22 
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JAI SINGH BAHADUR 



One is not certain whether this Sindhi pir, Abdul Hafeez's next 
objection in relation to the revelation vouchsafed unto to 
Hadhrat Mirza Ghulam Ahmad's 38 in which the expression Jai 
Singh Bahadur was employed is yet another instance of his sly 
manipulation of the Ahmadiyya Muslim Community's literature 
or his sheer ignorance of the Punjabi language since he has 
translated this expression to read 'a sikh name meaning victorious 
Lion ' 122 whereas Jai in Punjabi is an expression of applause Singh 
means a lion and Bahadur means courageous. Hence, when 
translated in its proper context, the revelation should read: 
'Hurrah! for the courageous Lion!' 

Incidentally, if the author of Two in One had been fully 
conversant with Hadhrat Ahmad' s as writings, he may have yet 
discovered that these words which sound an evidence of 
imbecility to Abdul Hafeez are a part of a revelation to the 
effect: 

'People came and made all sorts of claims but the Lion of 
God seized them and the Lion of God became victorious. 
Hurray! for the courageous Lion !' 123 

In the preceding pages of this book, we have already illustrated 
how, in the opinion of Hadhrat Ahmad' s as contemporaries and 
sincere Muslim scholars, he came to the defence of Islam at the 
time when Muslims faced degradation and shame at the hands 
of other religions 124 and were lying flat on their faces, sobbing 
in the aftermath of their shortcoming, either doing nothing or 
able to do nothing 125 because the greatest of their ulema did not 
dare face the enemies of Islam 126 According to them, at this 

122. Shah, Syed Abdul Hafeez. Two in One, p, 2 

123. Ahmad, [Hadhrat] Mirza Ghulam. Al Hakam, vol. x, No. 32, September, 1906, p. 1 

124. Asafi, Calcutta. 24 January, 1897 

125. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May, 1908 

126. Fatehpuri, Allama Niaz. Nigar, Lucknow, October, 1960 
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precarious time when Islam stood at the crossroads with the 
foundation of Islamic life and society shaken and when Muslims 
were generally in the grip of frustration and despair and their 
minds seriously in grip of confusion and perplexity because they 
had fallen prey to defeatism, Hadhrat Ahmad 39 arrived on the 
scene with his unique message and movement . 127 It has also 
been proven that according to these Muslim scholars, Hadhrat 
Ahmad as appeared in the front line of the devotees of Islam 128 
and stood in the field like a brave lion 129 to champion the cause 
of Islam . 130 He proved to be a cutting sword against false 
religions 131 and shattered the foul criticism of the opponents of 
Islam and silenced them for ever . 132 He also smashed to bits the 
influence of Christianity and put its clergy to flight 133 and routed 
the Christians. He blew the talisman of Christianity to smoke 
while at the same time, crushed the poisonous fangs of 
Hinduism 134 Hence, he was acclaimed as a resolute defender of 
Islam 135 ; a great fighter for Islam 136 ; a victorious general 137 ; a 
brave lion 138 ; an illustrious general and pride of Muslims as well 
as an accepted one of God . 139 These tributes to Hadhrat Ahmad 3S 
by the non Ahmadiyya Muslim intelligentsia are a fulfilment of 
the revelation vouchsafed unto him which Abdul Hafeez 
considers an evidence of imbecility. Hence, it is a proof of 
Hadhrat Mirza Ghulam Ahmad's 39 truthfulness since what was 
revealed unto him by God was also fulfilled by His grace. 

127. Nadwi, S. Abul Hasan Ali. Qadianism, pp. 4/5 

128. Azad, Maulana Abul Kalam. Vakeel, Amritsar, May, 1908 

129. Ali, Maulvi Irshad. Dastkari, 18 June, 1899 

130. Din, Maulana Bashir ud. Sadiq ul Akhbar, May, 1908 

131. Golarvi, Pir Mehr Ali Shah. Al Hakam, 24 June, 1904, p. 5 

132. Din, Maulana Bashir ud. Sadiqul Akhbar, Rewari, May, 1908 

133. Chishti, Maulvi Noor Muhammad Naqshabandi, vide. Maulvi Ashraf Ali Thanvi, Preface to 
Commentary of the Holy Quran, edition 1934, p. 30 
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EVEREADY BATTERY 



In the opening pages of his book Two in One, Abdul Hafeez 
excuses his decision to become involved in this controversy 
which he would have rather avoided on account of what he 
calls 'startling titles for Muslims like enemies, disbelievers and 
liars on the cover page of the Mubahala publication issued by 
the Ahmadiyya Muslim Community .' 140 He therefore addresses 
the Preface of his book to Hadhrat Mirza Tahir Ahmad ay and the 
Ahmadiyya Muslim Community and states that the purpose of 
his writing his grotesque book is to: 

'with full honesty, prove to you and your Jamaat as to who is 

a disbeliever and a liar .' 141 

This full honesty with which Abdul Hafeez proposes to prove 
to Hadhrat Mirza Tahir Ahmad ay and the Ahmadiyya Muslim 
Community as to who is a liar, includes an assertion by him 
that among the various titles which Hadhrat Mirza Ghulam 
Ahmad as claimed to have been invested with by God Almighty, 
one was that of an 'Eveready Battery .' 142 Nonetheless, although 
he insists within the context of his book that 'for every claim, 
there has to be some proof ,' 143 he not only fails to substantiate 
the allegations discussed in the preceding pages of this book, 
namely that he claimed to be God or the son of God and also 
the father of God as well as Mary which have already been 
proved false, but he fails to furnish proof of this allegation also. 
The reason as to why he has not been able to furnish any proof 
is because Hadhrat Ahmad as neither made any such claim in his 
entire mortal life of three score and ten years nor has any such 
claim been recorded by him in any of his written work, whether 
published or not. One challenges Abdul Hafeez to prove this 
statement false if he dare and provide evidence that Hadhrat 
Ahmad as ever made any such claim as alleged by him. Failing 

140. Shah, Syed Abdul Hafeez. Two in One, p. 5 

141. Ibid 142. Ibid., pp. 2/3 143. Ilbid., p. 6 
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this, one would be justified, yet once again, in asserting that the 
author of Two in One has not only given sufficient evidence of 
his being a personified liar but his prayer: 

'O God! Which ever party is a liar and slanderer, bring down 
your [sic] anger upon him in one week ' 144 

has been heard and he has been proved a liar and a slanderer 
by God Almighty. And so has his other prayer been heard 
where he stated that if he is: 

'wrongly accusing them [i.e., Ahmadis] or writing for worldly 
gain, O Allah trap every liar and accuser with Your curse and 
reveal such signs which will decide between true and false .' 145 

All praise belong to Allah! He has revealed such a sign of 
Abdul Hafeez's falsehood that He has caused this personified 
liar and accuser to attribute yet another claim to Hadhrat 
Ahmad 35 in his book Two in One 146 of which if Abdul Hafeez 
was to spend his entire mortal life, he would not find 
substantiative evidence. This incidentally is the standard of the 
full honesty of this pir of Gujjjo with which he proposes to 
illustrate to Hadhrat Mirza Tahir Ahmad ay and the Ahmadiyya 
Muslim Community as to who is a liar . 147 Yet he takes exception 
to the title of a liar on the cover page of the Mubahala 
challenge 148 when it aptly applies to him. Need one say more or 
is it now not evident that Abdul Hafeez is a personified liar? If 
he wishes to claim that he is not and this conclusion is 
unjustified, then let him provide proof that Hadhrat Ahmad 35 
ever claimed to have been invested with this appellation. If he 
can, then the Ahmadiyya Muslim Community will stand 
corrected and if not then the author of Two in One stands 
condemned as a liar. 



144. Ibid., 19 145. Ibid., p. 52 146. Ibid., p. 3 147. Ibid., p. 5 148. Ibid. 
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CLAIMS BY MUSLIM SAINTS AND SCHOLARS 



On account of Hadhrat Mirza Ghulam Ahmad' s as claim that 
God Almighty has given him various appellations, Abdul 
Hafeez accuses him of suffering from hallucinations and being 
an imbecile and appends an extremely tasteless and vile 
caricature with the caption: 'I may be unstable. But, believe me, 
I am versatile enough to fit any frame. All in one .' 149 Without 
going into a lengthy discussion to expose his thorough 
ignorance of Islamic philosophy, one would merely present, for 
his information, some of the claims made by several revered and 
venerable personalities in the history of Islam and put a 
question to him as to how versatile does he think these sages 
and saints of Islam are, and what in his opinion was the mental 
state of mind of these revered personalities. 

It has already been shown that Hadhrat Ali ibn Abi Talib ra , the 
fourth Caliph claimed to be 'the dot under the letter Bismillah, 
the Qalm, the Luh, the 'Arsh, the Kursi, the Seven Heavens and 
the Earths ' 150 while Hadhrat Imam Ja'far Sadiq rh claimed: 

'We are the prayer mentioned in the Book of God. We are the 
Charity, we are the Fasting, we are the Pilgrimage, we are the 
Sacred Months, we are the Holy Land, we are the Ka'aba, we 
are the Qibla, we are the face of God, we are the Signs and 
we are the clear Signs .' 151 

The famous Persian saint Hadhrat Abu Yazid Bustami rh has 
also been shown to have stated that his 'attributes are hidden in 
the Unseen and he was not a man but the tongue of Truth and 
the speaker of the Truth Himself, i,e., God in Person . 1152 He also 
claimed to be the 'God of great glory ' 153 and stated that 'there 
was none worthy of worship beside him .' 154 According to 

149. Ibid., p. 2/3 150. Talib, [Hadhrat] Ali ibn. vide. Sharh Fusoos al Hukm, Sc. viii, p. 32 

151. Sadiq, [Hadhrat] Jafar. vide. Kitab Mazhar al' Ajai'b fin Nikat e Wal Ghara'ib 

152. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirat al Aulia, ch. 151 

153. Ibid., vide. Fawa'id Faridiyya, p. 73 154. Ibid., vide. Tadhkirat al Aulia, p. 134 
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Hadhrat Jalal ud Din Rumi rh , the Persian saint claimed that he 
was God and there is no God but him ' 155 while Hadhrat Farid 
ud Din Attar rh states in his famous memoirs of Muslim saints 
that Hadhrat Abu Yazid Bustami rh was asked by someone: 

'What is 'arsh. He said, I am that. He asked, what is Kursi. He 
replied, I am that. People said that there have been many 
righteous servants of God such as Abraham, Moses and the 
Holy Prophet. He said, I am all of them. They, then, asked 
about the angels Gabriel, Michael, Israfeel and Izraeel. He 
said, I am all of them as well .' 156 

Hadhrat Sheikh Muhiy ud Din Ibn Arabi rh stated in relation to 
himself that he is 'the Quran and the Fatihah and the spirit of 
spirits, not the spirit of vessels ' 157 while Hadhrat Shams ud Din 
Tabriz rh claimed that he was 'the spirit that was breathed into 
Mary; the soul that was the life of Jesus and his breath; one 
before whom the saints prostrated; who was with Noah in the 
ark and Joseph in the well as well as the one who was with 
Moses when Pharaoh was drowned and who existed before 
Adam or the world was created .' 158 He also declared: 

'I am Nuh, I am Adam, I am Isa, son of Mary ' 159 

Hadhrat Sultan Bahu rh claimed to be the Haq 160 and Hadhrat 
Abu al Hasan Kharqani rh the God of his age . 161 So did Farid ud 
Din Attar rh declare that he was God 162 and Hadhrat Hussain 
Mansur al Hallaj rh claimed that he was the Lord . 163 Hadhrat Abu 
Bakr Shibli rh also claimed to be the only God in the two 

155. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ilium, sec. iv, pt. ii, pp. 25 & 36 

156. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirat al Aulia, ch. 14, p. 146 

157. Arabi [Hadhrat] Muhiy ud Din ibne. Fatuhat Makiyya pt. i, p. 1 

158. Tabriz, [Hadhrat] Shams ud Din. vide. Kuliyyat Shams Tabrizi, pp. 292 & 508 
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worlds 164 as well as Muhammad, the Messenger of God . 165 
Hadhrat Sayyid Abdul Qadir Jilani rh claimed to be Prophet 
Muhammad 93 and declared that had Hadhrat Moses 39 been alive, 
he would have obeyed him 166 He also stated that he was the 
door of the Kaa'ba and if one wished to perform the pilgrimage, 
one ought to go to him . 167 

Hadhrat Jalal ud Din Rumi rh claimed to be the Ark of Noah 168 
as well as Jesus . 169 He declared: 

'I am Isa, but he who is raised to life by my breath will live 
forever. The dead raised by Isa died again, fortunate is he 
who gives himself up to this Isa .' 170 

Hadhrat Khawaja Mu' in ud Din Chishti rh claimed to be Jesus 171 
as well as the Messenger of Allah 172 as did Hadhrat Sheikh 
Ahmad rh of Sirhind who stated: 

'I am the disciple of God and also His intention. My devotion 
to God is linked directly to Him without any intermediary. My 
hand is the representative of God's hand. Glory be to Him !' 173 

The revered Mujjadid Alf Thani rh is also stated to have written 
that: 

'during spiritual progress, I reached the station of Uthman and, 
passing beyond it, reached the station of Farooq. Passing 
beyond that, I reached the station of Siddiq and, passing 
beyond that I reached the station of being the beloved of God, 
and saw in himself the reflection of all the light and blessings 

164. Shibli, [Hadhrat] Abu Bakr. vide. Fawa'id e Faridiyya 

165. Ibid., vide. Saif ar Rabbani, p. 100 
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167. Ibid., Fath ar Rabbani wal faiz ar Rahmani. 
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of this station. 



*174 



Similarly, Hadhrat Farid ud Din Shakar Ganj rh of Pak Patan 
claimed: 



'I am Wali, 1 am Ali, I am a Nabi.' 175 

Hadhrat Khawaja Habibullah Attar rh of Kashmir claimed to be 
a Messenger of Allah 176 while Hadhrat Sayyid Wali Ullah Shah rh 
Delhvi stated in relation to himself: 

'The teaching which was given to Adam was me, the Divine 
help which Nuh received during the flood was me, the fire that 
cooled for Abraham was me, the Torah revealed to Moses 
was me, the miracle of the rising of the dead granted to Jesus 
was me, the Quran given to Muhammad the Holy Prophet 
was me.' 177 

It is also stated in relation to Hadhrat Said Ameer rh of Koth that 
he received a revelation: 

'O Prophet, Keep your duty to God and obey not the 
disbelievers and hypocrites; surely, God is ever knowing and 
wise.' 178 

Hadhrat Shah Niaz Ahmad rh of Delhi also declared in relation 
to himself: 

'Sometimes I am Enoch, sometimes Seth, sometimes Noah, 
sometimes Jonah, sometimes Joseph, sometimes Jacob and 
sometimes Hud. Sometimes I am Salih, sometimes Abraham, 
sometimes Isaac, sometimes John the Baptist, sometimes 

174. Ibid., vide. Tauzak e Jehangir, p. 272 
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Moses, sometimes Jesus and sometimes David. I am Ahmad 
Hashmi and Isa of Mary .' 179 

Beside such personal claims by the saints of the ummah, 
Islamic literature indicates that the followers and admirers of 
numerous Muslim saints and scholars bestowed such 
appellations unto their spiritual mentors. For instance, Hadhrat 
Sayyid Muhammad Ismail Shaheed rh stated in relation to 
Hadhrat Sayyid Ahmad Shah rh Barelvi: 

'Joseph has now come to Egypt from Canaan, and the whole 
world has come for his purchase. To give life to the dead, the 
breath of Jesus has come into the world. From Medina my 
Ahmad has come, from the cave of Saur, to teach the Ansar. 
Sayyid Ahmad came one day with his companions. You 
should say that the Last of the Prophets came again with his 
Companions .' 180 

Sheikh Sabir Kalyari is stated to have called Sayyid Abid Mian 
Usman Naqshbandi 'the Kaa'ba, the Quran, the Prophet or 
God ' 181 while it was stated in relation to Hadhrat Maulana 
Muhammad Qasim rh of Nanauta and Maulvi Rashid Ahmad 
Gangohi of Deoband: 

'Qasim the good and Rashid Ahmad, both possessed of glory, 
the two of them were the Messiah of the age and Joseph of 
Canaan. They saved the faith from the corrupters of religion 
of this age. I say that the two of them were like Moses and 
Amran. To be in their company and to serve them was for the 
dead hearts nothing than being commanded by Isa to arise .’ 182 

Maulvi Rashid Ahmad Gangohi was also declared to be one 
like the Founder of Islam and the Messiah of his age as well as 

179. Ahmad, [Hadhrat] Shah Niaz, Diwan e Niaz pp. 42/44 
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182. Hasan, Maulvi Mahmud ul Hasan. Kuliyat Shaikh al Hind, pp. 14/17 



100 




the son of Mazy by the Deoband scholars . 183 
The question which one need ask the author of Two in One is 
that if, in view of Hadhrat Ahmad' s as claim that he had been 
named Mary and called Jesus he considers Hadhrat Ahmad as to 
be suffering from hallucinations and an imbecile 184 , then what 
does he think of the mental state of all these saints and scholars 
of the ummah whose pronouncements in relation to themselves 
or their spiritual predecessors hardly differ from those of 
Hadhrat Ahmad 38 ? If, in view of Hadhrat Ahmad's 38 statement 
that he was given the title of Krsna and the king of the Aryas 
whose advent the Hindus awaited, Abdul Hafeez considers him 
to be suffering from hallucinations and alleges that he was 
mad 185 , then what does he think of all these other saints and 
scholars of the ummah who claimed such a large number of 
appellations for themselves or else attributed these to their 
spiritual mentors? Would he allege that they all suffered from 
hallucinations and would he denounce them as mad men? One 
would also enquire of him as to what extent do these saints and 
scholars of the ummah who claimed such a large number of 
appellations for themselves or their spiritual mentors fit within 
Abdul Hafeez's realm of instability and versatility 186 ? Would he 
then caricature cartoons of these revered personalities in the 
next edition of his book Two in One as he has done in this 
edition 187 ? If not, then would his singular prejudice against 
Hadhrat Mirza Ghulam Ahmad as not prove his enmity towards 
him? Why then should he take exception to the title of an 
enemy being applied to him ? 188 



183. Ibid. Marisiyya 
185. Ibid., p. 2 
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APPELLATIONS BESTOWED UPON 
HADHRAT MUHAMMAD* 



Alas! had Abdul Hafeez been conversant with the Quran and 
known of the number of appellations with which our beloved 
Prophet, Hadhrat Muhammad Mustapha 93 was honoured by 
God Almighty, he may have yet refrained from being engaged 
in such obnoxious exercise to revile another one of God 
Almighty's apostle, Hadhrat Mirza Ghulam Ahmad 39 for being 
honoured with a comparatively insignificant number of 
appellations. The Holy Quran establishes that Hadhrat 
Muhammad 93 has been honoured with the names and 
appellations of Muhammad 189 and Ahmad 190 ; Rasulallah and 
Khataman Nabiyeen 191 ; Shaahid, Mubashshir and Naziir 192 ; Hadi 
and Mundhir 193 ; Da'i 'ilallah and Siraj e Munir 194 ; Muzakki and 
Muhumul Kitaba wal Hikmah 195 ; Nur 196 and Ummi 197 ; Shahiid 198 
and Muhyii 199 ; Ta Ha 200 and Ya Sin 201 ; Muzzammil 202 and 
Muddaththir 203 ; 'Abd Allah 204 and Awwal ul Muslimiin 205 ; 
Rahmatal ul 'aalamiin 206 and Burhan 207 ; Hudaanwwa and 
Rahmatul ul Mu'xniniin 208 ; Khuluq e 'Aziim 209 and al Kauthar 210 ; 
'Asraa bi-'Abdihii 211 and Qaaba-qawsay-ni 212 and also Hariisun, 
R'auff and Rahim for his people . 213 

How does Abdul Hafeez look at these multiple appellations 
bestowed upon our beloved Prophet, Hadhrat Muhammad 
Mustapha 93 by God Almighty in the light of his assertions 
against Hadhrat Mirza Ghulam Ahmad 39 ? 214 What does the 
author of Two in One think of this God in heaven Who 
bestowed such glory upon Hadhrat Muhammad 93 and adorned 
him with such multiple decorations? 
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NAMES OF HADHRAT MUHAMMAD* 1 
IN HADEETH LITERATURE 



It may also interest the author of Two in One to know that 
beside the names and appellations bestowed upon Hadhrat 
Muhammad 53 by God Almighty in the Holy Quran, our beloved 
Prophet 53 also mentioned several other such honours which he 
had been invested with by God. According to Hadhrat Jubair 
ibn Muteim rh , the Apostle of Allah 53 stated that he had been 
given the names al Mahi, al Hashir and al Akib . 215 Hadhrat Abu 
Musa al Ashari rh has stated that Hadhrat Muhammad 53 also 
declared that he had been called al Mukaffa, Nabi ur Rahma, 
Nabi ut Tauba and Nabi ul Malhama . 216 According to a . report 
by Hadhrat Abi Said rh , Allah's Messenger 53 stated that he had 
been given the appellations of Sayid e wald e Adam and 
Shafi . 217 Hadeeth literature also indicates that he claimed to have 
been called the Wasilah and also Hamila e Lawaal Hamd as well 
as Akramul Awalen wal Akhiraeen . 218 Another report states that 
Hadhrat Muhammad 53 declared that he had been honoured with 
the title of Akhirul Anbiyya 219 as well as Muhill and 
Muharrim . 220 

One rests one's case on the question of the names and 
appellations bestowed upon God Almighty's apostles by Him. 
But before one proceeds any further to discuss the next issue in 
Abdul Hafeez's grotesque publication, one must stress that in 
the opinion of Ahmadi Muslims, every one of these names 
which were bestowed upon Hadhrat Muhammad 53 and the 
appellations with which he was honoured further enhance the 
glory of our beloved Prophet's 53 status. However, it is ironic 
that such Divine acts which propose to honour God Almighty's 
chosen apostles are, in the opinion of Abdul Hafeez an evidence 
of imbecility. 

215. Sahih Bukhari, 56.16 216. Masnad Ahmad, vol. v, p. 395 217. Ibid., vol. 1, p. 1 

218. Tirmidhi, Bab ul Munaqib 219. Sunan Nasai, Bab Fazl o Masid al Nabiyya 

220. Sahih Muslim, Kitan us Said wa'I Dhaba'ih wa ma Vukalu min al Hayawan 
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CHAPTER THREE 



HADHRAT MARIAM 18 
AND HADHRAT IBNE MARIAM 18 

Hadhrat Mirza Ghulam Ahmad's 38 adversaries have often 
manipulated his statement in relation to him being first named 
Hadhrat Mary 38 after which the spirit of Hadhrat Jesus 38 was 
infused in him as a result of which he became pregnant by way 
of metaphor and eventually took birth as Hadhrat Ibne 
Mariam 38 . Hence, the author of Two in One also joins the 
bandwagon to ridicule this spiritually charged concept and 
denounce Hadhrat Ahmad 38 as an imbecile . 1 Nonetheless, before 
one proceeds to discuss this concept in detail, one would quote 
Abdul Hafeez's own citation of Hadhrat Ahmad's 38 experience 
and expose the fallacy of his analysis. He quotes Hadhrat 
Ahmad 38 as having stated: 

'He [God] in the third part of Braheen e Ahmadiyya, named 
me MARY; then, as evident from Braheen e Ahmadiyya, I was 

developed for two years with the quality of Mary then 

as with MARY [peace be upon her], the soul of JESUS 

was breathed into me and metaphorically speaking, I became 
pregnant and finally after many months - which was not more 
than 10 months - through the inspiration which is mentioned 
in the end of Braheen e Ahmadiyya Part 4, I was converted 
from MARY to JESUS. This is how I became Ibne-e-Mariam 
[or Son of Mary].' 2 

He then proceeds to analyse this statement and summarise as: 
'Meaning first he was made Mary. Then he became pregnant, 

1. Shah, Syed Abdul Hafeez. Two in One, pp. T/C, 2 & 7 2. Ibid., p. 7 
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then after 10 months he was delivered from his own uterus as 
Jesus, son of Mary. What a logic! The whole building of 
Qadianism is founded on this ridiculous idea. Everybody can 
well imagine what sort of religion it is.' 3 

In the first instance it should be observed that according to this 
hostile citation itself, Hadhrat Ahmad as did not claim that he 
was made Mary as allegedly stated by the author of Two in One 
but that he was named Mary. What could be so objectionable 
about a person being named Mary by God and why should this 
be considered ridiculous when the Holy Quran categorises 
believers into two categories, those like Assiya, the wife of 
Pharaoh and those like Hadhrat Mary 39 . It states: 

'And God sets forth as an example to those who believe, the 
wife of Pharaoh: Behold she said: O my Lord! build for me in 
nearness to Thee, a mansion in the garden and save me from 
Pharaoh and his doings, and save me from those that do 
wrong. And Mary daughter of Imran, who guarded her 
chastity; and We breathed into [her body] of Our spirit; and 
she testified to the truth of the words of her Lord and of his 
Revelations, and was one of the devout [servants].' 4 

What then is so ridiculous about being named Mary when all 
believers are, without exception likened to either of these two 
women and Hadhrat Ahmad 39 being of the higher order of 
believers was named by God as Mary - Hadhrat Mary 39 being 
the higher order of the believers known to the language of the 
Holy Quran? 

Now, if Abdul Hafeez should consider it ridiculous that he, 
personally, be named Mary as he considers Hadhrat Ahmad 39 
being named after her a ridiculous idea, then maybe he would 
not object to being called Assiya, the second category of 
believers known to the Quran. However, if he considers being 
named Assiya a ridiculous idea also, then his only option would 

3. Ibid. 4. Al Quran 66.11.12. English Translation, Abdullah Yusuf Ali, pp. 1573/74 
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be to be identified with either of the only other two categories 
of human beings known to the Holy Quran and be named after 
either of them. The Holy Quran states: 

'God sets forth for an example to the unbelievers the wife of 
Noah and the wife of Lut: They were [respectively] under two 
of our righteous Servants, but they were false to their 
[husbands], and they profited nothing before God on their 
account but were told: Enter ye the Fire along with [others] 
that enter .' 5 

Once again, one leaves the choice to the author of Two in One 
to decide which of the four categories of human beings known 
to the Quran he would prefer to be identified with and named 
after. If he considers being named after any four of these 
women as a ridiculous idea, then he would be suggesting that 
he is not a human being at all since the Holy Quran does not 
know of a fifth category of the human species. In that event, 
may one enquire of Abdul Hafeez as to what is he, if he is not 
a human being? 

The second point which one should note in the citation of 
Hadhrat Ahmad 1 s as statement contained in Two in One is that 
he never claimed to have been made Mary as alleged by Abdul 
Hafeez but that he was developed for iwo years with the qualities of 
Mary. Although a proper translation of Hadhrat Ahmad' s as 
original statement would have been that he was nurtured in the 
qualities of Mary for two years' yet, even if one was to accept this 
linguistically poor translation in the hostile publication, one 
cannot see what could be so objectionable and ridiculous in 
being developed as a person for two years with the qualities of 
Hadhrat Mary 33 . 

This statement by Hadhrat Ahmad as indicates that for a period 
of as much as two years, he spent his life being invested with 
the qualities possessed by Hadhrat Mary 33 , the most prominent 
of these being her sense of dependence upon the Gracious God, 

5. Ibid., p. 1573 
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Allah 6 and of duty and obligation to Him 7 ; her being purified 
and chosen above others of her time 8 ; honoured by God 
Almighty and granted nearness to Him 9 and her purity 10 and 
truthfulness . 11 One fails to see what is so ridiculous for one to 
be nurtured in those excellent qualities previously possessed by 
a righteous and pious person who had been declared by the 
Holy Quran to be an example for all the righteous and pious 
people in the world. 

Thirdly, the aforementioned citation of Hadhrat Ahmad's 82 
statement contained in the hostile publication also indicates that 
the pregnancy being spoken of here was in the metaphoric sense. 
Hence Abdul Hafeez' s vile caricature of a couple with a 
common pregnant stomach 12 and of a pregnant man 13 and also 
his sordid assertion of 'remaining big with Jesus for not more 
than ten months ' 14 and of being 'delivered from one's own 
uterus ' 15 is thoroughly unjustified - there being absolutely no 
grounds whatsoever in assuming a symbolic representation to 
be evidence of the happening of a factual event. 

Nonetheless, since the author of Two in One has subjected 
Hadhrat Ahmad' s as aforementioned spiritual experience of being 
spiritually bom from within himself to such sordid ridicule, 
what needs to be investigated is whether Islamic thought 
accepts any such concept wherein a person becomes pregnant 
metaphorically and gives birth to himself from within himself. 
Islamic literature indicates that according to Hadhrat 
Muhammad 83 : 

'No one shall enter the kingdom of heaven who has not been 

bom twice .' 16 

What, if one may ask Abdul Hafeez did Hadhrat Muhammad 82 
mean when he stated that no person shall enter the kingdom of 
heaven unless bom twice? Did he suggest that a person will 
have to return to one's embryonic state and once again be 

6. Al Quran 19.19 7. Ibid., 19.27/30 8. Ibid., 3.43 9. Ibid., 3.46 10. Ibid., 21.92 

11. Ibid., 5.76 12. Shah, Syed Abdul Hafeez. Two in One, pp. T/C 13. Ibid., p. v 

14. Ibid., p. 2 15. Ibid., p. 7 16. Sirhind, {Hadhrat] Ahmad. Maktubat 
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physically bom through the loins of a woman? If the author of 
Two in One contends that he did, then has Abdul Hafeez taken 
necessary steps to revert to his prenatal state and be bom again 
through the uterus of whosoever he took his first birth to ensure 
his safe passage to the kingdom of heaven which, according to 
the above Hadeeth, none shall enter unless bom again? If he has 
not, then is it possible that he is averse to being reborn and, 
therefore, content to be excluded from the kingdom of heaven? 
To every sane person, the aforementioned pronouncement of 
Hadhrat Muhammad 83 does not suggest a second physical birth 
but as sufic literature indicates, it relates to one's spiritual birth. 
Hadhrat Shahab ud Din Suharwardi rh explained that for one to 
experience this phenomenon: 

The disciple becomes a part of the master, just as a child is 
a part of its father in its physical birth. Thus, is the disciple 
bom from its master in its spiritual birth .' 17 

In view of the aforementioned statement, most sufis of Islam 
have, before reaching a stage of high spiritual excellence within 
their own right subjected themselves to the rigorous discipline 
of discipleship to their masters - to become a part of them and 
be bom of them in their second birth. In that event, one would 
assume that Khawaja Mu' in ud Din Chishti rh must have become 
a part of Hadhrat Khawaja Usman Harurri 1 ' 1 ’; Hadhrat Nizam ud 
Din Aulia rh of Hadhrat Baba Farid ud Din Shakar Ganj rh ; 
Hadhrat Jalal ud Din Rumi rh of Hadhrat Shams Tabriz rh ; 
Hadhrat Ma'soom Ali Shah Mir 11 * of Sayid Ali Raza of Delhi; 
Hadhrat Shah Ismail Shaheed rh of Hadhrat Sayid Ahmad Shah 
Barelvi rh ; Hadhrat Maulana Muhammad Qasim of Nanauta rh of 
Shah Abdul Gharri and Maulvi Abdullah Ghaznavi of Hadhrat 
Said Ameer rh of Koth - and having initially become a part of 
their masters they must have been bom from within them. 
Would Abdul Hafeez then consider a crude caricature of two 
men with a common pregnant abdomen similar to the one of a 

17. Suharwardy, [Hadhrat] Shahab ud Din. 'Awarif al Mu'arif, vol. i, p. 45 
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man and a woman with a common pregnant abdomen found on 
the cover of his book appropriate for these saints and their 
disciples since in every one of these instances, the disciples 
become a part of their respective masters to be bom from them 
as Hadhrat Shahab ud Din Suharwardi rh explained they must in 
their spiritual birth? 

Abdul Hafeez's intellectual capacity and spiritual insight are far 
below the requisite level for him to understand this concept of 
the second birth of a person aspiring to enter the kingdom of 
heaven. Nonetheless, the preceding discussion on this question 
should conclusively establish the validity of the concept of 
spiritual rebirth being an integral part of Islamic thought. 
Hence, the only issues which need to be addressed now is 
whether there is any such concept in Islam where a person, 
rather than being bom in one's spiritual rebirth through a 
spiritual master can take birth from within one's self and 
whether Islamic thought subscribes to any such phenomenon 
where God blows His spirit into an individual whereby one 
becomes metaphorically pregnant to be bom from within one's 
self in the manner in which Hadhrat Ahmad 29 stated he did 
with his statement in Kashti Nuh to the effect that: 

’In the third part of Braheen e Ahmadiyya, God had named 
me Mary and as apparent from it, I was nurtured in the 
qualities of Mary for two years. When a period of two years 
lapsed then, as stated on page 496 of the 4th volume of 
Braheen e Ahmadiyya, the soul of Jesus was infused in me 
as it was infused in Mary and, in an allegoric sense, I was 
stated to be pregnant. Thereafter, after many months not 
exceeding a period of ten months after this revelation, I was, 
through a revelation recorded at the end of Braheen e 
Ahmadiyya on page 556, named Jesus and hence I came to 
be the son of Mary.' 18 

If there is any such concept in Islamic thought which accepts 
18. Ahmad. [Hadhrat] Mirza Ghulam. Kashti Nuh, pp. 46/47; Ruhani Khazain, vol. xix, p. 50 
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that such a phenomenon could occur, then the entire premise of 
this foul criticism levelled against Hadhrat Ahmad 39 becomes 
evidence of Abdul Hafeez's ignorance of Islamic religious 
knowledge. 

Hadhrat Jalal ud Din Rumi rh , a noble sage of his time was also 
the founder of the Jalaali school of sufism. He discussed this 
concept of spiritual pregnancy at length and stated: 

'God confines free spirits into bodies and makes each body 
pregnant by the spirit. Each of us is a Messiah for the world .' 19 

The free spirit confined into bodies spoken of here by the 
venerable saint does not refer to the infusion of that which 
makes a woman physically pregnant. This should be evident 
from the above quotation itself. However, if the author of Two 
in One refuses to accept this assertion that the pregnancy 
spoken of here is in fact a spiritual pregnancy, then one offers 
a further explanation of this concept in the words of the 
aforementioned sage himself who stated: 

'The Whole forms a relation with the part and from this, just as 
a woman receives a sperm from man, the sense of man 
receives a pearl. The soul of the man then becomes pregnant 
as did Mary and from this pregnancy is bom a Messiah. This 
Messiah is not the Messiah who lived in the past, but is a 
Messiah whose glory is not easy to comprehend. When the 
spirit of God makes pregnant the spirit of man, that spirit then 
makes the world pregnant. This produces a spiritual revolution 
and resurrection in the world which is so grand as to defy 
description .’ 20 

Now, when one refers to Hadhrat Ahmad's 39 statement in 
Kashti Nuh which has been subjected to such ridicule by Abdul 
Hafeez in his publication. Two in One, one finds that this is 

19. Rumi, [Hadhrat] Jalal ud Din Rumi. Miftah al Ulum, Daftar No. i, Pt. i, p. 55 

20. Ibid., Miftah al Ulum vol. 1, p. 11 
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exactly the phenomenon which he declared to have experienced. 
He stated: 

The soul of Jesus was infused in me as it was infused in 
Mary and, in an allegoric sense, I was stated to be pregnant. 
Thereafter, after many months, not exceeding a period of ten 
months after this revelation, I was, through a revelation 
recorded at the end of Braheen e Ahmadiyya on page 556, 
named Jesus and hence I came to be the son of Mary.' 21 

What judgement would the author of Two in one now 
pronounce against Hadhrat Jalal ud Din Rumi rh for having 
acknowledged the feasibility of a man receiving a pearl from the 
Whole, i.e., God Almighty, just as a woman receives a sperm 
from a man and thereafter the man becoming pregnant with the 
spirit of God as did Hadhrat Mary 28 and the Messiah being bom 
of this pregnancy? Would he state that Hadhrat Jalal ud Din 
Rumi s rh idea is ridiculous as he states in relation to Hadhrat 
Ahmad's as statement suggesting the same idea ? 22 Would this 
petty pir from Gujjo, who has absolutely no appreciation of the 
beauty of this spiritual concept, state that the whole building of 
the Jalaali school of thought in sufism is founded on a 
ridiculous idea as he does in relation to Ahmadiyya Muslim 
thought on account of a similar statement ? 23 Would he therefore 
denounce Hadhrat Jalal ud Din Rumi rh as a mad man for having 
previously subscribed to the same beliefs as Hadhrat Ahmad' s as , 
as he has had the impertinence to denounce Hadhrat Ahmad 38 ? 24 
Would the author of Two in One also consider it proper of him 
to draw a caricature of Hadhrat Jalal ud Din Rumi rh depicting 
him as a pregnant man looking at himself in a mirror 
questioning why he has been missed from the Guinness Book of 
Records, similar to the one sketched in his book 25 since the 
founder of the Jalaali school of Sufism subscribed to this concept 
of a man being made spiritually pregnant by the spirit of God 

21. Ahmad, [Hadhrat] Mirza Ghulam. Kashti Nuh, p. 47; Ruhani Khazain, vol. 19, p. 50 

22. Shah, Syed Abdul Hafeez. Two in One, p. 7 23. Ibid. 24. Ibid., p. 2 25. p. v 
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and thereafter being reborn from within himself? Also, he 
justifies his rude sketch of a man and a woman with a common 
pregnant stomach on the cover of his publication with the 
statement: 

To make this belief more simple and understandable at a 
glance, this title cover has been prepared, which is nothing 
but an artist's impression of the above quotation, so that these 
sick people can visualize the basis of their religion .' 26 

Apparently, the quotation which Abdul Hafeez alludes to 
above is Hadhrat Ahmad's as statement in Kashti Nuh in relation 
to being infused with the spirit of Jesus and, in the allegoric 
sense, he became pregnant. But, it has already been shown that 
according to Hadhrat Jalal ud Din Rumi rh , God confines such 
spirits into individuals to make each body pregnant by the 
spirit. This spirit of Whole, i.e., God Almighty forms a relation 
with the part, i.e., the man and from it, just as a woman receives 
a sperm from man, so does the man receive a pearl from Him. 
Consequently, these two fuse together to produce a pregnancy 
and give birth to a Messiah as Hadhrat Mary 38 became pregnant 
and gave birth to the Messiah 38 ? Therefore, there is absolutely no 
difference in the beliefs of the respective founder of the 
Ahmadiyya Muslim Community and the Jalaali School of 
Sufism in relation to this issue. Would the author of Two in 
One, in the interest of making Hadhrat Jalal ud Din Rumi's rh 
beliefs more simple and understandable at a glance, consider it 
proper for him to caricature a similar artist's impression of 
Hadhrat Jalal ud Din Rumi rh as he has done on the cover page 
of his publication to allegedly make Hadhrat Ahmad' s 3S beliefs 
more simple and understandable at a glance? 

In the event that he wishes to argue that Hadhrat Jalal ud Din 
Rumi rh never claimed to have experienced this phenomenon, 
may one caution him that according to the revered saint 
'whether the word of God is from behind the curtain or not. He 

26. Ibid., p. 7 
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bestows the very thing which He gave to Mary .' 27 He also stated 
that 'if this veil be lifted from the soul, every one of them would 
say, I am the Messiah .' 28 Apparently, this veil was lifted for 
Hadhrat Jalal ud Eta Rumi rh since he not only stated that 'God 
confines free spirits into bodies and makes each body pregnant 
by the spirit ,' 29 but he also declared in relation to himself and 
the sufis of the Ummah that 'each one of them is a Messiah for 
the world .' 30 He stated: 

'I am Jesus, but whoever receives life from my breath lives 
forever. Those who were brought to life by Jesus dies, but 
fortunate are they who entrusted their lives to this Jesus .' 31 

Abdul Hafeez has published this filthy artist's impression on 
the cover page of his book with the view that those who 
subscribe to this concept of the spiritual birth of a person from 
within one's self through the bounty of God should realise how 
sick they are and also visualise the basis of their religion . 32 
Would he now draw a similar caricature of Hadhrat Jalal ud 
Rumi rh who held the same view as Hadhrat Ahmad 33 and who 
also claimed to have been bom as Jesus in a similar manner as 
Hadhrat Ahmad as so that the author of Two in One may 
illustrate to those who subscribe to Jalaali sufic thought the state 
of their mind and the basis of their religion? 

This ignorant pir from Gujjo may, to his heart's wont, consider 
this idea of a person being made spiritually pregnant by the 
spirit of God and of being bom in their second birth from 
within themselves a ridiculous idea and evidence of imbecility 
and therefore a subject of obnoxious satire. But this does not 
alter the fact that most sufis of the ummah subscribed to this 
concept and many claimed to have been spiritually bom an Ibne 
Mariam 33 in this manner which is considered ridiculous or sign 
of imbecility by people of meagre intellectual understanding of 

27. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ulum, vol. 1, p. 11 28. Ibid., vol. ii, p. 247 

29. Ibid., Daftar No. 1, Pt i, p. 55 30. Ibid 

31. Ibid., Miftah al Ulum, vol. vii, p. 45 32. Shah, Syed Abdul Hafeez. Two in One, p. 7 
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matters pertaining to spiritual life. For instance, Hadhrat 
Khawaja Mu'in ud Din Chishti rh was of the opinion: 

'If the Holy Spirit continues to give succour, everyday in the 
world the Mary of the time would give birth to Jesus .' 33 

In the opinion of men of understanding, the Mary referred to 
in this statement does not relate to women in particular nor 
does the giving of birth to Jesus every day pertain to women 
bearing children in this world every day who would be named 
Jesus. It is addressed to believers of the higher order likened 
unto Hadhrat Mary 38 by the Quran 34 - people who, with the 
succour of God achieve an inner perfection of the soul like the 
blessed virgin Mary's 38 son whom God gave manifest signs and 
strengthened with the spirit of holiness . 35 Hence, the patron 
saint of Ajmeer Sharif stated in relation to himself: 

'Every moment, the Holy Spirit breathes into Mu'in. So it is not 
I who says this, but in fact I am the second Jesus .' 36 

This Holy Spirit he claimed to being breathed into him every 
moment has been spoken of in the Quran as being breathed into 
Hadhrat Mary 38 also as either His Spirit 37 or else His Word 38 as 
a result of which she became pregnant and delivered a son 
named Hadhrat Isa ibne Mariam 38 . 39 And, this Spirit or Word of 
God which was breathed into Hadhrat Mary 38 has been further 
explained by Hadhrat Jalal ud Din Rumi rh who stated that: 

'Whether the word of God is from behind the curtain or not, 
He bestows the very thing He gave to Mary .' 40 

Now, when the testimony of the Quran and Hadhrat Jalal ud 

33. Chishti, [Hadhrat] Muin ud Din. Diwan Khawaja Ajmeri, Ode No. 70, p. 102 

34. Al Quran 66.13 35. Ibid., 2.88 

36. Chishti, [Hadhrat] Muin ud Din. Diwan Khawaja Ajmeri, Ode No. 70, p. 102 

37. Al Quran 66.13 38. Ibid., 21.92 39. Ibid., 19.23/28 

40. Rumi, [Hadhrat] Jalal ud Din. Miftah al Ulum, vol. 1, p. 11 
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Din Rumi's rh explanation are read in conjunction with Hadhrat 
Khawaja Mu' in ud Din Chishti's rh declarations, one is obliged to 
assume that the Holy Spirit which he maintained could enable 
the 'Mary of her time to give birth 1 and which he stated was 
being 'breathed into him every moment' must be the very thing 
which God gave unto Mary and this is how Hadhrat Khawaja 
Mu' in ud Din Chishti rh came to be the second Jesus. 

What judgement would Abdul Hafeez pronounce against 
Hadhrat Khawaja Mu'in ud Din Chishti rh for being bom a 
second Jesus 38 through the Holy Spirit being breathed into him? 
Would he state that the revered patron saint of Ajmeer Sharif 
was delivered from his own uterus as the author of Two in One 
has had the impertinence to state Hadhrat Ahmad 38 was ? 41 
Would he assert that the whole building of Hadhrat Khawaja 
Mu'in ud Din Chishti's rh beliefs are founded on a ridiculous idea 
as he asserts Hadhrat Ahmad's 38 beliefs are founded on for 
expressing the same idea ? 42 Would he denounce Hadhrat 
Khawaja Mu'in ud Din Chishti rh as a mad man for having 
previously subscribed to the same beliefs as Hadhrat Ahmad 38 , 
as he is seen to have denounced Hadhrat Ahmad 38 in his 
publication ? 43 

One would also draw the attention of the author of Two in One 
to the vile caricature of a pregnant man looking into a mirror 
asking why he has been missed by the Guinness Book of 
Records 44 and ask him that since Hadhrat Khawaja Mu'in ud 
Din Chishti rh was also bom a second Jesus 38 from within himself 
after the Holy Spirit was breathed into him. Would this pir of 
Gujjo now consider such a sordid caricature of Hadhrat 
Khawaja Mu'in ud Din Chishti* to be in order in his future 
publications of Two in One? Furthermore, since Hadhrat 
Khawaja Mu'in ud Din Chishti rh declared that the Holy Spirit 
which could enable the Mary of her time to give birth to a Jesus 
every day was being breathed into him every moment and 
consequently, this is how he became Jesus, would Abdul Hafeez 
now consider it proper for him to sketch a similar artist's 

41. Shah, Syed Abdul Hafeez. Two in One, p. 7 42. Ibid. 43. Ibid., p. 2 44. Ibid., p. v 
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impression of Hadhrat Khawaja Mu'in ud Din Chishti rh 
depicting him as a man and a woman with a common pregnant 
stomach on the cover page of his future editions of Two in One? 
Would that not, in his opinion make the beliefs of Hadhrat 
Khawaja Mu'in ud Din Chishti rh more simple and 
understandable at a glance and also illustrate to the millions of 
people who hold the patron saint of Ajmeer Sharif in high 
esteem, to visualise the mental state of their mind and the basis 
of their beliefs? 

Among other Muslim sufis, Hadhrat Shams ud Din Tabriz rh 
claimed to be the spirit which was breathed into Mary and the 
soul which was the life of Jesus and the breath of Jesus . 45 Hence, 
Hadhrat Jalal ud Din Rumi rh referred to him as Hadhrat Mary 38 
and Hadhrat Jesus 38 . 46 Hadhrat Abu Yazid Bustami rh also 
claimed to be Hadhrat Jesus 38 47 and so was Hadhrat Sayyid 
Ahmad Shah Barelvi rh declared him by Hadhrat Muhammad 
Ismail Shaheed rh . 48 Hadhrat Muhiy ud Din Ibne Arabi rh called 
his spiritual mentor Isa ibne Mariam 49 and in recent times 
Maulvi Rashid Ahmad Gangohi was given the appellation of 
Jesus by the scholars of Deoband . 50 This is a tip of the iceberg 
and in the interest of brevity one is not able to cite numerous 
other examples where a large number of saints and scholars of 
the ummah have either claimed the appellation of Hadhrat 
Jesus 38 for themselves or else have had this bestowed upon 
them. Yet, none of them were bom the son of Hadhrat Mary 38 . 
Hence, the only manner in which they could have become Jesus 
is through undergoing this phenomenon of God infusing the 
spirit of Jesus in them as a result of which they came to be 
pregnant in an allegoric sense to eventually be bom as Ibne 
Mariam. It is on account of a universal acknowledgement of this 
concept that Hadhrat Khawaja Mir Dard rh is reported to have 

45. Tabriz, [Hadhrat] Shams ud Din. Kulliyat of Shams e Tabriz, pgs. 292 & 508 

46. Rumi, [Hadhrat] Jalal ud Din. vide. The Life and Works of Jalal ud Din Rumi 

47. Bustami, [Hadhrat] Abu Yazid. vide. Tadhkirath al Aulia 

48. Shaheed, Muhammad Ismail. Najm al Saqib, vol. ii 

49. Arabi. Hadhrat Muhiy ud Din ibne. Fatuhat Makiyya, vol. i, p. 199 

50. Hasan, Sheikh Mahmud al Hasan. 
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stated that 'every perfect man, by the all encompassing power 
of God, is the Jesus of his time .' 51 

One would now leave it to Abdul Hafeez to determine for 
himself whether he considers all these sufis of the ummah who 
claimed to be Jesus to be suffering from hallucinations and mad 
men as he considers Hadhrat Ahmad as to be . 52 One would also 
let him consider if he thinks it proper for him to depict them as 
pregnant men looking into the mirror begging a question as to 
why has the Guinness Book of Records missed them . 53 The 
author of Two in One is seen to have justified his sordid 
caricature of a man and a woman with a common pregnant 
abdomen as being merely an artist's impression of Hadhrat 
Ahmad 1 s as statement in relation to him being first named Mary 
after which the soul of Jesus was infused into him and he was 
eventually bom as Ibne Mariam 54 He has then invited Ahmadi 
Muslims to suggest a more appropriate picture for the cover of 
his book if this sordid one is found offensive while promising 
to destroy all the existing copies of his book and publish a new 
edition, inclusive of an apology, with the suggested picture . 55 In 
that event, rather than suggest anything to him, one would let 
him tax his integrity and determine whether drawing rude 
caricatures of all these sufis depicting them as half men and half 
women, sharing a common pregnant abdomen is proper for the 
future editions of his book . 56 If not, then would the pir of Gujjo 
explain his refusal? Would such a caricature of all the 
aforementioned sufis not, in his opinion, illustrate to their 
respective followers, how sick they are as he alleges Ahmadi 
Muslims are? Would it not allow them to visualise the basis of 
their religion as he states this rude cartoon has been drawn to 
allow Ahmadi Muslims to visualise the state of their religion ? 57 
And finally, would he also consider it proper to refer to them as 
the Don Quixote of their respective cities as he has the 
impertinence to refer to Hadhrat Ahmad as as such 58 for believing 

51. Dard. [Hadhrat] Khawaja Mir. Risala Dard, p. 211 

52. Shah, Syed Abdul Hafeez. Two in One, p. 2 53. Ibid., p. v 54. Ibid., p. 7 

55. Ibid., p. 53 56. Ibid., Title Cover 57. Ibid., p. 7 58. Ibid., p. v 
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that a man can become spiritually pregnant by the spirit of God 
and thereafter be bom from within one's self? If not, then would 
Abdul Hafeez not be giving evidence of his singular bias against 
Hadhrat Ahmad as and therefore his enmity towards him? Why 
then does he take exception to the appellation of an enemy on 
the cover page of the Mubahala? 

While the author of Two in One is considering these questions, 
one would bring to his notice that this entire concept of being 
named Mary and the soul of Jesus being infused in one and one 
being bom as Ibne Mariam, initially recorded and explained in 
Braheen e Ahmadiyya by Hadhrat Ahmad as was regarded as 
being within the accepted conventions of Islamic thought by 
none other than Abdul Hafeez 1 s patron saint - Maulvi Sanaullah 
Amritsari who having studied Hadhrat Mirza Ghulam 
Ahmad' s as explanation of this concept, stated: 

'According to the approved conventions the meanings of the 
explanations given by Mirza Sahib should be accepted as 
correct .' 59 

Since Maulvi Sanaullah Amritsari never claimed to have 
experienced a phenomenon of such spiritual excellence, it would 
be unfair to ask Abdul Hafeez if he would consider it proper to 
depict him in his caricatures. Yet, he is seen by his 
aforementioned statement to subscribe to the feasibility of this 
phenomenon taking place and hence one would only ask him if 
he would now care to denounce his own spiritual mentor for 
subscribing to a ridiculous idea and also accuse him of 
madness? Furthermore, since Maulvi Sanaullah Amritsari 
accepted the Islamic basis of this concept and Abdul Hafeez 
does not, does that not make the author of Two in One a 
disbeliever in Islamic concepts. Why then does he take exception 
to the appellation of a disbeliever on the cover page of the 
Mubahala? A liar he has sufficiently been proved in the 
preceding chapters. Why then should he take exception to these 
three appellations being applied to him. 

59. Amritsari, Maulvi Sanaullah. Illhaamaat e Mirza, p. 5 
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Finally, one might recall Abdul Hafeez's attention to the fact 
that his charges of insanity against a commissioned apostle of 
God Almighty is not something unknown to the history of 
religion. It is customary for disbelievers to accuse God 
Almighty's righteous servants of suffering from hallucinations 
and of madness and the Quran gives sufficient evidence of such 
charges being levied against God's Messengers by disbelievers 
from the beginning of the history of mankind. Hence, the Holy 
Quran states that the disbelievers said to Hadhrat Noah as : 

'He is only a man possessed. Wait [and have patience] with 
him for a time .' 59 

As regards Hadhrat Hud as , the Holy Quran states that the 
disbelievers said to him: 

'We say nothing but that [perhaps] some of our gods may 
have seized thee with imbecility .' 60 

Hadhrat Salih as was also accused of the same by the 
disbelievers and according to the Holy Quran, they said to him: 

'Thou art only one of those bewitched !' 61 

The same fate was suffered by Hadhrat Moses as . The Holy 
Quran states that the arch believer of that age. Pharaoh stated 
to the Israelites: 

'Truly, your apostle who has been sent to you is a veritable 
madman !' 62 



The Holy Prophet of Islam, Hadhrat Muhammad 53 was also 
accused as such by the disbelievers. Hence, the Holy Quran 

59. Al Quran 23.26. English Translation, Abdullah Yusuf Ali, The Holy Qur'an, 23.25, p. 878 

60. Ibid., 11.55. English Translation, Abdullah Yusuf Ali, The Holy Qur'an, 11.54, p. 528 

61. Ibid., 26.154. English Translation, Abdullah Yusuf Ali, The Holy Quran, 26.153, p. 964 

62. Ibid., 26.28. English Translation, Abdullah Yusuf Ali, The Holy Quran, 26.27, p. 950 
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commanded him to declare: 



'I admonish you on one point: that ye stand up before God, [it 
may be] in pairs, or [it may be] singly, and reflect [with 
yourselves]: Your companion is not possessed: he is no less 
than a Warner to you, in face of terrible penalty .' 63 

Such allegation of being possessed and seized with imbecility; 
of being bewitched and madness continue to be levied against 
God's commissioned apostles to this day and age. Hence, one 
observes that Hadhrat Jesus 39 is accused of, God forbid, 
experiencing delusions 64 and Hadhrat Muhammad 93 of, God 
forbid, experiencing strange visions 65 by the kuffar. In accusing 
Hadhrat Ahmad 39 of suffering from hallucinations and of 
madness, this ignorant pir of Gujjo is only giving evidence of 
his affiliation with the disbelievers since he is following the 
sunnah of the disbelievers who have traditionally accused God's 
apostles of suffering from hallucinations and of madness. 
Furthermore, these charges against Hadhrat Ahmad 39 being void 
of any truth, Abdul Hafeez is proving himself to be a 
personified liar also and an enemy of Hadhrat Ahmad 39 for 
falsely accusing him of something he was not. And yet, the 
author of Two in One has the audacity to take offence to the 
appellation of a liar, a disbeliever and an enemy being stated on 
the Mubahala challenge. If he is not a liar who lies through his 
teeth against the beliefs of the Ahmadiyya Muslim Community; 
a disbeliever who disbelieves in the validity of Islamic concepts 
and an enemy who attempts to manipulate some perfectly 
Islamic statements of Hadhrat Ahmad as to his detriment, then 
what is he? 



63. Ibid., 34.47. English Translation, Abdullah Yusuf Ali, The Holy Qur'an, 34.46, p. 1148 

64. Smith, Morton. The Secret Gospel, p. 1 1 

65. Wells, H.G. A Short History of the World, p. 165 
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CHAPTER FOUR 



PERSONAL ATTACKS AND 
CHARACTER ASSASSINATION 

In his introduction to his book, the author of Two in One has 
justified his involvement in this controversy with the 
Ahmadiyya Muslim Community on the pretext that he did not 
take too kindly to the title of liars being employed on the title 
page of the Mubahala challenge . 1 Yet, one observes that he lies 
through his teeth throughout his book. For instance, he states 
that: 

Time and again I have asked his [i.e., Hadhrat Mirza Ghulam 
Ahmad’s as ] followers to bring his biography, which is not 
something secret, but for some reason they have always 
ignored this request .' 2 

In the first instance, in his entire correspondence with the 
Ahmadiyya Muslim Community, there appears to be no such 
request made by him. The only evidence of him suggesting that 
they write anything in relation to the life of Hadhrat Ahmad as 
appears in his four point Mubahala challenge in which he 
demanded that 'if the first forty years of the life of Hadhrat 
Ahmad as resembled that of any prophet, then Ahmadi Muslims 
ought to prove that in writing .' 3 And this demand, not request, 
was made by him as he suggests himself: 

'I wanted that you should have written yourself the life history 
of Ghulam Qadiani so that at least the answer of [sic] my 
challenge had been completed .' 4 

1 . Shah, Syed Abdul Hafeez. Two in One, p. 5 2. Ibid., p. 7 3. Ibid., 19 4. Ibid., 53 
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Now, this could hardly be termed as a time and again request 
to the followers of Hadhrat Ahmad 39 to bring out his biography 
- or could it? Anyhow, there was absolutely no reason for 
Ahmadi Muslims to take this particular request seriously in the 
context of a Mubahala challenge, especially when Abdul Hafeez 
himself acknowledges in relation to this request - one of the four 
in his counter Mubahala challenge: 

'Now regarding the four conditions of the Mubahilla, I am glad 
that you have stated them to be ridiculous and non Islamic .' 5 

Why then should Ahmadi Muslims have become engaged in an 
exercise at that stage when the person demanding it himself 
acknowledges that his demand is ridiculous as well as un 
Islamic? People like Abdul Hafeez may call upon others to 
become engaged in un Islamic conduct but Ahmadi Muslims are 
fully committed to the preservations of Islamic values and 
therefore, could not be expected to be incited into such acts 
which contravene Islamic principles. And before the author of 
Two in One delight in his conceit to allege that in discussing 
this point in the context of this book, Ahmadi Muslims have, 
God forbid, contravened the principles of Islam, he stands 
advised that this has not been done in the context of his 
ridiculous and un Islamic Mubahala challenge. 

Hence, Abdul Hafeez has once again been proved to be a liar 
in so much that he claims to have made repeated request to 
Ahmadi Muslims that they come out with a biography of 
Hadhrat Ahmad 39 but, allegedly, for some reason they have 
ignored this request. The fact of the matter is that had he ever 
made such a direct request, he may have yet been advised that 
there is absolutely no shortage of biographical material on the 
life of Hadhrat Ahmad 39 . In English alone, there exists since 
1948, a comprehensive biography of Hadhrat Mirza Ghulam 
Ahmad 39 published under the title of Life of Ahmad by Hadhrat 
Maulana A.R. Dard ra , himself a companion of Hadhrat 

5. Ibid., p. 65 
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